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ÂƚǃĦőŸũŸŊǃ 
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ŸŉШƖĲũŔŊŔŸŰЯШċŰĬШƣőĲШ9őƖŔƚƣŔċŰШ ĲƽШÑĲƚƣċůĲŰƣЯШƽőŔĦőШŔŰШŔƣƚШƣƨƖŰШƓŸƚĲƚШƕƨĲƚƣŔŸŰƚШċĤŸƨƣШƣőĲШĦŸŰĦĲƓƣШ
ŸŉШћƖĲũŔŊŔŸŰќШŔƣƚĲũŉЮ 

 



f ÂÅΞΜΞΡШ҇ШΝΜШ 

uĲǃŰŸƣĲаШÂƖŸŉЮШ ƖůŔŰШ]ĲĲƖƣǍ 
 

9ŸŊŰŔƣŔƻĲШÉĦŔĲŰĦĲШŸŉШÅĲũŔŊŔŸŰ 

ÑŔůĲШ| Wednesday, August 20 at 8:30AM-9:30AM ÅŸŸů | Aston Webb Main Lecture Theatre 

[ƖŸůШůĲŰƣċũШƖĲƓƖĲƚĲŰƣċƣŔŸŰƚШƣŸШĲůĤŸĬŔĲĬШĦŸŊŰŔƣŔŸŰаШÑőĲШĦŸŊŰŔƣŔƻĲШċŰĬШ
ĲƻŸũƨƣŔŸŰċƖǃШƚĦŔĲŰĦĲƚШŸŉШƖĲũŔŊŔŸŰШƓċƚƣШċŰĬШƓƖĲƚĲŰƣ 

 
ÑőĲШĦŸŊŰŔƣŔƻĲШƚĦŔĲŰĦĲШŸŉШƖĲũŔŊŔŸŰШы9ÉÅьШŔƚШĤǃШŰĲĦĲƚƚŔƣǃШċŰШŔŰƣĲƖĬŔƚĦŔƓũŔŰċƖǃШċŰĬШůƨũƣŔĬŔƚĦŔƓũŔŰċƖǃШ
ĲŰĬĲċƻŸƨƖЮШ 9ÉÅШ ƚĦőŸũċƖƚШ ĬƖċƽШ ŸŰШ ůĲƣőŸĬƚШ ыċŰĬШ ƣőĲŸƖŔĲƚьШ ĬƖċƽŰШ ŉƖŸůШ ċШ ƽŔĬĲШ ƻċƖŔĲƣǃШ ŸŉШ
ĬŔƚĦŔƓũŔŰĲƚЯШ ƓƖŔůċƖŔũǃШ ƣőĲШ ĦŸŊŰŔƣŔƻĲШ ƚĦŔĲŰĦĲƚЯШ ĲůƓŔƖŔĦċũШ ƓƚǃĦőŸũŸŊǃЯШ ƓőŔũŸƚŸƓőǃЯШ ũŔŰŊƨŔƚƣŔĦƚЯШ
ċŰƣőƖŸƓŸũŸŊǃЯШőŔƚƣŸƖǃШыŸŉШƖĲũŔŊŔŸŰƚьЯШċƖĦőċĲŸũŸŊǃЯШċŰĬЯШůŸƖĲШƖĲĦĲŰƣũǃЯШƣőĲШĦŸůƓƨƣĲƖШƚĦŔĲŰĦĲƚШċŰĬШ
ŰĲƨƖŸƚĦŔĲŰĦĲƚЮШÑőĲШ9ÉÅШċƖŸƚĲШĬƨƖŔŰŊШƣőĲШΝΦΥΜƚШƽŔƣőШƣőĲШƽŸƖťШŸŉШċŰƣőƖŸƓŸũŸŊŔƚƣƚШ?ċŰШÉƓĲƖĤĲƖШċŰĬШ
ÉƣĲƽċƖƣШ]ƨƣőƖŔĲЮШfŰШΝΦΦΜЯШƽŔƣőШƣőĲШƓƨĤũŔĦċƣŔŸŰШŸŉШÅĲƣőŔŰťŔŰŊШÅĲũŔŊŔŸŰШĤǃШƚĦőŸũċƖƚШŸŉШƖĲũŔŊŔŸŰШEЮШ
ÑőŸůċƚШxċƽƚŸŰШċŰĬШÅŸĤĲƖƣШ ЮШ~Ħ9ċƨũĲǃЯШƣőĲШ9ÉÅШŸǭŔĦŔċũũǃШůċĬĲШŔƣƚШĲŰƣƖǃШŔŰƣŸШƣőĲШċĦċĬĲůŔĦШ
ƚƣƨĬǃШŸŉШƖĲũŔŊŔŸŰШŔŰШƣőĲШÖÉШċŰĬШEƨƖŸƓĲЮШÑőĲШǯĲũĬШĲǂƓċŰĬĲĬШĬƨƖŔŰŊШƣőĲШΝΦΦΜƚШŔŰШƣőĲШƽŸƖťШŸŉШ
ċŰƣőƖŸƓŸũŸŊŔƚƣƚШÂċƚĦċũШ7ŸǃĲƖШċŰĬШcċƖƻĲǃШìőŔƣĲőŸƨƚĲЯШċŰĬШƓƚǃĦőŸũŸŊŔƚƣШsƨƚƣŔŰШ7ċƖƖĲƣƣЮШÑőĲƖĲШƽċƚШ
ŸŉШĦŸƨƖƚĲШċШũŸŰŊШƓƖŔŸƖШőŔƚƣŸƖǃШŸŉШĦŸŊŰŔƣŔƻĲШыċŰĬШƓƚǃĦőŸũŸŊŔĦċũьШċƓƓƖŸċĦőĲƚШŔŰШĦƨũƣƨƖċũШĬŔƚĦŔƓũŔŰĲƚШ
ƚƨĦőШċƚШũŔŰŊƨŔƚƣŔĦƚШċŰĬШċŰƣőƖŸƓŸũŸŊǃЮШ?ƨƖŔŰŊШƣőĲШĬĲĦċĬĲШŸŉШΞΜΜΜрΞΜΝΜЯШƣőĲƚĲШƓŔŸŰĲĲƖƚЯШƣőĲŔƖШ
ƚƣƨĬĲŰƣƚЯШċŰĬШƚĦőŸũċƖƚШŔŰƚƓŔƖĲĬШĤǃШƣőĲŔƖШƽŸƖťШƽĲƖĲШĲŰŊċŊĲĬШŔŰШĤŸƣőШŔŰƚƣŔƣƨƣŔŸŰċũШċŰĬШċĦċĬĲůŔĦШ
ĦŸŰƚŸũŔĬċƣŔŸŰШĲǭŸƖƣƚЮШfŰШΞΜΜΣЯШƣőĲШfŰƣĲƖŰċƣŔŸŰċũШ ƚƚŸĦŔċƣŔŸŰШŉŸƖШƣőĲШ9ŸŊŰŔƣŔƻĲШÉĦŔĲŰĦĲШŸŉШÅĲũŔŊŔŸŰШ
ыf 9ÉÅьШƽċƚШĲƚƣċĤũŔƚőĲĬШŔŰШ ċƖőƨƚЯШ?ĲŰůċƖťЯШċŰĬШŔƣƚШǰċŊƚőŔƓШŢŸƨƖŰċũШƣőĲШsŸƨƖŰċũШŉŸƖШƣőĲШ9ŸŊŰŔƣŔƻĲШ
ÉĦŔĲŰĦĲШŸŉШÅĲũŔŊŔŸŰШыEƕƨŔŰŸǂьШƽċƚШũċƨŰĦőĲĬЮШ?ƨƖŔŰŊШƣőĲШĬĲĦċĬĲШŸŉШΞΜΝΜрΞΜΞΜЯШƽĲШƽŔƣŰĲƚƚĲĬШƣőĲШ
ĲǂƓŸŰĲŰƣŔċũШŊƖŸƽƣőШŸŉШůĲƣőŸĬƚЯШƣőĲŸƖŔĲƚЯШċŰĬШƣŸƓŔĦƚШŔŰШƣőĲШ9ÉÅЮШ?ƨƖŔŰŊШƣőċƣШĬĲĦċĬĲЯШƚĦőŸũċƖƚШ
ĤĲŊċŰШƣŸШċĦťŰŸƽũĲĬŊĲШƣőĲШĬŔƻĲƖƚŔƣǃШŸŉШƣőĲШǯĲũĬШċŰĬШƣőċƣШůċŰǃШŸŉШƣőĲШƣőĲŸƖŔĲƚШĤĲŔŰŊШƣĲƚƣĲĬШƽĲƖĲШ
ĲƻŸũƨƣŔŸŰċƖǃШŸŰĲƚЮШÑőƨƚЯШŔŰШΞΜΞΜЯШůĲůĤĲƖƚШŸŉШf 9ÉÅШĦőċŰŊĲĬШƣőĲШŰċůĲШŸŉШƣőĲШŸƖŊċŰŔǍċƣŔŸŰШƣŸШƣőĲШ
fŰƣĲƖŰċƣŔŸŰċũШ ƚƚŸĦŔċƣŔŸŰШŉŸƖШƣőĲШ9ŸŊŰŔƣŔƻĲШċŰĬШEƻŸũƨƣŔŸŰċƖǃШÉĦŔĲŰĦĲƚШŸŉШÅĲũŔŊŔŸŰШыf 9EÉÅьЮШШ
ũƣőŸƨŊőШ9EÉÅШƚĦőŸũċƖƚШőċƻĲШŉƖŸůШƣőĲШĤĲŊŔŰŰŔŰŊШĤĲĲŰШĬĲĤċƣŔŰŊШƣőĲШŰċƣƨƖĲШŸŉШőƨůċŰШљĦŸŊŰŔƣŔŸŰњШ
ċŰĬШƣĲƚƣŔŰŊШƣőĲШƻŔċĤŔũŔƣǃШŸŉШŉŸƨŰĬċƣŔŸŰċũШ9ÉÅШƣőĲŸƖŔĲƚШċŰĬШőǃƓŸƣőĲƚĲƚЯШƣőĲШŔƚƚƨĲШőċƚШĤĲĦŸůĲШůŸƖĲШ
ŔŰƚŔƚƣĲŰƣШƽŔƣőШƣőĲШċĬƻĲŰƣШŸŉШĲůĤŸĬŔůĲŰƣШƓőŔũŸƚŸƓőǃШċŰĬШĲƚƓĲĦŔċũũǃШƣőĲШΠEШůŸƻĲůĲŰƣШŔŰШƣőĲШ
ƓőŔũŸƚŸƓőǃШŸŉШĦŸŊŰŔƣŔŸŰЮШEŰċĦƣŔƻĲШĦŸŊŰŔƣŔŸŰШыŸŰĲШŸŉШƣőĲШΠEƚьШŔƚШĦƨƖƖĲŰƣũǃШƣőĲШůŸƚƣШĦŸŰƣĲƚƣĲĬШƣőĲŸƖǃШ
ŸŉШĦŸŊŰŔƣŔŸŰЮШÑőŔƚШƓċƓĲƖШƽŔũũШĬŔƚĦƨƚƚШƣőĲШőŔƚƣŸƖǃШŸŉШƣőĲШ9EÉÅШċŰĬШĲǂĲůƓũŔŉǃШŔƣƚШƻċƖŔŸƨƚШƣőĲŸƖŔĲƚЯШ
ůĲƣőŸĬƚЯШċŰĬШċƓƓƖŸċĦőĲƚЮ 

 

ƖůŔŰШìШ]ĲĲƖƣǍШŔƚШEůĲƖŔƣƨƚШÂƖŸŉĲƚƚŸƖШċƣШƣőĲШ?ĲƓċƖƣůĲŰƣШŉŸƖШƣőĲШÉƣƨĬǃШ
ŸŉШÅĲũŔŊŔŸŰШċŰĬШ[ŸƖůĲƖШ[ĲũũŸƽШŸŉШ ċƖőƨƚШfŰƚƣŔƣƨƣĲШŸŉШ ĬƻċŰĦĲĬШÉƣƨĬŔĲƚЯШ
ċƖőƨƚШ ÖŰŔƻĲƖƚŔƣǃЮШ ƖůŔŰШ ĬŸĲƚШ ƖĲƚĲċƖĦőШ ŸŰШ fŰĬŔŊĲŰŸƨƚШ ƖĲũŔŊŔŸŰƚЯШ
9ŸůƓċƖċƣŔƻĲШÅĲũŔŊŔŸŰЯШ~ǃƣőŸũŸŊǃШċŰĬШ[ŸũťũŸƖĲЯШċŰĬШEǂƣƖĲůĲШÅĲũŔŊŔŸƚŔƣǃШ
ċŰĬШ~ǃƚƣŔĦŔƚůЮШcĲШċũƚŸШƽŸƖťƚШŔŰШƣőĲШ9ŸŊŰŔƣŔƻĲШÉĦŔĲŰĦĲШŸŉШÅĲũŔŊŔŸŰЯШ
EƻŸũƨƣŔŸŰċƖǃШÑőĲŸƖŔĲƚШŸŉШÅĲũŔŊŔŸŰЯШċŰĬШŔŰШ~ĲƣőŸĬШċŰĬШÑőĲŸƖǃШŔŰШƣőĲШ
ÉƣƨĬǃШŸŉШÅĲũŔŊŔŸŰЮ 

ÂƖŸŉĲƚƚŸƖШ]ĲĲƖƣǍШƨƚĲƚШċШƻċƖŔĲƣǃШŸŉШůĲƣőŸĬƚШƚƓċŰŰŔŰŊШőŔƚƣŸƖŔĦċũШƚƣƨĬǃЯШ
ǯĲũĬƽŸƖťЯШĲǂƓĲƖŔůĲŰƣƚШċŰĬШƣĲǂƣШůŔŰŔŰŊЮШcĲШŔƚШƚĲŰŔŸƖШĲĬŔƣŸƖШŸŉ sŸƨƖŰċũЮ
ŉŸƖЮ ƣőĲЮ 9ŸŊŰŔƣŔƻĲЮ ÉĦŔĲŰĦĲЮ ŸŉЮ ÅĲũŔŊŔŸŰ ċŰĬШ ƣőĲ ĬƻċŰĦĲƚЮ ŔŰЮ ƣőĲЮ
9ŸŊŰŔƣŔƻĲЮÉĦŔĲŰĦĲЮŸŉЮÅĲũŔŊŔŸŰ ƚĲƖŔĲƚШыĤŸƣőШċƣШEƕƨŔŰŸǂьЮШcĲШőċƚШƚĲƖƻĲĬШ
ċƚШÂƖĲƚŔĬĲŰƣШŸŉШƣőĲШfŰƣĲƖŰċƣŔŸŰċũШ ƚƚŸĦŔċƣŔŸŰШŉŸƖШƣőĲШ9ŸŊŰŔƣŔƻĲШċŰĬШ
EƻŸũƨƣŔŸŰċƖǃШÉĦŔĲŰĦĲƚШŸŉШÅĲũŔŊŔŸŰЮ 

ÂƖŸŉЮШ ƖůŔŰШ]ĲĲƖƣǍ 

ċƖőƨƚШÖŰŔƻĲƖƚŔƣǃ 



f ÂÅΞΜΞΡШ҇ШΝΝШ 

uĲǃŰŸƣĲаШÂƖŸŉЮШÅĲĤĲťċőШÅŔĦőĲƖƣ 
 

?ĲƻĲũŸƓůĲŰƣċũШÂƚǃĦőŸũŸŊǃШŸŉШÅĲũŔŊŔŸŰ 

ÑŔůĲШ| Thursday, August 21 at 10:30AM-11:30AM ÅŸŸů | Aston Webb Main Lecture Theatre 

9ƨũƣƨƖĲЯШÅĲũŔŊŔŸŰЯШċŰĬШEċƖũǃШ?ĲƻĲũŸƓůĲŰƣаШ[ŔŰĬŔŰŊƚШŉƖŸůШċШ]ũŸĤċũШÉƣƨĬǃ 
 
fŰШƣőŔƚШƣċũťЯШfШƽŔũũШŔŰƣƖŸĬƨĦĲШċƣƣĲŰĬĲĲƚШƣŸШċШũċƖŊĲЯШĦŸũũċĤŸƖċƣŔƻĲЯШŊũŸĤċũШƚƣƨĬǃШŸŉШƣőĲШĬĲƻĲũŸƓůĲŰƣШŸŉШ
ƖĲũŔŊŔŸƨƚШĤĲũŔĲŉƚШŔŰШǃŸƨŰŊШĦőŔũĬƖĲŰЮШÑőŔƚШƚƣƨĬǃШŔƚШĦŸŰĬƨĦƣĲĬШĤǃШƣőĲШ?ĲƻĲũŸƓŔŰŊШ7ĲũŔĲŉШ ĲƣƽŸƖťШ
ыőƣƣƓƚаооƽƽƽЮĬĲƻĲũŸƓŔŰŊĤĲũŔĲŉЮĦŸůоьЯШċŰĬШfШƽŔũũШƚőċƖĲШƓƖĲũŔůŔŰċƖǃШǯŰĬŔŰŊƚШŉƖŸůШċШǯƖƚƣШƽċƻĲШŸŉШĬċƣċШ
ĦŸũũĲĦƣŔŸŰШƽŔƣőШŸƻĲƖШΞΟΜΜШĦőŔũĬƖĲŰШċŰĬШƓċƖĲŰƣƚШŉƖŸůШċƖŸƨŰĬШƣőĲШƽŸƖũĬЮ Ш9őŔũĬƖĲŰШċŰĬШƓċƖĲŰƣƚШőċƻĲШ
ĤĲĲŰШŔŰƣĲƖƻŔĲƽĲĬШŔŰШΝΦШĦŸƨŰƣƖŔĲƚШċŰĬШƖĲƓƖĲƚĲŰƣШċƓƓƖŸǂŔůċƣĲũǃШΡΜШĬŔƚƣŔŰĦƣШĦƨũƣƨƖċũрƖĲũŔŊŔŸƨƚШ
ŊƖŸƨƓƚЮШfШƽŔũũШĬŔƚĦƨƚƚШőŸƽШĲċƖũǃШǯŰĬŔŰŊƚШƖĲƻĲċũШŉƨŰĬċůĲŰƣċũШċƚƓĲĦƣƚШŸŉШƣőĲШĬĲƻĲũŸƓůĲŰƣШŸŉШ
ƖĲũŔŊŔŸƨƚШĦŸŰĦĲƓƣƚШċŰĬШƚŸĦŔċũШĦċƣĲŊŸƖŔĲƚЮШfŰШċĬĬŔƣŔŸŰЯШƣőĲШƓƖĲƚĲŰƣċƣŔŸŰШƽŔũũШőŔŊőũŔŊőƣШƣőċƣШĤǃШ
ƚƣƨĬǃŔŰŊШƣőĲШĬĲƻĲũŸƓůĲŰƣШŸŉШƖĲũŔŊŔŸƨƚШĤĲũŔĲŉƚЯШƽĲШŊċŔŰШŔŰƚŔŊőƣƚШŔŰƣŸШċШƻċƖŔĲƣǃШŸŉШĬĲƻĲũŸƓůĲŰƣċũШ
ƓƖŸĦĲƚƚĲƚЯШŔŰĦũƨĬŔŰŊШƣőĲШĬĲƻĲũŸƓůĲŰƣШŸŉШċĤƚƣƖċĦƣШĦŸŰĦĲƓƣƚШċŰĬШƚŸĦŔċũШŊƖŸƨƓШŔĬĲŰƣŔƣǃЮ 

 

 

ÅĲĤĲťċőШ ЮШÅŔĦőĲƖƣШĲċƖŰĲĬШċШÂő?ШŔŰШÂƚǃĦőŸũŸŊǃШŉƖŸůШƣőĲШÖŰŔƻĲƖƚŔƣǃШŸŉШéŔƖŊŔŰŔċЮШ
[ƨŰĬĲĬШĤǃШƣőĲШ ċƣŔŸŰċũЮÉĦŔĲŰĦĲЮ[ŸƨŰĬċƣŔŸŰШ[ĲũũŸƽƚőŔƓЯШƚőĲШƽċƚШċШƓŸƚƣĬŸĦƣŸƖċũШ
ŉĲũũŸƽШƽŔƣőШ?ƖЮШcċƖƻĲǃШìőŔƣĲőŸƨƚĲШċƣШÄƨĲĲŰƚШÖŰŔƻĲƖƚŔƣǃр7ĲũŉċƚƣШċŰĬШƽŔƣőШ?ƖЮШÂċƨũШ
cċƖƖŔƚШċƣШƣőĲШcċƖƻċƖĬШÖŰŔƻĲƖƚŔƣǃШ]ƖċĬƨċƣĲШÉĦőŸŸũШŸŉШEĬƨĦċƣŔŸŰЮШ?ƖЮШÅŔĦőĲƖƣШŔƚШĦŸр
?ŔƖĲĦƣŸƖШŸŉШƣőĲ ?ĲƻĲũŸƓŔŰŊЮ7ĲũŔĲŉЮ ĲƣƽŸƖťе ċШŊũŸĤċũШĦŸũũċĤŸƖċƣŔƻĲШŸŉШƖĲƚĲċƖĦőĲƖƚШ
ƚƣƨĬǃŔŰŊШŔŰǰƨĲŰĦĲƚШŸŉШĦƨũƣƨƖĲШċŰĬШƖĲũŔŊŔŸŰШŸŰШĲċƖũǃШĦŸŊŰŔƣŔƻĲШĬĲƻĲũŸƓůĲŰƣЮШÉőĲШ
őċƚШĬĲƻĲũŸƓĲĬШƻċƖŔŸƨƚШũŔŰĲƚШŸŉШƖĲƚĲċƖĦőШŔŰƣŸШőŸƽШĦőŔũĬƖĲŰќƚШĬĲƻĲũŸƓŔŰŊШƚŸĦŔċũШ
ĦŸŊŰŔƣŔŸŰШŔŰǰƨĲŰĦĲƚШƣőĲŔƖШƨŰĬĲƖƚƣċŰĬŔŰŊШŸŉШƖĲũŔŊŔŸŰЯШŉċŰƣċƚǃЯШċŰĬШůĲĬŔċЮШfŰШ
ƓċƖƣŔĦƨũċƖЯШ ƚőĲШ ƚƣƨĬŔĲƚШ ĦƨũƣƨƖċũШ ċŰĬШ ĬĲƻĲũŸƓůĲŰƣċũШ ůĲĦőċŰŔƚůƚШ ŔŰШ ƣőĲШ
ĬĲƻĲũŸƓůĲŰƣШŸŉШ ĦŸŰĦĲƓƣƚШ ŸŉШ ]ŸĬЯШ ƣőĲШ ƚŸƨũЯШ ƓƖċǃĲƖШ ċŰĬШ ƖŔƣƨċũƚЯШċƚШƽĲũũШċƚШ
ĦőŔũĬƖĲŰќƚШĦŸůůŔƣůĲŰƣƚШƣŸШƣőĲШƖĲċũŔƣǃШƚƣċƣƨƚШŸŉШƖĲũŔŊŔŸƨƚШĲŰƣŔƣŔĲƚШċŰĬШƣőĲШĲǭŔĦċĦǃШ
ŸŉШƖĲũŔŊŔŸƨƚШƓƖċĦƣŔĦĲƚЮШcĲƖШƖĲƚĲċƖĦőШőċƚШĤĲĲŰШŉƨŰĬĲĬШĤǃШƣőĲ  ċƣŔŸŰċũЮÉĦŔĲŰĦĲЮ
[ŸƨŰĬċƣŔŸŰЯШÉŸĦŔċũЮÉĦŔĲŰĦĲЮÅĲƚĲċƖĦőЮ9ŸƨŰĦŔũЯШsŸőŰЮÑĲůƓũĲƣŸŰЮ[ŸƨŰĬċƣŔŸŰЯШċŰĬШ
ÑĲůƓũĲƣŸŰЮìŸƖũĬЮ9őċƖŔƣǃЮÑƖƨƚƣЮ 

ÂƖŸŉЮШÅĲĤĲťċőШÅŔĦőĲƖƣ 

Ö9ШÅŔƻĲƖƚŔĬĲШ 
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uĲǃŰŸƣĲаШ?ƖЮШÅĲŰċƣĲШòƚƚĲũĬǃť 
 

cĲċũƣőШÂƚǃĦőŸũŸŊǃЯШ ŊŔŰŊЯШċŰĬШÅĲũŔŊŔŸŰ 

ÑŔůĲШ| Friday, August 22 at 3:15PM-4:15PM ÅŸŸů | Aston Webb Main Lecture Theatre 

ÖŰƖċƻĲũũŔŰŊШċŊĲŔŰŊаШÑċťŔŰŊШċШƚŸĦŔċũШŔĬĲŰƣŔƣǃШċƓƓƖŸċĦőШƣŸШƨŰĬĲƖƚƣċŰĬŔŰŊШ
ƖĲũŔŊŔŸŰШѼШőĲċũƣőШċĦƖŸƚƚШƣőĲШũŔŉĲрĦŸƨƖƚĲ 

 
cŸƽШĬŸШƽĲтШŸƖШőŸƽШĬŸШůŸƚƣШƓĲŸƓũĲтШĬĲǯŰĲШőĲċũƣőǃШċŊĲŔŰŊеШÉŸůĲШőċƻĲШĦőċƖċĦƣĲƖŔǍĲĬШċŊĲŔŰŊШŔŰШ
ƓƨƖĲũǃШĤŔŸũŸŊŔĦċũШƣĲƖůƚШċƚШċШĬŔƚĲċƚĲШŔƣƚĲũŉЯШƣőĲƖĲĤǃШũċƨŰĦőŔŰŊШĲǭŸƖƣƚШƣŸШƣƖĲċƣШŔƣЮШcŸƽĲƻĲƖЯШƣőŔƚШƣǃƓĲШ
ŸŉШĬŔƚĦŸƨƖƚĲШŉċŔũƚШƣŸШĦŸŰƚŔĬĲƖШƣőĲШĬŔƻĲƖƚĲШĲǂƓĲƖŔĲŰĦĲƚШŸŉШċŊĲŔŰŊШĤċƚĲĬШŸŰШċŰШċƖƖċǃШŸŉШƚŸĦŔċũШ
ŉċĦƣŸƖƚЯШŔŰĦũƨĬŔŰŊШƖĲũŔŊŔŸƨƚШĤĲũŔĲŉШċŰĬШŔĬĲŰƣŔƣǃШыŸƖШƣőĲШũċĦťШƣőĲƖĲŸŉьЮШÑċťŔŰŊШċŰШŔŰƣĲƖƚĲĦƣŔŸŰċũШ
ċƓƓƖŸċĦőЯШfШċƖŊƨĲШƣőċƣШċŊĲŔŰŊШŔƚШĤĲƚƣШĦŸŰĦĲƓƣƨċũŔǍĲĬШċƚШċŰШŔĬĲŰƣŔƣǃШƣƖċŰƚŔƣŔŸŰШċŰĬШƓƖŸƻŔĬĲШ
ĲƻŔĬĲŰĦĲШƣőċƣШƣőĲШĬĲĦƨƚƚċƣĲШƖŸũĲШŸŉШƖĲũŔŊŔŸƨƚШŔĬĲŰƣŔƣǃШůċǃШĤĲШƓċƖƣŔĦƨũċƖũǃШŔůƓŸƖƣċŰƣШŔŰШŰċƻŔŊċƣŔŰŊШ
ƻċƖŔŸƨƚШũŔŉĲШƚƣċŊĲƚШċŰĬШƚƣƖĲƚƚŸƖƚШċƚƚŸĦŔċƣĲĬШƽŔƣőШċŊĲŔŰŊЯШŔŰĦũƨĬŔŰŊШƖĲƣŔƖĲůĲŰƣЯШĦċƖĲŊŔƻŔŰŊЯШċŰĬШ
ŔũũŰĲƚƚЮШfШĲŰĬШƽŔƣőШċŰШċĦťŰŸƽũĲĬŊĲůĲŰƣШƣőċƣШċũƣőŸƨŊőШŸũĬĲƖШċĬƨũƣƚШőċƻĲШőŔƚƣŸƖŔĦċũũǃШĤĲĲŰШůŸƖĲШ
ƖĲũŔŊŔŸƨƚШĦŸůƓċƖĲĬШƣŸШƣőĲŔƖШǃŸƨŰŊĲƖШĦŸƨŰƣĲƖƓċƖƣƚЯШƓƖĲũŔůŔŰċƖǃШǯŰĬŔŰŊƚШƚƨŊŊĲƚƣШƣőċƣШƣőŔƚШƣŸŸШůċǃШ
ĤĲШĦőċŰŊŔŰŊШƽŔƣőШŔŰĦƖĲċƚŔŰŊШƣƖĲŰĬƚШŸŉШƚĲĦƨũċƖŔǍċƣŔŸŰШŊũŸĤċũũǃЯШƽŔƣőШƓŸƣĲŰƣŔċũШŔůƓũŔĦċƣŔŸŰƚШŉŸƖШ
őĲċũƣőШċŰĬШƽĲũũрĤĲŔŰŊШŉŸƖШċũũШŸŉШƨƚЮШљÖŰƖċƻĲũũŔŰŊШċŊĲŔŰŊњШŔƚШƣőĲƖĲŉŸƖĲШċШƨƚĲŉƨũШůĲƣċƓőŸƖШŔŰШőĲũƓŔŰŊШ
ƨƚШƣŸШĦőċũũĲŰŊĲШƚŸůĲШŸŉШŸƨƖШƓƖĲрĲǂŔƚƣŔŰŊШċƚƚƨůƓƣŔŸŰƚШċĤŸƨƣШƽőċƣШŔƣШůĲċŰƚШƣŸШċŊĲШƽĲũũЯШċŰĬШƣŸШ
ĦƖŔƣŔĦċũũǃШĲǂƓũŸƖĲШőŸƽШƣőĲШƨŰŔƕƨĲŰĲƚƚШŸŉШƚŸĦŔċũШŔĬĲŰƣŔƣŔĲƚШƖĲũċƣĲĬШƣŸШƖĲũŔŊŔŸŰШċŰĬШƚƓŔƖŔƣƨċũŔƣǃШůċǃШ
ŔŰƣĲƖƚĲĦƣШƽŔƣőШőĲċũƣőǃШċŊĲŔŰŊШŔŰШĬŔƻĲƖƚĲШĦŸŰƣĲǂƣƚШċŰĬШċĦƖŸƚƚШŔĬĲŰƣŔƣǃШƣƖċŰƚŔƣŔŸŰƚЮШ 

 

?ƖЮШÅĲŰċƣĲШòƚƚĲũĬǃťШŔƚШ ƚƚŸĦŔċƣĲШÂƖŸŉĲƚƚŸƖШŸŉШcĲċũƣőШÉĦŔĲŰĦĲƚШċŰĬШ?ŔƖĲĦƣŸƖШŸŉШ
ƣőĲ ÉŸĦŔċũЮfĬĲŰƣŔƣǃЮċŰĬЮcĲċũƣőЮxċĤ ċƣШ9ċƖũĲƣŸŰШÖŰŔƻĲƖƚŔƣǃШŔŰШ§ƣƣċƽċЯШ9ċŰċĬċЮШ
7ĲŉŸƖĲШŢŸŔŰŔŰŊШ9ċƖũĲƣŸŰЯШƚőĲШĦŸůƓũĲƣĲĬШƓŸƚƣĬŸĦƣŸƖċũШƽŸƖťШċƣШƣőĲШÖŰŔƻĲƖƚŔƣǃШŸŉШ
EǂĲƣĲƖШċŰĬШƣőĲШÖŰŔƻĲƖƚŔƣǃШŸŉШÄƨĲĲŰƚũċŰĬЮШcĲƖШƽŸƖťШőċƚШĤĲĲŰШŉƨŰĬĲĬШĤǃШÉŸĦŔċũЮ
ÉĦŔĲŰĦĲƚЮċŰĬЮcƨůċŰŔƣŔĲƚЮ9ŸƨŰĦŔũЮŸŉЮ9ċŰċĬċЯШƣőĲ fŰƣĲƖŰċƣŔŸŰċũЮÅĲƚĲċƖĦőЮ
 ĲƣƽŸƖťЮŉŸƖЮƣőĲЮÉƣƨĬǃЮŸŉЮÉĦŔĲŰĦĲЮ҂Ю7ĲũŔĲŉЮŔŰЮÉŸĦŔĲƣǃЯШċŰĬШƣőĲ 9ĲŰƣƖĲЮŉŸƖЮ ŊŔŰŊЮ
҂Ю7ƖċŔŰЮcĲċũƣőЮfŰŰŸƻċƣŔŸŰЮШcĲƖШƖĲƚĲċƖĦőШŉŸĦƨƚĲƚШŸŰШƣőĲШƚŸĦŔċũШĬĲƣĲƖůŔŰċŰƣƚШ
ŸŉШőĲċũƣőШċůŸŰŊШƓŸƣĲŰƣŔċũũǃШƻƨũŰĲƖċĤũĲШƓŸƓƨũċƣŔŸŰƚШыĲЮŊЮЯШŸũĬĲƖШċĬƨũƣƚШũŔƻŔŰŊШ
ƽŔƣőШĬĲůĲŰƣŔċЯШĦċƖĲŊŔƻĲƖƚьЮШÉőĲШƣċťĲƚШċŰШŔŰƣĲƖĬŔƚĦŔƓũŔŰċƖǃЯШůŔǂĲĬрůĲƣőŸĬЯШ
ċŰĬШĦŸůůƨŰŔƣǃрĤċƚĲĬШċƓƓƖŸċĦőШƣŸШĦŸŰƣƖŔĤƨƣĲШƣŸƽċƖĬШƨŰĬĲƖƚƣċŰĬŔŰŊШċŰĬШ
ƓƖŸůŸƣŔŰŊШŔŰĬŔƻŔĬƨċũШůĲŰƣċũШőĲċũƣőЯШċŰĬШőĲċũƣőǃШƚŸĦŔĲƣŔĲƚШůŸƖĲШĤƖŸċĬũǃЯШĤǃШ
ŉŸĦƨƚŔŰŊШŸŰШƣőƖĲĲШŔŰƣĲƖĦŸŰŰĲĦƣĲĬШƣőĲůĲƚаШΝьШőĲċũƣőǃШċŊĲŔŰŊЯШΞьШыŰŸŰьƖĲũŔŊŔŸƨƚЯШ
ĲƣőŰŔĦЯШċŰĬШŊĲŰĬĲƖШŔĬĲŰƣŔƣŔĲƚЯШċŰĬШΟьШĦŸƓŔŰŊШƽŔƣőШƚƣƖĲƚƚЮШcĲƖШƖĲƚĲċƖĦőШƓƖŸŊƖċůШ
ŔƚШƣőƨƚШŊƖŸƨŰĬĲĬШŔŰШċШƚŸĦŔċũШŔĬĲŰƣŔƣǃШŉƖċůĲƽŸƖťШŉŸƖШƚƣƨĬǃŔŰŊШƣőĲШŔŰǰƨĲŰĦĲШŸŉШ
ƓƚǃĦőŸƚŸĦŔċũШŉċĦƣŸƖƚШŸŰШĦŸƓŔŰŊШƽŔƣőШƚƣƖĲƚƚŉƨũШĲǂƓĲƖŔĲŰĦĲƚШċŰĬШũŔŉĲШƣƖċŰƚŔƣŔŸŰƚЮ 

?ƖЮШÅĲŰċƣĲШòƚƚĲũĬǃť 

9ċƖũƣŸŰШÖŰŔƻĲƖƚŔƣǃ 

 

 

 

 

 

 

 

 

 

 

 



f ÂÅΞΜΞΡШ҇ШΝΟШ 

 

 
 

 



f ÂÅΞΜΞΡШ҇ШΝΠШ 
 



f ÂÅΞΜΞΡШ҇ШΝΡШ 

9ċůƓƨƚШ~ċƓ 
 

 
 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 
 

 

 

 

 

 

ÑőĲƖĲШċƖĲШŸŰũŔŰĲШċŰĬШĬŸƽŰũŸċĬċĤũĲШůċƓƚШŸŉШƣőĲШĦċůƓƨƚШċƻċŔũċĤũĲШőĲƖĲаШ
őƣƣƓƚаооƽƽƽЮĤŔƖůŔŰŊőċůЮċĦЮƨťоĦŸŰƣċĦƣоĬŔƖĲĦƣŔŸŰƚ 

https://www.birmingham.ac.uk/contact/directions


f ÂÅΞΜΞΡШ҇ШΝΣШ 
 



f ÂÅΞΜΞΡШ҇ШΝΤШ 
 



f ÂÅΞΜΞΡШ҇ШΝΥШ 

ĦĦŸůůŸĬċƣŔŸŰ 
9őċůĤĲƖũċŔŰШÉƣƨĬĲŰƣШ ĦĦŸůůŸĬċƣŔŸŰ 

]ĲƣƣŔŰŊШƣŸШƨƚ 
ÉƨƚƣċŔŰċĤŔũŔƣǃШŔƚШċШťĲǃШƓƖŔŸƖŔƣǃШċƣШƣőĲШÖŰŔƻĲƖƚŔƣǃШŸŉШ7ŔƖůŔŰŊőċůЯШċŰĬШƽĲШĲŰĦŸƨƖċŊĲШċũũШċƣƣĲŰĬĲĲƚШƣŸШ
ĦŸŰƚŔĬĲƖШĲŰƻŔƖŸŰůĲŰƣċũũǃШŉƖŔĲŰĬũǃШƣƖċŰƚƓŸƖƣШŸƓƣŔŸŰƚЮШìĲШőŔŊőũǃШƖĲĦŸůůĲŰĬШƨƚŔŰŊШƓƨĤũŔĦШƣƖċŰƚƓŸƖƣу
ŰŸƣШŸŰũǃШŔƚШŔƣШĲĦŸрĦŸŰƚĦŔŸƨƚЯШĤƨƣШŔƣШċũƚŸШŸǭĲƖƚШŸƓƓŸƖƣƨŰŔƣŔĲƚШƣŸШŰĲƣƽŸƖťШƽŔƣőШŉĲũũŸƽШċƣƣĲŰĬĲĲƚШĲŰШƖŸƨƣĲЮ 

¶ 7ǃШÑƖċŔŰаШÑőĲШŰĲċƖĲƚƣШƚƣċƣŔŸŰШŔƚШÖŰŔƻĲƖƚŔƣǃЮÉƣċƣŔŸŰЯШċƓƓƖŸǂŔůċƣĲũǃШċШΞΡрůŔŰƨƣĲШƽċũťШƣőƖŸƨŊőШŸƨƖШ
ũĲċŉǃШĦċůƓƨƚШŸƖШċũŸŰŊШƣőĲШƚĦĲŰŔĦШĦċŰċũЮ 

¶ 7ǃШ7ƨƚаШÑőĲШŰĲċƖĲƚƣШĤƨƚШƚƣŸƓШŔƚШċШΡрůŔŰƨƣĲШƽċũťШŉƖŸůШ9őċůĤĲƖũċŔŰШÑŸƽĲƖШċŰĬШŔƚШƚĲƖƻĲĬШĤǃШƣőĲШ
ñΞΝШċŰĬШñΞΞШƖŸƨƣĲƚШŔŰƣŸШ7ŔƖůŔŰŊőċůШ9ŔƣǃШ9ĲŰƣƖĲЮ 

¶ 7ǃШ9ċƖаШxŔůŔƣĲĬШŸŰрƚŔƣĲШƓċƖťŔŰŊШŔƚШċƻċŔũċĤũĲШŰĲċƖШ9őċůĤĲƖũċŔŰШÑŸƽĲƖЮШÂċǃůĲŰƣШůƨƚƣШĤĲШůċĬĲШ
ƻŔċШƣőĲШÅŔŰŊ]ŸШċƓƓЮ 

 

9őĲĦťрfŰо9őĲĦťр§ƨƣШfŰŉŸƖůċƣŔŸŰ 
¶ 9őĲĦťрŔŰаШ[ƖŸůШΠаΜΜШÂ~ 

¶ 9őĲĦťрŸƨƣаШ7ǃШΝΜаΜΜШ ~ 
 
9őĲĦťрŔŰШƣċťĲƚШƓũċĦĲШċƣШƣőĲШ9őċůĤĲƖũċŔŰШÅĲĦĲƓƣŔŸŰШŔŰШƣőĲШ9őċůĤĲƖũċŔŰШÑŸƽĲƖШũŸĤĤǃШыŸƓĲŰШΞΠоΤьЮ 

¶ ĬĬƖĲƚƚаШ9őċůĤĲƖũċŔŰШÑŸƽĲƖЯШ7ŔƖůŔŰŊőċůЯШ7ΝΡШΟÉü 
 
ÂũĲċƚĲШőċƻĲШƻċũŔĬШŔĬĲŰƣŔǯĦċƣŔŸŰШŸƖШĤŸŸťŔŰŊШĦŸŰǯƖůċƣŔŸŰШƖĲċĬǃЮШ?ĲũĲŊċƣĲƚШƣƖċƻĲũũŔŰŊШŉƖŸůШŸƨƣƚŔĬĲШƣőĲШ
ÖuШůċǃШĤĲШċƚťĲĬШƣŸШƓƖĲƚĲŰƣШċШƓċƚƚƓŸƖƣШċŰĬШĦŸůƓũĲƣĲШċШĦőĲĦťрŔŰШŉŸƖůШƽŔƣőШŸŰƽċƖĬШƣƖċƻĲũШĬĲƣċŔũƚЮШòŸƨШ
ƽŔũũШƖĲĦĲŔƻĲШǃŸƨƖШċĦĦĲƚƚШĦċƖĬШƨƓŸŰШĦőĲĦťрŔŰЮШfŉШƣőĲШĬĲƚťШŔƚШŰŸƣШƚƣċǭĲĬЯШǃŸƨШƽŔũũШĦőĲĦťШŔŰШċƣШÉőċĦťũĲƣŸŰШ
ÅĲĦĲƓƣŔŸŰШŔŰШƣőĲШÉőċĦťũĲƣŸŰШ7ƨŔũĬŔŰŊШыcƨĤьЮ 
 

7ƖĲċťŉċƚƣШ 

¶ cŸƣШ7ƨǭĲƣШ7ƖĲċťŉċƚƣаШÉĲƖƻĲĬШŉƖŸůШΜΤаΜΜтΜΦаΜΜШċƣШfŰŉƨƚŔŸŰЮċƣЮƣőĲЮéċũĲШыÉőċĦťũĲƣŸŰШ7ƨŔũĬŔŰŊьЯШ
ŢƨƚƣШċШΞрůŔŰƨƣĲШƽċũťШĬŸƽŰőŔũũШŉƖŸůШ9őċůĤĲƖũċŔŰЮ 

¶ ]ƖċĤШѼШ]ŸШ7ƖĲċťŉċƚƣШ7ċŊƚаШ ƻċŔũċĤũĲШŉŸƖШĦŸũũĲĦƣŔŸŰШĤĲőŔŰĬШƖĲĦĲƓƣŔŸŰШċƣШ9őċůĤĲƖũċŔŰШÑŸƽĲƖЮ 

fŉШǃŸƨШőċƻĲШĬŔĲƣċƖǃШƖĲƕƨŔƖĲůĲŰƣƚЯШƓũĲċƚĲШŰŸƣŔŉǃШ9őċůĤĲƖũċŔŰШċƣШũĲċƚƣШƣƽŸШƽĲĲťƚШƓƖŔŸƖШƣŸШċƖƖŔƻċũЮ 
 
[ŸƖШċƚƚŔƚƣċŰĦĲЯШĦŸŰƣċĦƣШҼΠΠШΜΝΞΝШΠΝΠШΞΥΟΥШы9őċůĤĲƖũċŔŰьШŸƖШҼΠΠШΜΝΞΝШΠΝΡШΥΡΞΜШыÉőċĦťũĲƣŸŰь 
~ŸƖĲШŔŰŉŸƖůċƣŔŸŰШőĲƖĲаШőƣƣƓƚаооĦŸŰŉĲƖĲŰĦĲƚЮĤőċůЮċĦЮƨťоƻĲŰƨĲƚоĦőċůĤĲƖũċŔŰоШ 
 

ũƣĲƖŰċƣŔƻĲШ ĦĦŸůůŸĬċƣŔŸŰ 

ÂũĲċƚĲШƚĲĲШƣőĲ éŔƚŔƣШ7ŔƖůŔŰŊőċůШƽĲĤƚŔƣĲ ƣŸШĲǂƓũŸƖĲШċĦĦŸůůŸĬċƣŔŸŰШŸƓƣŔŸŰƚШċĦƖŸƚƚШƣőĲШĦŔƣǃЮШÑƖċŔŰƚШ
ŉƖŸůШ7ŔƖůŔŰŊőċůШ ĲƽШÉƣƖĲĲƣШƚƣċƣŔŸŰШŔŰШƣőĲШĦŔƣǃШĦĲŰƣƖĲШƖƨŰШƖĲŊƨũċƖũǃШƣŸШŸƨƖШƨŰŔƻĲƖƚŔƣǃШƣƖċŔŰШƚƣċƣŔŸŰЯШ
ƣċťŔŰŊШċƖŸƨŰĬШΤШůŔŰƨƣĲƚЮШÑċǂŔƚШŉƖŸůШƣőĲШĦŔƣǃШĦĲŰƣƖĲШƣŸШůċŔŰШĦċůƓƨƚШƽŸƨũĬШƣċťĲШċƖŸƨŰĬШΝΡрΞΜШůŔŰƨƣĲƚШ
ĬĲƓĲŰĬĲŰƣШŸŰШƣƖċǭŔĦЮ 
 
ÑőĲШÖŰŔƻĲƖƚŔƣǃШċũƚŸШőċƚШċШőŸƣĲũШŸŰШĦċůƓƨƚа EĬŊĤċƚƣŸŰШÂċƖťШcŸƣĲũШċŰĬШ9ŸŰŉĲƖĲŰĦĲШ9ĲŰƣƖĲЮ ШÂũĲċƚĲШ
ĦŸŰƣċĦƣ ƖĲƚĲƖƻċƣŔŸŰƚѻĲĬŊĤċƚƣŸŰƓċƖťőŸƣĲũЮĦŸů ŸƖШĦċũũШҼΠΠШыΜьΝΞΝШΠΝΠШΥΥΥΥШŉŸƖШĤĲƚƣШƖċƣĲƚЯШůĲŰƣŔŸŰŔŰŊШ
ƣőċƣШǃŸƨШċƖĲШċƣƣĲŰĬŔŰŊШċШĦŸŰŉĲƖĲŰĦĲШŸŰШĦċůƓƨƚЮ 
 

https://conferences.bham.ac.uk/venues/chamberlain/
http://visitbirmingham.com/where-to-stay/
https://www.edgbastonparkhotel.com/
mailto:reservations@edgbastonparkhotel.com


f ÂÅΞΜΞΡШ҇ШΝΦШ 

ìĲĬŰĲƚĬċǃаШÉĲũŉр]ƨŔĬĲĬШÑŸƨƖШŸŉШ7ŔƖůŔŰŊőċů 
 

 
 

§ŰШìĲĬŰĲƚĬċǃШĲƻĲŰŔŰŊЯШƽĲШƚƨŊŊĲƚƣШƣőċƣШǃŸƨШůŔŊőƣШũŔťĲШƣŸШĲŰŢŸǃШƣőĲШƻŔĤƖċŰƣШĦŔƣǃШŸŉШ7ŔƖůŔŰŊőċůЮ ШÑőƨƚЯШ
ƽĲШőċƻĲШĦŸůƓŔũĲĬШƚĲƻĲƖċũШƚĲũŉрŊƨŔĬĲĬШƣŸƨƖШŸƓƣŔŸŰƚШыŉŸũũŸƽĲĬШĤǃШĬŔŰŰĲƖьШƣŸШőĲũƓШǃŸƨШŊĲƣШƣŸШťŰŸƽШƣőĲШĦŔƣǃШ
ŸŉШ7ŔƖůŔŰŊőċůЮ ШòŸƨШĦċŰШĲŔƣőĲƖШƚŔŊŰШƨƓШŉŸƖШċШƓƖĲрĲǂŔƚƣŔŰŊШŊƖŸƨƓЯШŸƖШŸƖŊċŰŔǍĲШǃŸƨƖШŸƽŰШŊƖŸƨƓоƣŸƨƖЮ ШÑőĲШ
ƚƨŊŊĲƚƣĲĬШŔƣŔŰĲƖċƖŔĲƚШŉċũũШŔŰƣŸШΡШĦċƣĲŊŸƖŔĲƚаШ9ċŰċũШìċũťШЯШ9ŔƣǃШfŰƣƖŸĬƨĦƣŔŸŰШìċũťЯШcŔƚƣŸƖŔĦċũШ7ƨŔũĬŔŰŊƚШ
ìċũťЯШcŔƚƣŸƖŔĦċũШ7ŸƨƖŰƻŔũũĲШìċũťЯШ?ŔŰŰĲƖрŸŰũǃШыůŸĤŔũŔƣǃШŉƖŔĲŰĬũǃбШũŔƣƣũĲШƽċũťŔŰŊШŔŰƻŸũƻĲĬьЮШ[ŔŰĬШŸƨƣШůŸƖĲШ
ċĤŸƨƣШŸƨƖШŔƣŔŰĲƖċƖǃШƚƨŊŊĲƚƣŔŸŰƚШőĲƖĲаШőƣƣƓƚаооƣŔŰǃƨƖũЮĦŸůоůΠůĦΠƽΡůШ 

 ŸƣĲаШŔŉШǃŸƨШċƖĲШĬŸŔŰŊШƣőĲШ9ŔƣǃШfŰƣƖŸĬƨĦƣŔŸŰШŸƖШcŔƚƣŸƖŔĦċũШ7ƨŔũĬŔŰŊƚШƽċũťƚЯШǃŸƨШƽŔũũШŰĲĲĬШƣŸШǯƖƚƣШĬŸƽŰũŸċĬШ
ƣőĲШ]ÂÉůǃĦŔƣǃШċƓƓЮ 

 

9ċŰċũШìċũť 
xĲċƻĲШ ƚƣŸŰШìĲĤĤШċƣШΡаΟΜЮШìċũťШŔŰƣŸШƣőĲШĦŔƣǃШĦĲŰƣƖĲШċũŸŰŊШƣőĲШĦċŰċũЯШŊĲƣƣŔŰŊШŸŰШċƣШÖŰŔƻĲƖƚŔƣǃШƚƣċƣŔŸŰШċŰĬШŊĲƣƣŔŰŊШŸǭШċƣШ
ÑőĲШ~ċŔũĤŸǂЮШШÑőĲŰв 
ü яc x xШ[ÅfE ?xòѐШìċũťШƣŸШƣőĲШ ċŰĬŸќƚШŸŰШ ĲƽШÉƣƖĲĲƣЯШőċƻĲШĬŔŰŰĲƖШċƖŸƨŰĬШΤаΜΜЮШй ŸƣĲаШƣőĲƖĲШŔƚШċШ ċŰĬŸќƚШŔŰШ
ÑőĲШ~ċŔũĤŸǂЯШĤƨƣШŔƣШŔƚШ §ÑШőċũċũШŉƖŔĲŰĬũǃЮШ9ŸŰƚŔĬĲƖШŔŰƚƣĲċĬШsŔůůǃШÉƓŔĦĲƚШ]ũŸĤċũШ7ƨǭĲƣЯШƽőŔĦőШŸǭĲƖƚШċШőċũċũШ
ůĲŰƨЮ 

ü ìċũťШƣŸШÑőĲШ7ŸƣċŰŔƚƣЯШőċƻĲШĬŔŰŰĲƖШċƖŸƨŰĬШΤаΜΜЮ 
ü ìċũťШƣŸШ?ŔƚőŸŸůЯШőċƻĲШĬŔŰŰĲƖШċƖŸƨŰĬШΤаΜΜЮ 

9ŔƣǃШfŰƣƖŸĬƨĦƣŔŸŰШìċũť 
xĲċƻĲШ ƚƣŸŰШìĲĤĤШċƣШΡаΟΜЮШШìċũťШƣŸШÖŰŔƻĲƖƚŔƣǃШÉƣċƣŔŸŰЯШƣċťĲШƣőĲШƣƖċŔŰШŔŰƣŸШ7ŔƖůŔŰŊőċůШ ĲƽШÉƣƖĲĲƣЯШċŰĬШƣőĲŰШƽċũťШƣŸШ
9őċůĤĲƖũċŔŰШÉƕƨċƖĲЮШШÉƣċƖƣШƣőĲШљ9ŔƣǃШfŰƣƖŸĬƨĦƣŔŸŰњШƽċũťШŸŰШ]ÂÉůǃĦŔƣǃШċƓƓШыƖĲĦŸůůĲŰĬШŸŰũǃШĬŸŔŰŊШƚƣŸƓƚШΝрΤШŸƖШΝрΥьбШ
ĲŰĬŔŰŊШŰĲċƖШ]ƖċŰĬШ9ĲŰƣƖċũШƚƣċƣŔŸŰЮШШÑőĲŰв 
ü 9cE ÂEÅо[ ÉÑEÅШ§ÂÑf§ аШ]ĲƣШĬŔŰŰĲƖШŉƖŸůШ7ŔƖůŔŰŊőċůШ ĲƽШÉƣƖĲĲƣШÉƣċƣŔŸŰШыŉċƚƣШŉŸŸĬШŸƖШƚċŰĬƽŔĦőĲƚЯШĲƣĦЮШŉƖŸůШ
ƣőĲШƚőŸƓƚШŔŰШƣőĲШƚƣċƣŔŸŰьЮШ 

ü ìċũťШƣŸШÑƨƖƣũĲШ7ċǃШ7ŔƖůŔŰŊőċůЯШőċƻĲШĬŔŰŰĲƖШċƖŸƨŰĬШΤаΟΜЮ 
ü ìċũťШƣŸШ7ƖĲƽ?ŸŊЯШőċƻĲШĬŔŰŰĲƖШċƖŸƨŰĬШΤаΟΜЮ 

cŔƚƣŸƖŔĦċũШ7ƨŔũĬŔŰŊƚШìċũť 
xĲċƻĲШ ƚƣŸŰШìĲĤĤШċƣШΡаΟΜЮШìċũťШƣŸШÖŰŔƻĲƖƚŔƣǃШÉƣċƣŔŸŰЯШƣċťĲШƣőĲШƣƖċŔŰШŔŰƣŸШ7ŔƖůŔŰŊőċůШ ĲƽШÉƣƖĲĲƣЯШċŰĬШƣőĲŰШƽċũťШƣŸШ
7ŔƖůŔŰŊőċůШÑŸƽŰШcċũũЮШШÉƣċƖƣШƣőĲШљcŔƚƣŸƖŔĦċũШ7ƨŔũĬŔŰŊƚњШƣŸƨƖШŸŰШ]ÂÉůǃĦŔƣǃШċƓƓЯШőċƻĲШĬŔŰŰĲƖШċƖŸƨŰĬШΥаΟΜШŔŰШƣőĲШ§ũĬШ
9ƖŸƽŰШыǯŰċũШƚƣŸƓШŸŰШƣŸƨƖьЮ 

 
[ŸƖШůŸƖĲШƖĲƚƣċƨƖċŰƣШƖĲĦŸůůĲŰĬċƣŔŸŰƚЯШĦőĲĦťШŸƨƣШƓċŊĲШΞΞг 

https://tinyurl.com/m4mc4w5m
https://www.gpsmycity.com/
https://mailboxlife.com/
https://www.nandos.co.uk/restaurants/birmingham-new-street?utm_campaign=websitecta_NA&utm_content=Multi-Chan_GB_NA_NA_NA_all_NA_NA_birmingham-new-street&utm_medium=mybusiness&utm_source=google&utm_term=Local
https://jimmyspices.co.uk/
https://thebotanist.uk.com/
https://www.dishoom.com/birmingham/?utm_source=google&utm_medium=organic&utm_campaign=Yext&utm_content=D8-Birmingham&y_source=1_MjMwNDkyMDktNzE1LWxvY2F0aW9uLndlYnNpdGU=
https://www.networkrail.co.uk/communities/passengers/our-stations/birmingham-new-street/
https://www.paradisebirmingham.co.uk/business-at-paradise/work-space/one-chamberlain-square/
https://www.bullring.co.uk/?utm_source=chatgpt.com
https://turtlebay.co.uk/restaurants/birmingham
https://drink.brewdog.com/uk/brewdog-birmingham


f ÂÅΞΜΞΡШ҇ШΞΜШ 

ÑőƨƖƚĬċǃаШ9ƨũƣƨƖċũШEƻĲŰƣ 
 

fŰШƣőĲШŊƖċŰĬШƣƖċĬŔƣŔŸŰШŸŉШf ÂÅЯШƽĲШƽŔũũШőċƻĲШċШ9ƨũƣƨƖċũШEƻĲŰƣШŸŰШÑőƨƖƚĬċǃЮ ШÑőŔƚШŔƚШċШĦőċŰĦĲШ
ŉŸƖШǃŸƨШƣŸШŊĲƣШƣŸШťŰŸƽШċШĤŔƣШůŸƖĲШċĤŸƨƣШƣőĲШƽŔĬĲƖШ7ŔƖůŔŰŊőċůрċƖĲċШőŔƚƣŸƖǃШыċŰĬШůŸƖĲШ
ƚƓĲĦŔǯĦċũũǃЯШƣőĲШљ7ũċĦťШ9ŸƨŰƣƖǃњШċƖĲċШŰĲċƖШ7ŔƖůŔŰŊőċůЯШťŰŸƽŰШŉŸƖШŔƣƚШĦŸŰƣƖŔĤƨƣŔŸŰƚШƣŸШ
ƣőĲШ fŰĬƨƚƣƖŔċũШ ÅĲƻŸũƨƣŔŸŰьЮ Ш?ŔƖĲĦƣũǃШ ċŉƣĲƖШ ƣőĲШ ĦŸŰŉĲƖĲŰĦĲШ ƓƖŸŊƖċůůĲШ ŸŰШ ÑőƨƖƚĬċǃШ
ĲƻĲŰŔŰŊЯШĤƨƚĲƚШƽŔũũШƚőƨƣƣũĲШƨƚШŸƻĲƖШƣŸШƣőĲ 7ũċĦťШ9ŸƨŰƣƖǃШxŔƻŔŰŊШcŔƚƣŸƖǃШ~ƨƚĲƨůЯШƽőŔĦőШŔƚШ
ƚƣċǃŔŰŊШŸƓĲŰШũċƣĲШŉŸƖШŸƨƖШƓƖŔƻċƣĲШĲƻĲŰƣЮ  

 

òŸƨШƽŔũũШőċƻĲШƣőĲШĦőċŰĦĲШƣŸШĲċƣШƣőĲШƣƖċĬŔƣŔŸŰċũШ7ƖŔƣŔƚőШůĲċũШŸŉШǯƚőШċŰĬШĦőŔƓƚШыŸƖШƚŸůĲƣőŔŰŊШ
ƣőċƣШůċƣĦőĲƚШǃŸƨƖШĬŔĲƣċƖǃШƖĲƕƨŔƖĲůĲŰƣƚьЯШƽőŔũĲШƚƣƖŸũũŔŰŊШƣőĲШéŔĦƣŸƖŔċŰШĲƖċШċŰĬШΝΦΟΜƚШĲƖċШ
ƚƣƖĲĲƣƚЯШĦŸůƓũĲƣĲШƽŔƣőШĲƖċрċƓƓƖŸƓƖŔċƣĲШƚőŸƓƚШċŰĬШƓƨĤƚЮ ШòŸƨШƽŔũũШċũƚŸШĤĲШċĤũĲШƣŸШƣċťĲШċШ
ũĲƚƚŸŰШŔŰШĦőċŔŰШůċťŔŰŊЯШĤĲŔŰŊШċШéŔĦƣŸƖŔċŰШĲƖċШƚĦőŸŸũĦőŔũĬЯШŸƖШƚƽŔŰŊШĬċŰĦŔŰŊЮ Ш 

[ŔŰċũũǃЯШǃŸƨШĦċŰШĲŰŢŸǃШƣőĲШƖĲůċŔŰĬĲƖШŸŉШƣőĲШĲƻĲŰŔŰŊШŔŰШċШƣƖċĬŔƣŔŸŰċũШ7ƖŔƣŔƚőШƓƨĤШŸƖШƣċƓƓŔŰŊШ
ǃŸƨƖШŉĲĲƣШċũŸŰŊШƣŸШƣőĲШĬƨũĦĲƣШƣŸŰĲƚШŸŉШ7ŔƖůŔŰŊőċůќƚШŸƽŰ sŔůШìǃŰŰќƚШƚƽŔŰŊШĤċŰĬЮ 

7ƨƚĲƚШƽŔũũШőĲċĬШĤċĦťШƣŸШƣőĲШÖŰŔƻĲƖƚŔƣǃШŸŉШ7ŔƖůŔŰŊőċůШċƣШΝΜаΟΜƓůЮ ШfŉШǃŸƨШƽŸƨũĬШũŔťĲШƣŸШ
ũĲċƻĲШĲċƖũŔĲƖЯШƽĲШƖĲĦŸůůĲŰĬШĤŸŸťŔŰŊШċŰШÖĤĲƖоÑċǂŔЮ 

 

 

 

 

 

  

https://bclm.com/the-black-country/
https://bclm.com/
https://www.jimwynn.co.uk/about/


f ÂÅΞΜΞΡШ҇ШΞΝШ 

ÑƖċƻĲũũŔŰŊШƽŔƣőŔŰШ7ŔƖůŔŰŊőċů 
 

7ŔƖůŔŰŊőċůШŔƚШƽĲũũрĦŸŰŰĲĦƣĲĬШĤǃШƓƨĤũŔĦШƣƖċŰƚƓŸƖƣЯШůċťŔŰŊШŔƣШĲċƚǃШƣŸШĲǂƓũŸƖĲШƣőĲШĦŔƣǃШċŰĬШŰĲċƖĤǃШ
ċƖĲċƚЮШcĲƖĲШċƖĲШƚŸůĲШĲƚƚĲŰƣŔċũШƣŔƓƚа 
¶ ÑƖċŔŰШÑƖċƻĲũШтШ7ŔƖůŔŰŊőċůШ ĲƽШÉƣƖĲĲƣЯШ~ŸŸƖШÉƣƖĲĲƣЯШċŰĬШÉŰŸƽШcŔũũШƚƣċƣŔŸŰƚШĦŸŰŰĲĦƣШƣőĲШĦŔƣǃШƣŸШ
ƣőĲШƖĲƚƣШŸŉШƣőĲШÖuЮШ7ŸŸťШƣŔĦťĲƣƚШŔŰШċĬƻċŰĦĲШƣőƖŸƨŊőШƽĲĤƚŔƣĲƚШũŔťĲШÑƖċŔŰũŔŰĲШŸƖШÉƓũŔƣШ~ǃШ[ċƖĲШŉŸƖШ
ĦőĲċƓĲƖШƓƖŔĦĲƚЮШũƚŸЯШƚĲĲШƣőĲШŰĲǂƣШƚĲĦƣŔŸŰШŉŸƖШƓƖċĦƣŔĦċũШƣŔƓƚШŸŰШƣƖċŔŰШƣƖċƻĲũШŔŰШÖuЮ 

¶ 7ƨƚШÉĲƖƻŔĦĲƚШтШ ċƣŔŸŰċũШEǂƓƖĲƚƚШìĲƚƣШ~ŔĬũċŰĬƚШƖƨŰƚШůŸƚƣШũŸĦċũШĤƨƚĲƚЮШòŸƨШĦċŰШƓċǃШƨƚŔŰŊШ
ĦŸŰƣċĦƣũĲƚƚШĤċŰťШĦċƖĬƚЯШůŸĤŔũĲШƓċǃůĲŰƣƚШы ƓƓũĲШÂċǃо]ŸŸŊũĲШÂċǃьЯШŸƖШċШƓƖĲрƓƨƖĦőċƚĲĬШÉƽŔŉƣШ
ĦċƖĬЮШÑőĲШĤƨƚĲƚШőċƻĲШċŰШĲǂċĦƣШŉċƖĲШƚǃƚƣĲůШċŰĬШƣőĲШĬƖŔƻĲƖШĦċŰŰŸƣШŊŔƻĲШĦőċŰŊĲЮ 

¶ ÑƖċůƚШтШÑőĲШìĲƚƣШ~ŔĬũċŰĬƚШ~ĲƣƖŸШĦŸŰŰĲĦƣƚШ7ŔƖůŔŰŊőċůШĦŔƣǃШĦĲŰƣƖĲШƣŸШìŸũƻĲƖőċůƓƣŸŰШƻŔċШ
ìĲƚƣШ7ƖŸůƽŔĦőЮШÑŔĦťĲƣƚШĦċŰШĤĲШƓƨƖĦőċƚĲĬШŸŰШƣőĲШƣƖċůШŸƖШƻŔċШƣőĲШ~ǃШ~ĲƣƖŸШċƓƓЮ 

¶ ?ċǃШÂċƚƚĲƚШтШfŉШǃŸƨШƓũċŰШƣŸШƣƖċƻĲũШůƨũƣŔƓũĲШƣŔůĲƚШŔŰШŸŰĲШĬċǃЯШĦŸŰƚŔĬĲƖШċШ?ċǃÉċƻĲƖШĤƨƚШŸƖШ
ĦŸůĤŔŰĲĬШĤƨƚоƣƖċůШƣŔĦťĲƣШŉŸƖШƨŰũŔůŔƣĲĬШƣƖċƻĲũШƽŔƣőŔŰШċШƚĲƣШċƖĲċЮ 

¶ 9ŸŰƣċĦƣũĲƚƚШ9ŸŰƻĲŰŔĲŰĦĲШтШÖuШĤƨƚĲƚЯШƣƖċůƚЯШċŰĬШůċŰǃШƣƖċŔŰƚШċĦĦĲƓƣШŔŰƣĲƖŰċƣŔŸŰċũШ
ĦŸŰƣċĦƣũĲƚƚШĦċƖĬƚШċŰĬШůŸĤŔũĲШƓċǃůĲŰƣƚЯШƚŸШƣőĲƖĲќƚШŰŸШŰĲĲĬШƣŸШĦċƖƖǃШůƨĦőШĦċƚőЮ 

¶ ÑċǂŔШѼШÅŔĬĲШÉĲƖƻŔĦĲƚШтШ7ũċĦťШĦċĤƚШĦċŰШĤĲШőċŔũĲĬШŸŰШƣőĲШƚƣƖĲĲƣШŸƖШŉŸƨŰĬШċƣШĬĲƚŔŊŰċƣĲĬШƣċǂŔШƖċŰťƚЮШ
ÖĤĲƖЯШ7ŸũƣЯШċŰĬШũŸĦċũШċƓƓрĤċƚĲĬШƚĲƖƻŔĦĲƚШŸƓĲƖċƣĲШċĦƖŸƚƚШ7ŔƖůŔŰŊőċůЮ 

¶ ŔƖƓŸƖƣШÑƖċŰƚŉĲƖƚШтШ7ŔƖůŔŰŊőċůШfŰƣĲƖŰċƣŔŸŰċũШ ŔƖƓŸƖƣШŔƚШŢƨƚƣШΝΜтΝΡШůŔŰƨƣĲƚШŉƖŸůШ7ŔƖůŔŰŊőċůШ
 ĲƽШÉƣƖĲĲƣШĤǃШĬŔƖĲĦƣШƣƖċŔŰЯШƽŔƣőШŉƖĲƕƨĲŰƣШƚĲƖƻŔĦĲƚЮ 

ÑŔƓаШ?ŸƽŰũŸċĬШƣőĲШÑŉì~ШыÑƖċŰƚƓŸƖƣШŉŸƖШìĲƚƣШ~ŔĬũċŰĬƚьШċƓƓШƣŸШĦőĲĦťШũŔƻĲШĤƨƚЯШƣƖċůЯШċŰĬШƣƖċŔŰШƣŔůĲƚЯШ
ƓũċŰШƖŸƨƣĲƚЯШċŰĬШĤƨǃШƣŔĦťĲƣƚЮ 
 

ÑƖċŔŰШÑƖċƻĲũШŔŰШÖuШыÂƖċĦƣŔĦċũШÑŔƓƚШѼШÅĲĦŸůůĲŰĬċƣŔŸŰƚь 

ÑƖċŔŰШƣƖċƻĲũШŔƚШċШũŔƣƣũĲШƓĲĦƨũŔċƖŔŰШƣőĲШÖuЯШċŰĬШƽĲШƖĲĦŸůůĲŰĬШǃŸƨШőĲĲĬШƣőĲƚĲШƽċƖŰŔŰŊƚаШ 
¶ fŉШƓŸƚƚŔĤũĲЯШċũƽċǃƚШĤŸŸťШċШƖĲƣƨƖŰШƣŔĦťĲƣбШċШƚŔŰŊũĲШŔƚШŸŉƣĲŰШΤΜрΦΜӖШŸŉШƣőĲШƓƖŔĦĲШŸŉШċШƖĲƣƨƖŰШƣŔĦťĲƣЮШ 
¶ fƣШŔƚШŊĲŰĲƖċũũǃШĦőĲċƓĲƖШƣŸШĤŸŸťШƣƖċŔŰШƣŔĦťĲƣƚШŔŰШċĬƻċŰĦĲШċŰĬШŸŰũŔŰĲЮШ 
¶ cŸƽĲƻĲƖЯШŔŉШǃŸƨШĤƨǃШċШĦőĲċƓĲƖШѢ ĬƻċŰĦĲѢШƣŔĦťĲƣЯШƣőŔƚШŔƚШƣŔĲĬШƣŸШċШƓċƖƣŔĦƨũċƖШƣŔůĲШƚũŸƣЮШ ŸƣĲШƣőċƣШ
ƣőŔƚШĦċŰŰŸƣШĤĲШƣƖċŰƚŉĲƖƖĲĬШƣŸШċŰŸƣőĲƖШƣŔůĲЯШċŰĬШƣƖċŔŰШĦŸŰĬƨĦƣŸƖƚШĬŸШŰŸƣШƣċťĲШƓŔƣǃШŸŰШǃŸƨЮШ ũƚŸЯШ
ǃŸƨƖШƓċƖƣŔĦƨũċƖШƣƖċŔŰШĦċŰШĤĲШĦċŰĦĲũũĲĬЯШċŰĬШǃĲƚШǃŸƨѣĬШŊĲƣШƣőĲШĬƻċŰĦĲШƣŔĦťĲƣШƓƖŔĦĲШĤċĦťЯШĤƨƣШŰŸƣШ
ƣőĲШůŸŰĲǃШǃŸƨШƣőĲŰШőċƻĲƣŸШƚƓĲŰĬШŸŰШƣőĲШŰĲƽШƚŔŰŊũĲШǃŸƨШőċƻĲШƣŸШĤƨǃШыċŰĬШƚĲĲШƽċƖŰŔŰŊШмΝьЮ 

¶ ÑőĲƖĲŉŸƖĲЯШŔƣШŔƚШĤĲƚƣШƣŸШĤƨǃШċШƖĲƣƨƖŰШƣŔĦťĲƣШƽőŔĦőШŔƚШƣŔĲĬШƣŸШĬċƣĲƚЯШŰŸƣШƣŔůĲƚШыċŰШŸƓĲŰШƖĲƣƨƖŰЯШƽŔƣőШ
ŸŰũǃШċШĬĲƓċƖƣƨƖĲШĬċƣĲЯШŔƚШƣǃƓŔĦċũũǃШƨŰŰĲĦĲƚƚċƖǃШċŰĬШĲƻĲŰШůŸƖĲШĲǂƓĲŰƚŔƻĲьЯШũŔťĲШċŰШŸǭрƓĲċťШ
ƖĲƣƨƖŰШыůċťĲШƚƨƖĲШŔƣѣƚШŰŸƣШċШĬċǃШƖĲƣƨƖŰьЮ 

¶ ÑőĲШĦőĲċƓĲƚƣШƽċǃШƣŸШĤƨǃШƣƖċŔŰШƣŔĦťĲƣƚШŔŰШƣőĲШÖuШŔƚШĤǃШƨƚŔŰŊШƣőĲШƽĲĤƚŔƣĲШÉƓũŔƣШ~ǃШ[ċƖĲШ
őƣƣƓƚаооƽƽƽЮƚƓũŔƣůǃŉċƖĲЮĦŸЮƨťоЮШìőċƣШƣőŔƚШƽĲĤƚŔƣĲШĬŸĲƚЯШŔƚШĤŸŸťШѢƚƓũŔƣШƣŔĦťĲƣƚѢЯШŉŸƖШĲǂċůƓũĲШ
ŉƖŸůШ§ǂŉŸƖĬШĄШxĲċůŔŰŊƣŸŰШÉƓċШċŰĬШxĲċůŔŰŊƣŸŰШÉƓċĄШ7ŔƖůŔŰŊőċůЯШƽőŔĦőШĤǃШƚŸůĲШ
ůǃƚƣĲƖŔŸƨƚШŉŸƖĦĲШċƖĲШĦőĲċƓĲƖШƣőċŰШ§ǂŉŸƖĬШĄШ7ŔƖůŔŰŊőċůЮШ ŸƣĲШƣőċƣШǃŸƨШĬŸШŰŸƣШőċƻĲШƣŸШĲǂŔƣШƣőĲШ
ƣƖċŔŰбШǃŸƨШŢƨƚƣШőċƻĲШƣŸШƚőŸƽШƣőĲШĦŸŰĬƨĦƣŸƖШċШũŸƣШŸŉШƣŔĦťĲƣƚЮ 

¶ fŉШǃŸƨШĬŸШĤƨǃШƣŔĦťĲƣƚШċƣШƣőĲШƚƣċƣŔŸŰЯШċŰĬШŔŉШǃŸƨƖШƨŰŔƻĲƖƚŔƣǃШƽċŰƣƚШǃŸƨШƣŸШƓƖĲƚĲŰƣШƣőĲШƣƖċŔŰШƣŔĦťĲƣƚШ
ŉŸƖШƖĲŔůĤƨƖƚĲůĲŰƣЯШƓũĲċƚĲШĤĲШċƽċƖĲШƣőċƣШĲǂŔƣШŊċƣĲƚШѢĲċƣѢШƓőǃƚŔĦċũШƣƖċŔŰШƣŔĦťĲƣƚЮШ 

¶ xċƚƣũǃЯШƣőĲШƣƖċŔŰƚШċƖĲШŸŉƣĲŰШŸƻĲƖĦƖŸƽĬĲĬЮШfŉШǃŸƨШĦċŰШĤŸŸťШċШƚĲċƣШыċŊċŔŰШƻŔċШċŰШŸŰũŔŰĲШƽĲĤƚŔƣĲьЯШŔƣШ
ŔƚШŔŰШǃŸƨƖШĤĲƚƣШŔŰƣĲƖĲƚƣШƣŸШĬŸШƚŸЮШ ũƽċǃƚШƽŸƖƣőШċШƣƖǃгШ 

¶ ÑŔƓаШ?ŸƽŰũŸċĬШƣőĲШÑŉì~ШыÑƖċŰƚƓŸƖƣШŉŸƖШìĲƚƣШ~ŔĬũċŰĬƚьШċƓƓШƣŸШĦőĲĦťШũŔƻĲШĤƨƚЯШƣƖċůЯШċŰĬШƣƖċŔŰШ
ƣŔůĲƚЯШƓũċŰШƖŸƨƣĲƚЯШċŰĬШĤƨǃШƣŔĦťĲƣƚЮ 

 
Ñxб?ÅШ7ƨǃШċШƖĲƣƨƖŰШƣƖċŔŰШƣŔĦťĲƣШŸŰőƣƣƓƚаооƽƽƽЮƚƓũŔƣůǃŉċƖĲЮĦŸЮƨťоЯШƽőŔĦőШŔƚШƣŔĲĬШƣŸШĦĲƖƣċŔŰШĬċǃƚШ
ĤƨƣШŰŸƣШĦĲƖƣċŔŰШƣŔůĲƚЯШċŰĬШƽőŔĦőШĦċŰШĤĲШĬŔƚƓũċǃĲĬШŔŰШċŰШċƓƓШŸŰШǃŸƨƖШƓőŸŰĲЮШ 
 

https://nxbus.co.uk/west-midlands/tickets-prices/single-trips-day-tickets
https://urldefense.com/v3/__https:/www.splitmyfare.co.uk/__;!!CF15FET90Tp8!F99_gqcV6eY8gpW0_Ko25tfQogVGhxgX7z-Amt2fUVl3oC0nTqHD4PoJCdLVfK4qna0Ioij5kvaw6KPSyZCJF4lYAz_zHXI$
https://www.tfwm.org.uk/
https://urldefense.com/v3/__https:/www.splitmyfare.co.uk/__;!!CF15FET90Tp8!F99_gqcV6eY8gpW0_Ko25tfQogVGhxgX7z-Amt2fUVl3oC0nTqHD4PoJCdLVfK4qna0Ioij5kvaw6KPSyZCJF4lYAz_zHXI$


f ÂÅΞΜΞΡШ҇ШΞΞШ 

?ŔŰŔŰŊШÅĲĦŸůůĲŰĬċƣŔŸŰƚ 

 

 

cċƖĤŸƖŰĲ 
fŰ cċƖĤŸƖŰĲЯШċШŰĲċƖĤǃШċƖĲċШƽŔƣőШċШƻŔĤƖċŰƣШőŔŊőШƚƣƖĲĲƣЯШǃŸƨШĦċŰШǯŰĬШƣőĲШƓŸƓƨũċƖШĲċƣĲƖŔĲƚШƚƨĦőШċƚа 

ü ÑőĲШÂũŸƨŊő ыũŸĦċũШƓƨĤьШċŰĬШƣőĲШ~ŔĬĬũĲШEċƚƣĲƖŰрŔŰƚƓŔƖĲĬШĦŸǭĲĲШőŸƨƚĲШċŰĬШĬĲũŔ ?ċůċƚĦĲŰċ 
ü òŸƨШůŔŊőƣШċũƚŸШĦőĲĦťШŸƨƣаШÉċĤċŔШÉċĤċŔШыÑőċŔьЯШìőŔƣĲШÉƽċŰШыƚƣǃũŔƚőШƓƨĤоƖĲƚƣċƨƖċŰƣьЯШƖĦŸШxŸƨŰŊĲЯШċŰĬШ
7ŸƚƣŸŰШÑĲċШÂċƖƣǃЮ 

 

9ŔƣǃШ9ĲŰƣƖĲ 
ÑőĲШĦŔƣǃШĦĲŰƣƖĲШŸǭĲƖƚШůċŰǃШĬŔŰŔŰŊШĦőŸŔĦĲƚЯШƚƨĦőШċƚШĦŸŰƣĲůƓŸƖċƖǃШfŰĬŔċŰШĦƨŔƚŔŰĲШċƣ ?ŔƚőŸŸů ŸƖШƣőĲШůŸĬĲƖŰШ
EƨƖŸƓĲċŰШůĲŰƨШċƣ §ƖĲũũĲЯШƽőŔĦőШőċƚШƖŸŸŉƣŸƓШƻŔĲƽƚЮШ 

ü xŸĦċũШŉċƻŸƨƖŔƣĲƚШŔŰĦũƨĬĲаШƚőċќƚШыfŰĬŔċŰШǯŰĲШĬŔŰŔŰŊбШŉƨŰШŉċĦƣаШĦĲũĲĤƖŔƣŔĲƚШũŔťĲШEĬШÉőĲĲƖċŰШċŰĬШÑŸůШ9ƖƨŔƚĲШ
őċƻĲШŊŸŰĲШƣőĲƖĲШŉŸƖШĦƨƖƖǃьЯШxŸƚƣШċŰĬШ[ŸƨŰĬЯШÅŸƚċќƚШÑőċŔЯШéŔĲƣŰċůĲƚĲШÉƣƖĲĲƣШuŔƣĦőĲŰЯШÑċůċƣċŰŊċЯШÑőĲШ
7ŔƖůŔŰŊőċůШÉƣċĤũĲЯШÑƨƖƣũĲШ7ċǃШ7ŔƖůŔŰŊőċůЯШ7ƖĲƽ?ŸŊШ7ŔƖůŔŰŊőċůЯШxƨĦċƖĲũũŔЯШƣШÑőĲШìŸŸĬƚЯШ7ċƖШEƚƣŔũŸЯШ
ÑőĲШ7ŸƣċŰŔƚƣЯШcŸĦťũĲǃШÉŸĦŔċũШ9ũƨĤЮ 

ü 7ƨĬŊĲƣрŉƖŔĲŰĬũǃШŸƓƣŔŸŰƚаШ ċŰĬŸќƚЯШ?ċůċƚĦĲŰċ 

 

ÑőĲШ7ċũƣŔШÑƖŔċŰŊũĲ 
ÑőĲШ7ċũƣŔШÑƖŔċŰŊũĲШŔƚШċŰШċƖĲċШƚŸƨƣőШŸŉШƣőĲШĦŔƣǃШĦĲŰƣƖĲШťŰŸƽŰШŉŸƖШŔƣƚШĦŸŰĦĲŰƣƖċƣŔŸŰШŸŉШƖĲƚƣċƨƖċŰƣƚШƚĲƖƻŔŰŊШ7ċũƣŔЯШċШ
ƣǃƓĲШŸŉШĦƨƖƖǃШƣőċƣШŸƖŔŊŔŰċƣĲĬШŔŰШ7ŔƖůŔŰŊőċůЮШ[ŔŰĬШŸƨƣШůŸƖĲШċƣШƣőĲ éŔƚŔƣШ7ŔƖůŔŰŊőċůШƽĲĤƚŔƣĲЮШfŉШǃŸƨШĬĲĦŔĬĲШƣŸШƻŔƚŔƣШ
ƣőĲШ7ċũƣŔШÑƖŔċŰŊũĲЯШƓũĲċƚĲШĤĲċƖШŔŰШůŔŰĬШƣőċƣШŔƣШŔƚШŰŸƣШċШƣŸƨƖŔƚƣШċƖĲċЯШƚŸШƓċǃШċƣƣĲŰƣŔŸŰШƣŸШǃŸƨƖШƚƨƖƖŸƨŰĬŔŰŊƚЮ 

 

[ŸŸĬШ?ĲũŔƻĲƖǃШ ƓƓƚ 
9ŸŰŉĲƖĲŰĦĲƚШċƖĲШŉƨŰШĤƨƣШĦċŰШċũƚŸШĤĲШĲǂőċƨƚƣŔŰŊгШfŉШǃŸƨШƽċŰƣШċШƕƨŔĲƣШĲƻĲŰŔŰŊШƽőŔũĲШċũƚŸШŰŸƣШůŔƚƚŔŰŊШŸƨƣШŸŰШƣőĲШ
ĬŔƻĲƖƚĲШċŰĬШƨŰŔƕƨĲШĦƨũŔŰċƖǃШƚĦĲŰĲШŔŰШ7ŔƖůŔŰŊőċůЯШĦŸŰƚŔĬĲƖШƨƚŔŰŊШŉŸŸĬШĬĲũŔƻĲƖǃШċƓƓƚШƚƨĦőШċƚШ?ĲũŔƻĲƖŸŸЯШ
ÖĤĲƖE ÑÉЯШŸƖШsƨƚƣШEċƣЮ 

 

ŉƣĲƖŰŸŸŰШÑĲċ 
fŉШǃŸƨШƽċŰƣШƣŸШĲǂƓĲƖŔĲŰĦĲШŸŰĲШŸŉШƣőĲШƕƨŔŰƣĲƚƚĲŰƣŔċũШEŰŊũŔƚőШĦƨũƣƨƖċũШƣƖċĬŔƣŔŸŰƚШŸŉШ ŉƣĲƖŰŸŸŰШƣĲċЯШőĲƖĲШċƖĲШƚŸůĲШ
ƻĲŰƨĲƚаШÑőƖĲĲШ9őƨƖĦőШÅŸċĬЯШxŸƚƣШѼШ[ŸƨŰĬЯШÑőĲШfƻǃЮ 

 

ÉƨŰĬċǃШÅŸċƚƣ 
ŰŸƣőĲƖШ7ƖŔƣŔƚőШƣƖċĬŔƣŔŸŰШŔƚШƣőĲШÉƨŰĬċǃШƖŸċƚƣШыŸƖШљÉƨŰĬċǃШĬŔŰŰĲƖњьЯШĦŸŰƚŔƚƣŔŰŊШŸŉШƖŸċƚƣШůĲċƣШыĤĲĲŉЯШũċůĤЯШĦőŔĦťĲŰЯШ

ƓŸƖťьШŸƖШƻĲŊĲƣċƖŔċŰШƽĲũũŔŰŊƣŸŰЯШƖŸċƚƣĲĬШŸƖШůċƚőĲĬШƓŸƣċƣŸĲƚЯШŊƖċƻǃЯШċШƻċƖŔĲƣǃШŸŉШƻĲŊĲƣċĤũĲƚЯШċũŸŰŊШƽŔƣőШòŸƖťƚőŔƖĲШ
ƓƨĬĬŔŰŊЮШ~ŸƚƣШƓƨĤƚШƚĲƖƻĲШƣőŔƚШŸŰШÉƨŰĬċǃƚбШÑőĲШÅŸũũŔŰŊШ~ŔũũШċŰĬШ?ċƖťШcŸƖƚĲШċƖĲШőŔŊőũǃШƖĲĦŸůůĲŰĬĲĬЮШ 
 

 
òŸƨШĦċŰШċũƚŸШĦőĲĦťШŸƨƣШůŸƖĲШƻĲŊĲƣċƖŔċŰоƻĲŊċŰШċŰĬШőċũċũШƖĲƚƣċƨƖċŰƣШŸƓƣŔŸŰƚШŸŰШƣőĲШéŔƚŔƣШ7ŔƖůŔŰŊőċůШƽĲĤƚŔƣĲЮШ 

 

https://theploughharborne.co.uk/
https://damascena.co.uk/
https://www.sabaisabai.com/harborne-central-restaurant/
https://www.thewhiteswanpub.com/menus#/
https://thelounges.co.uk/arco/menus
https://bostonteaparty.co.uk/cafes/birmingham-harborne/
https://www.dishoom.com/birmingham/
https://orelle.co.uk/
https://www.ashasbirmingham.co.uk/
https://www.lostandfoundbirmingham.co.uk/menus
https://rosasthai.com/menus
https://www.vietnamesestreetkitchen.com/
https://tamatanga.com/menus/
https://stablepizza.com/birmingham/food/
https://stablepizza.com/birmingham/food/
https://turtlebay.co.uk/restaurants/birmingham
https://drink.brewdog.com/uk/brewdog-birmingham
https://www.lucarellirestaurant.co.uk/lucarelli-restaurant-mailbox/
https://atthewoods.co.uk/the-restaurant-mailbox
https://birmingham.barestilo.co.uk/menus
https://thebotanist.uk.com/locations/gas-street-basin-birmingham/menus
https://hockleysocialclub.com/
https://www.nandos.co.uk/food/menu/
https://www.damascena.co.uk/food-menu
https://visitbirmingham.com/inspire-me/areas/balti/
https://www.audleyrestaurants.co.uk/threechurchroad-edgbaston
https://www.lostandfoundbirmingham.co.uk/menus
https://ivycollection.com/afternoon-tea/
https://www.therollingmill.co.uk/menus
https://darkhorsemoseley.co.uk/sunday-lunch/
https://visitbirmingham.com/food-and-drink/veggie-and-vegan/
https://visitbirmingham.com/food-and-drink/halal/
https://visitbirmingham.com/food-and-drink/


f ÂÅΞΜΞΡШ҇ШΞΟШ 

fŰƚƣƖƨĦƣŔŸŰƚШŉŸƖШÂƖĲƚĲŰƣĲƖƚ 
 

ÂċŰĲũШѼШ§ƖċũШÂċƓĲƖШÉĲƚƚŔŸŰƚ 

ƖƖŔƻċũаШÂũĲċƚĲШċƖƖŔƻĲШŔŰШƣőĲШċƚƚŔŊŰĲĬШƖŸŸůШΝΜШůŔŰƨƣĲƚШĤĲŉŸƖĲШǃŸƨƖШƚĲƚƚŔŸŰШƚƣċƖƣƚЮШfƣШŔƚШĲǂƓĲĦƣĲĬШƣőċƣШ
ƚƓĲċťĲƖƚШƽŔũũШƚƣċǃШŉŸƖШƣőĲШĬƨƖċƣŔŸŰШŸŉШƣőĲŔƖШƚĲƚƚŔŸŰЮ 

ÂƖĲƚĲŰƣċƣŔŸŰƚаШÂũĲċƚĲШĤƖŔŰŊШǃŸƨƖШƓƖĲƚĲŰƣċƣŔŸŰШŸŰШċШÖÉ7ШƚƣŔĦťШċŰĬШĦŸƓǃШǃŸƨƖШƓƖĲƚĲŰƣċƣŔŸŰШŸŰƣŸШƣőĲШ
ũċƓƣŸƓШƓƖŸƻŔĬĲĬШŔŰШƣőĲШƖŸŸůШыƽőŔĦőШƽŔũũШċũƖĲċĬǃШĤĲШĦŸŰŰĲĦƣĲĬШƣŸШƣőĲШƓƖŸŢĲĦƣŸƖьШĤĲŉŸƖĲШƣőĲШƚƣċƖƣШŸŉШƣőĲШ
ƚĲƚƚŔŸŰЮШШÂũĲċƚĲШĬŸШ §ÑШƓũċŰШƣŸШƓƖĲƚĲŰƣШŸŰШǃŸƨƖШŸƽŰШũċƓƣŸƓЯШƓċƖƣŔĦƨũċƖũǃШŔŉШǃŸƨШőċƻĲШċШ~ċĦЯШċƚШƽĲШĬŸШŰŸƣШ
őċƻĲШƣőĲШĲƕƨŔƓůĲŰƣШƣŸШĦŸŰŰĲĦƣШƣőĲůШƣŸШŸƨƖШƓƖŸŢĲĦƣŸƖЮ 

ÑŔůŔŰŊаШÉƓĲċťĲƖƚШƽŔũũШőċƻĲШΝΡШůŔŰƨƣĲƚШƣŸШƓƖĲƚĲŰƣЯШŉŸũũŸƽĲĬШĤǃШΡШůŔŰƨƣĲƚШŉŸƖШÄѼ Ю 

 

xŔŊőƣŰŔŰŊШÑċũťШÉĲƚƚŔŸŰƚ 

?ƨĲШƣŸШċŰШƨŰƓƖĲĦĲĬĲŰƣĲĬШŰƨůĤĲƖШŸŉШċĤƚƣƖċĦƣШƚƨĤůŔƚƚŔŸŰƚЯШƽĲШőċƻĲШĬĲĦŔĬĲĬШƣŸШŔŰĦũƨĬĲШċŰШċĬĬŔƣŔŸŰċũШ
ƣǃƓĲШŸŉШƓƖĲƚĲŰƣċƣŔŸŰШċƣШƣőĲШf ÂÅШĦŸŰŉĲƖĲŰĦĲШƣőŔƚШǃĲċƖЮШÉŔůŔũċƖШƣŸШƽőċƣШċƖĲШŸŉƣĲŰШƣĲƖůĲĬШљĬċƣċШĤũŔƣǍĲƚњШċƣШ
ƓƚǃĦőŸũŸŊǃШĦŸŰŉĲƖĲŰĦĲƚЯШƽĲШƽŔũũШĤĲШőċƻŔŰŊШċШŰƨůĤĲƖШŸŉШљũŔŊőƣŰŔŰŊШƣċũťƚЮњШxŔŊőƣŰŔŰŊШƣċũťШƓƖĲƚĲŰƣċƣŔŸŰƚШ
ċƖĲШΡрůŔŰƨƣĲШƖċƓŔĬрǯƖĲШƓƖĲƚĲŰƣċƣŔŸŰƚШŊƖŸƨƓĲĬШŔŰƣŸШƚĲƚƚŔŸŰƚШŸŉШΣрΥШƓƖĲƚĲŰƣċƣŔŸŰƚЮШÑőĲƚĲШƓŸƓƨũċƖШ
ƚĲƚƚŔŸŰƚШċƖĲШċƣƣĲŰĬĲĲƚќШĤĲƚƣШĦőċŰĦĲШƣŸШĦċƓƣƨƖĲШƣőĲШƚƓċŰШŸŉШƣőĲШǯĲũĬШŔŰШŸŰĲШƚĲƚƚŔŸŰЮШ 

 

 

 
ƖƖŔƻċũаШÂũĲċƚĲШċƖƖŔƻĲШŔŰШƣőĲШċƚƚŔŊŰĲĬШƖŸŸůШΝΜШůŔŰƨƣĲƚШĤĲŉŸƖĲШǃŸƨƖШƚĲƚƚŔŸŰШƚƣċƖƣƚЮШfƣШŔƚШĲǂƓĲĦƣĲĬШƣőċƣШ

ƚƓĲċťĲƖƚШƽŔũũШƚƣċǃШŉŸƖШƣőĲШĬƨƖċƣŔŸŰШŸŉШƣőĲŔƖШƚĲƚƚŔŸŰЮ 

ÂƖĲƚĲŰƣċƣŔŸŰƚаШÑőĲШũŔŊőƣŰŔŰŊШƣċũťШƓƖĲƚĲŰƣċƣŔŸŰШƚőŸƨũĬШĦċƓƣƨƖĲШƣőĲШĲƚƚĲŰĦĲШċŰĬШƚċũŔĲŰƣШƓŸŔŰƣƚШŸŉШǃŸƨƖШ
ƖĲƚĲċƖĦőЯШőŔŊőũŔŊőƣŔŰŊШťĲǃШƖĲƚƨũƣƚШŸƖШŸƨƣĦŸůĲƚЮШÂƖĲƚĲŰƣĲƖƚШċƖĲШĲŰĦŸƨƖċŊĲĬШƣŸШƓƖĲƓċƖĲШċШůċǂŔůƨůШŸŉШΡШ
ƚũŔĬĲƚШŔŰШÂŸƽĲƖÂŸŔŰƣШŉŸƖůċƣЮШÂũĲċƚĲШĤƖŔŰŊШǃŸƨƖШƓƖĲƚĲŰƣċƣŔŸŰШŸŰШċШÖÉ7ШƚƣŔĦťШċŰĬШĦŸƓǃШǃŸƨƖШƓƖĲƚĲŰƣċƣŔŸŰШ
ŸŰƣŸШƣőĲШũċƓƣŸƓШƓƖŸƻŔĬĲĬШŔŰШƣőĲШƖŸŸůШыƽőŔĦőШƽŔũũШċũƖĲċĬǃШĤĲШĦŸŰŰĲĦƣĲĬШƣŸШƣőĲШƓƖŸŢĲĦƣŸƖьШĤĲŉŸƖĲШƣőĲШƚƣċƖƣШ
ŸŉШƣőĲШƚĲƚƚŔŸŰЮШШÂũĲċƚĲШĬŸШ §ÑШƓũċŰШƣŸШƓƖĲƚĲŰƣШŸŰШǃŸƨƖШŸƽŰШũċƓƣŸƓЯШƓċƖƣŔĦƨũċƖũǃШŔŉШǃŸƨШőċƻĲШċШ~ċĦЯШċƚШƽĲШ
ĬŸШŰŸƣШőċƻĲШƣőĲШĲƕƨŔƓůĲŰƣШƣŸШĦŸŰŰĲĦƣШƣőĲůШƣŸШŸƨƖШƓƖŸŢĲĦƣŸƖЮ 

ÑŔůŔŰŊаШÉƓĲċťĲƖƚШƽŔũũШőċƻĲШΡШůŔŰƨƣĲƚШƣŸШƓƖĲƚĲŰƣЯШŉŸũũŸƽĲĬШĤǃШΞШůŔŰƨƣĲƚШŉŸƖШΝШƕƨĲƚƣŔŸŰЮШÑőĲШƣŔůŔŰŊШŸŉШ
ƣőĲƚĲШƓƖĲƚĲŰƣċƣŔŸŰƚШƽŔũũШĤĲШƖŔŊŔĬũǃШċĬőĲƖĲĬШƣŸЮ 

 
7ĲƚƣЮxŔŊőƣŰŔŰŊЮÑċũťЮ ƽċƖĬ 

ÑőĲШĤĲƚƣШũŔŊőƣŰŔŰŊШƣċũťШƽŔũũШĤĲШċƽċƖĬĲĬШƽŔƣőШċШƚƓĲĦŔċũШĦĲƖƣŔǯĦċƣĲШċŰĬШŉƖĲĲШƖĲŊŔƚƣƖċƣŔŸŰШŉŸƖШŸŰĲШƓĲƖƚŸŰШƣŸШ
ƣőĲШŰĲǂƣШf ÂÅШĦŸŰŉĲƖĲŰĦĲЮШÑőĲШũŔŊőƣŰŔŰŊШƣċũťƚШƽŔũũШĤĲШĲƻċũƨċƣĲĬШĤǃШƣőĲШťĲǃŰŸƣĲШċŰĬШƓƖĲĦŸŰŉĲƖĲŰĦĲШ
ƚƓĲċťĲƖƚШċƚШƽĲũũШċƚШf ÂÅШĤŸċƖĬШůĲůĤĲƖƚа 
¶ ƣőĲШĦŸőĲƖĲŰĦĲШŸŉШƣőĲШĦŸŰƣĲŰƣЯ 
¶ ƣőĲШĦũċƖŔƣǃШŸŉШƣőĲШůĲƚƚċŊĲЯШċŰĬ 
¶ ĲŰŊċŊĲůĲŰƣШċŰĬШĦŸůůƨŰŔĦċƣŔŸŰ 

 

 



f ÂÅΞΜΞΡШ҇ШΞΠШ 

 

 

ÂŸƚƣĲƖШÉĲƚƚŔŸŰƚ 

ƖƖŔƻċũШċŰĬШ?ĲƓċƖƣƨƖĲаШòŸƨШċƖĲШƖĲƚƓŸŰƚŔĤũĲШŉŸƖШƓƖŔŰƣŔŰŊШǃŸƨƖШŸƽŰШƓŸƚƣĲƖШċŰĬШĤƖŔŰŊŔŰŊШŔƣШƣŸШƣőĲШƻĲŰƨĲЮШ§ŰШ
ƣőĲШĬċǃШŸŉШǃŸƨƖШƓƖĲƚĲŰƣċƣŔŸŰЯШƓũĲċƚĲШĤƖŔŰŊШǃŸƨƖШƓŸƚƣĲƖШƣŸШƚƣŸŰШìĲĤĤШ]ƖĲċƣШcċũũШċŰĬШőċŰŊШŔƣШƨƓШċƚШƚŸŸŰШ
ċƚШǃŸƨШċƖƖŔƻĲШƚŸШƣőċƣШǃŸƨШĬŸŰќƣШőċƻĲШƣŸШĦċƖƖǃШŔƣШċƖŸƨŰĬШƽŔƣőШǃŸƨШƣőƖŸƨŊőŸƨƣШƣőĲШĬċǃЮШÑċĦťƚШƽŔũũШĤĲШƓƖŸƻŔĬĲĬШ
ŉŸƖШƣőŔƚЮШòŸƨШůċǃШũĲċƻĲШǃŸƨƖШƓŸƚƣĲƖШĬŔƚƓũċǃĲĬШƣőƖŸƨŊőŸƨƣШƣőĲШĬċǃШƨŰƣŔũШΠаΟΜƓůЮШ ũũШƓŸƚƣĲƖƚШƽŔũũШĤĲШƣċťĲŰШ
ĬŸƽŰШċŉƣĲƖШƣőŔƚШтШŔŉШǃŸƨШƽċŰƣШƣŸШƣċťĲШǃŸƨƖШƓŸƚƣĲƖШĤċĦťШƽŔƣőШǃŸƨЯШƓũĲċƚĲШĦŸũũĲĦƣШŔƣШĤĲŉŸƖĲШƣőċƣЮ 

ÂƖĲƚĲŰƣŔŰŊаШÂƖĲƚĲŰƣŔŰŊШċƨƣőŸƖƚШƚőŸƨũĬШĤĲШƓƖĲƚĲŰƣШŉŸƖШƣőĲШŉƨũũШőŸƨƖШĬƨƖŔŰŊШƣőĲŔƖШċƚƚŔŊŰĲĬШƓŸƚƣĲƖШƚĲƚƚŔŸŰШ
ыċũƣőŸƨŊőШǃŸƨШůċǃШƽċŰƣШƣŸШƚƣĲƓШċƽċǃШĤƖŔĲǰǃШƣŸШƚĲĲШŸƣőĲƖШƓŸƚƣĲƖƚШŔŰШǃŸƨƖШƚĲƚƚŔŸŰьЮШ 

 

 

 

 
7ĲƚƣЮÂŸƚƣĲƖЮ ƽċƖĬ 

ÑőĲШĤĲƚƣШƓŸƚƣĲƖШƽŔũũШĤĲШċƽċƖĬĲĬШƽŔƣőШċШƚƓĲĦŔċũШĦĲƖƣŔǯĦċƣĲШċŰĬШŉƖĲĲШƖĲŊŔƚƣƖċƣŔŸŰШŉŸƖШŸŰĲШƓĲƖƚŸŰШƣŸШƣőĲШŰĲǂƣШ
f ÂÅШĦŸŰŉĲƖĲŰĦĲЮШÑőĲШƓŸƚƣĲƖƚШƽŔũũШĤĲШĲƻċũƨċƣĲĬШĤǃШƣőĲШťĲǃŰŸƣĲШċŰĬШƓƖĲĦŸŰŉĲƖĲŰĦĲШƚƓĲċťĲƖƚШċƚШƽĲũũШċƚШ
f ÂÅШĤŸċƖĬШůĲůĤĲƖƚаа 
¶ ƣőĲШĦŸőĲƖĲŰĦĲШŸŉШƣőĲШĦŸŰƣĲŰƣЯ 
¶ ƣőĲШĦũċƖŔƣǃШŸŉШƣőĲШůĲƚƚċŊĲЯШċŰĬШ 
¶ ƣőĲШƻŔƚƨċũШċƣƣƖċĦƣŔƻĲŰĲƚƚШŸŉШƣőĲШƓŸƚƣĲƖ 

 
 
 ŸƣĲаШÂƖĲƚĲŰƣĲƖƚШċƖĲШƽĲũĦŸůĲШƣŸШĤƖŔŰŊШċũŸŰŊШƣőĲŔƖШŸƽŰШƓƨĤũŔĦċƣŔŸŰƚ ƣŸШƚőċƖĲШƽŔƣőШĬĲũĲŊċƣĲƚШƽőĲŰШ
ƓƖĲƚĲŰƣŔŰŊШċШƓŸƚƣĲƖЯШĬĲũŔƻĲƖŔŰŊШċШƽŸƖťƚőŸƓЯШŸƖШƚƓĲċťŔŰŊШċƣШċШƚĲƚƚŔŸŰЮШÂũĲċƚĲШŰŸƣĲШƣőċƣШƣőĲШĦŸŰŉĲƖĲŰĦĲШ
ƣĲċůШƽŔũũШŰŸƣШőċƻĲШĦċƓċĦŔƣǃШƣŸШƚƣŸƖĲЯШĬŔƚƓũċǃЯШŸƖШůċŰċŊĲШĤŸŸťШƚċũĲƚШĬƨƖŔŰŊШƣőĲШĲƻĲŰƣЮШ ŰǃШƚƨĦőШůċƣĲƖŔċũƚШ
ƖĲůċŔŰШƣőĲШƖĲƚƓŸŰƚŔĤŔũŔƣǃШŸŉШƣőĲШƓƖĲƚĲŰƣĲƖЮ 
 
 

 

  



f ÂÅΞΜΞΡШ҇ШΞΡШ 

]ĲŰĲƖċũШfŰŉŸƖůċƣŔŸŰ 
 
ÅĲŊŔƚƣƖċƣŔŸŰШѼШ ċůĲШ7ċĬŊĲШÂŔĦťрÖƓ 
f ÂÅШƖĲŊŔƚƣƖċƣŔŸŰШƽŔũũШĤĲШŸƓĲŰШċƣШ ƚƣŸŰШìĲĤĤШ]ƖĲċƣШcċũũШĬƨƖŔŰŊШƣőĲШŉŸũũŸƽŔŰŊШőŸƨƖƚа 

ӭШÑƨĲƚĬċǃЯШ ƨŊƨƚƣШΝΦƣőШ ΝΞаΜΜÂ~ШрШΤаΜΜÂ~ 
ӭШìĲĬŰĲƚĬċǃЯШ ƨŊƨƚƣШΞΜƣő ΥаΜΜ~ШрШΡаΜΜÂ~ 
ӭШÑőƨƖƚĬċǃЯШ ƨŊƨƚƣШΞΝƚƣШ ΥаΜΜ~ШрШΡаΜΜÂ~ 
ӭШ[ƖŔĬċǃЯШ ƨŊƨƚƣШΞΞŰĬШ ΥаΜΜ~ШрШΡаΜΜÂ~ 

 

fŰƣĲƖŰĲƣШ ĦĦĲƚƚ 
EĬƨƖŸċůШŔƚШƣőĲШůċŔŰШìŔр[ŔШŰĲƣƽŸƖťШċƣШƣőĲШÖŰŔƻĲƖƚŔƣǃШŸŉШ7ŔƖůŔŰŊőċůШċŰĬШŔƚШċƻċŔũċĤũĲШċĦƖŸƚƚШċũũШŸŉШƣőĲШÖŰŔƻĲƖƚŔƣǃѣƚШ
ĦċůƓƨƚĲƚЮШÑőĲШĲĬƨƖŸċůШŰĲƣƽŸƖťШŔƚШċũƚŸШċƻċŔũċĤũĲШƣŸШƻŔƚŔƣŸƖƚШŉƖŸůШƓċƖƣŔĦŔƓċƣŔŰŊШŔŰƚƣŔƣƨƣŔŸŰƚШƽőŸШĦċŰШƚŔŊŰШŔŰШƨƚŔŰŊШ
ƣőĲŔƖШőŸůĲШŔŰƚƣŔƣƨƣŔŸŰШĦƖĲĬĲŰƣŔċũƚЮШ 

ÖŸ7]ƨĲƚƣìŔ[ŔШŔƚШŸƨƖШŉƖĲĲШŊƨĲƚƣШìŔр[ŔШƚĲƖƻŔĦĲШŸŰШĦċůƓƨƚШċŰĬШŔƚШċƻċŔũċĤũĲШŉŸƖШƻŔƚŔƣŸƖƚШċŰĬШŊƨĲƚƣƚШƣŸШƣőĲШÖŰŔƻĲƖƚŔƣǃШ
ŸŉШ7ŔƖůŔŰŊőċůЮШ]ƨĲƚƣƚШƽŔũũШŰĲĲĬШƣŸШƖĲŊŔƚƣĲƖШĤĲŉŸƖĲШƨƚŔŰŊШƣőĲШƚĲƖƻŔĦĲЮ 
 

ÂƖċǃĲƖШÅŸŸů 
ÑőĲƖĲШŔƚШċШƓƖċǃĲƖШƖŸŸůШŔŰШƣőĲШÖŰŔƻĲƖƚŔƣǃШ9ĲŰƣƖĲШыƚĲĲШĦċůƓƨƚШůċƓШőĲƖĲьЯШŰĲċƖШÉÂ ÅЯШƽőŔĦőШŔƚШċƖŸƨŰĬШċШΟрůŔŰƨƣĲШ
ƽċũťШŉƖŸůШ ƚƣŸŰШìĲĤĤШ]ƖĲċƣШcċũũЮШÑőĲШŉċĦŔũŔƣǃШŔƚШĬŔƻŔĬĲĬШŔŰƣŸШƣƽŸШƚĲƓċƖċƣĲШƚƓċĦĲƚШуШŸŰĲШŉŸƖШůċũĲШċƣƣĲŰĬĲĲƚШċŰĬШ
ŸŰĲШŉŸƖШŉĲůċũĲШċƣƣĲŰĬĲĲƚЮШfŰШŸƖĬĲƖШƣŸШťĲĲƓШƣőĲШƖŸŸůШƚċŉĲЯШĦũĲċŰШċŰĬШŉŸƖШŔƣƚШŔŰƣĲŰĬĲĬШƨƚĲЯШƣőĲƖĲШŔƚШċШĬŸŸƖШĦŸĬĲШƣŸШ
ĲŰƣĲƖЮШÂũĲċƚĲШƚĲĲШƣőĲШĦŸŰŉĲƖĲŰĦĲШƚƣċǭШċƣШƣőĲШÅĲŊŔƚƣƖċƣŔŸŰШ?ĲƚťШŔŰШ ƚƣŸŰШìĲĤĤШ]ƖĲċƣШcċũũШƣŸШŊĲƣШƣőĲШĦŸĬĲЮ 
 

 ƨƖƚŔŰŊШÅŸŸů 
ÑőĲШŰĲċƖĲƚƣШĤċĤǃШĦőċŰŊĲоŉĲĲĬŔŰŊШƖŸŸůШŔƚШŔŰШÂőǃƚŔĦƚШìĲƚƣЯШƽőŔĦőШŸŰШƣőĲШŸƣőĲƖШƚŔĬĲШŸŉШƣőĲШ7ƖċůċũũШ~ƨƚŔĦШ7ƨŔũĬŔŰŊЯШ
ċƖŸƨŰĬШċШΞрůŔŰƨƣĲШƽċũťШŉƖŸůШ ƚƣŸŰШìĲĤĤШ]ƖĲċƣШcċũũЮШÑőĲƖĲШŔƚШċũƚŸШŸŰĲШċƣШƣőĲШ~ƨŔƖőĲċĬШÑŸƽĲƖЮШÑőĲƚĲШƚƓċĦĲƚШċƖĲШ
őŔŊőũŔŊőƣĲĬШŸŰШƣőĲШĦċůƓƨƚШůċƓШőĲƖĲШĤǃШƚĲċƖĦőŔŰŊШŉŸƖШљ7ċĤǃШ9őċŰŊĲШѼШ[ĲĲĬŔŰŊШÅŸŸůЮњ 
 

xŸƚƣШѼШ[ŸƨŰĬ 
[ŸƖШũŸƚƣШŸƖШŉŸƨŰĬШŔƣĲůƚЯШƓũĲċƚĲШĦŸŰƣċĦƣШƣőĲШĦŸŰŉĲƖĲŰĦĲШƚƣċǭШċƣШƣőĲШÅĲŊŔƚƣƖċƣŔŸŰШ?ĲƚťШŔŰШƣőĲШ ƚƣŸŰШìĲĤĤШ]ƖĲċƣШ
cċũũЮШìĲШƚƣƖŸŰŊũǃШċĬƻŔƚĲШċũũШƓċƖƣŔĦŔƓċŰƣƚШƣŸШĲŰƚƨƖĲШƣőĲǃШƣċťĲШƣőĲŔƖШƓĲƖƚŸŰċũШĤĲũŸŰŊŔŰŊƚШƽŔƣőШƣőĲůШƽőĲŰШũĲċƻŔŰŊШ
ƣőĲċƣƖĲШƖŸŸůƚЮШ ƚШƣőĲƚĲШƚƓċĦĲƚШċƖĲШċĦĦĲƚƚŔĤũĲШƣŸШƣőĲШƓƨĤũŔĦЯШƨŰċƣƣĲŰĬĲĬШŔƣĲůƚШċƖĲШċƣШƖŔƚťШŸŉШĤĲŔŰŊШƖĲůŸƻĲĬЮШÑőĲШ
ĦŸŰŉĲƖĲŰĦĲШŸƖŊċŰŔƚĲƖƚШĦċŰŰŸƣШċĦĦĲƓƣШƖĲƚƓŸŰƚŔĤŔũŔƣǃШŉŸƖШċŰǃШũŸƚƣШŸƖШƚƣŸũĲŰШƓƖŸƓĲƖƣǃЮ 
 
ìĲċƣőĲƖШ9ŸŰƚŔĬĲƖċƣŔŸŰƚ 
ÂũĲċƚĲШŰŸƣĲШƣőċƣШƽĲċƣőĲƖШĦŸŰĬŔƣŔŸŰƚШŔŰШƣőĲШÖuШĦċŰШƻċƖǃШĦŸŰƚŔĬĲƖċĤũǃШŔŰШƣőĲШƚƨůůĲƖШċŰĬШƽĲШċƖĲШőŸũĬŔŰŊШƣőĲШ
ĦŸŰŉĲƖĲŰĦĲШŔŰШŸũĬĲƖШĤƨŔũĬŔŰŊƚШƽŔƣőŸƨƣШċŔƖШĦŸŰĬŔƣŔŸŰŔŰŊЮШìĲШĲŰĦŸƨƖċŊĲШċũũШƓċƖƣŔĦŔƓċŰƣƚШƣŸШĬƖĲƚƚШĦŸůŉŸƖƣċĤũǃШŉŸƖШƣőĲШ
ƽĲċƣőĲƖШċŰĬШƚƣċǃШőǃĬƖċƣĲĬШŔŉШŔƣШŔƚШƽċƖůЮШÉůċũũШőċŰĬőĲũĬШŉċŰƚШůċǃШĤĲШċƻċŔũċĤũĲШċƣШƣőĲШÅĲŊŔƚƣƖċƣŔŸŰШ?ĲƚťЮ 
 
9ŸŰƣċĦƣШfŰŉŸƖůċƣŔŸŰ 

]ĲŰĲƖċũШÄƨĲƚƣŔŸŰƚаШ 
¶ éŔƚŔƣШƣőĲШf ÂÅШĦŸŰŉĲƖĲŰĦĲШƚƣċǭШċƣШƣőĲШƖĲŊŔƚƣƖċƣŔŸŰШĬĲƚťШŔŰШ ƚƣŸŰШìĲĤĤШ]ƖĲċƣШcċũũЮ 
¶ f ÂÅШƽĲĤƚŔƣĲаШőƣƣƓƚаооĤũŸŊЮĤőċůЮċĦЮƨťоŔċƓƖΞΜΞΡоШ 
¶ f ÂÅШĲůċŔũаШŔċƓƖΞΜΞΡѻĦŸŰƣċĦƣƚЮĤőċůЮċĦЮƨť 

 

EůĲƖŊĲŰĦǃШ9ŸŰƣċĦƣƚа 
¶ ÑőĲШŰƨůĤĲƖШŉŸƖШĲůĲƖŊĲŰĦǃШƚĲƖƻŔĦĲƚШŔŰШƣőĲШÖŰŔƣĲĬШuŔŰŊĬŸůШŔƚШΦΦΦЮ 
¶ ÑőĲШŰƨůĤĲƖШŉŸƖШůĲĬŔĦċũШőĲũƓШċŰĬШċĬƻŔĦĲШŔŰШŰŸŰрũŔŉĲрƣőƖĲċƣĲŰŔŰŊШƚŔƣƨċƣŔŸŰƚШŔƚШΝΝΝЮ 

https://www.birmingham.ac.uk/contact/directions
https://www.birmingham.ac.uk/contact/directions
https://blog.bham.ac.uk/iapr2025/
mailto:iapr2025@contacts.bham.ac.uk


f ÂÅΞΜΞΡШ҇ШΞΣШ 

fŰШ~ĲůŸƖŔċůШÉĲƚƚŔŸŰ 
 

 

 
 

ƚШƓċƖƣШŸŉШƣőĲШĦŸŰŉĲƖĲŰĦĲШƓƖŸŊƖċůůĲЯШƽĲШƽŔũũШőŸũĬШċШĤƖŔĲŉШċŰĬШŔŰŉŸƖůċũШůŸůĲŰƣШŸŉШƖĲůĲůĤƖċŰĦĲШƣŸШ
őŸŰŸƨƖШĦŸũũĲċŊƨĲƚШŔŰШŸƨƖШǯĲũĬШƽőŸШőċƻĲШƓċƚƚĲĬШċƽċǃШƚŔŰĦĲШƣőĲШũċƚƣШf ÂÅШĦŸŰŉĲƖĲŰĦĲЮ 
 
ÑőĲШƚĲƚƚŔŸŰШƽŔũũШƣċťĲШƓũċĦĲШŸŰШìĲĬŰĲƚĬċǃЯШΞΜШ ƨŊƨƚƣШΞΜΞΡЯШŉƖŸůШΝΞаΟΜШƓůШƣŸШΝаΜΜШƓůЯШŔŰШƚƣŸŰШìĲĤĤШ
]ΟΟЮШìĲШŔŰƻŔƣĲШċƣƣĲŰĬĲĲƚШƣŸШŸǭĲƖШċШŉĲƽШƽŸƖĬƚШŸŉШƖĲůĲůĤƖċŰĦĲШĬƨƖŔŰŊШƣőŔƚШƚĲƚƚŔŸŰЮШ 
 
fŉШǃŸƨШƽŔƚőШƣŸШőċƻĲШċШŰċůĲШŔŰĦũƨĬĲĬЯШťŔŰĬũǃШƚĲŰĬШƣőĲШŔŰĬŔƻŔĬƨċũќƚШŰċůĲШċũŸŰŊШƽŔƣőШċŰǃШċƻċŔũċĤũĲШ
ĤŔŸŊƖċƓőŔĦċũШĬĲƣċŔũƚШƣŸШuĲƻŔŰШxċĬĬШċƣШťũċĬĬѻŔƨЮĲĬƨШŔŰШċĬƻċŰĦĲШŸŉШƣőĲШƚĲƚƚŔŸŰЮШfŉШǃŸƨШċƖĲШŰŸƣШċĤũĲШƣŸШ
ċƣƣĲŰĬШċŰĬШƽŸƨũĬШũŔťĲШƣŸШőċƻĲШƚŸůĲШƽŸƖĬƚШƚőċƖĲĬШŸŰШǃŸƨƖШĤĲőċũŉЯШŉĲĲũШŉƖĲĲШƣŸШƚĲŰĬШǃŸƨƖШƖĲǰĲĦƣŔŸŰƚШƣŸШ
uĲƻŔŰШċƚШƽĲũũЮШ 
 
ũũШĦŸŰŉĲƖĲŰĦĲШƓċƖƣŔĦŔƓċŰƣƚШċƖĲШƽċƖůũǃШŔŰƻŔƣĲĬШƣŸШċƣƣĲŰĬШƣőŔƚШŊċƣőĲƖŔŰŊШŸŉШƖĲǰĲĦƣŔŸŰШċŰĬШƖĲƚƓĲĦƣЮ 

 

 

 

 

 

 

 

 

 

 

 

 



f ÂÅΞΜΞΡШ҇ШΞΤШ 

ÉĦőĲĬƨũĲШ§ƻĲƖƻŔĲƽ 
ÑƨĲƚĬċǃШ҇Ш ƨŊƨƚƣШΝΦ 
 

PRE-CONFERENCE WORKSHOP: Widening the Methods Toolbox in the Psychology of Religion 

12:30PM ï 1:15PM | Aston Webb WG05 ǒ Registered Reports | Jordan LaBouff & Kevin Ladd 

1:30PM ï 2:15PM | Aston Webb WG05 ǒ Biomarkers | Sarah Charles 

2:15PM ï 2:45PM | Aston Webb Great Hall ǒ Coffee Break 

2:45PM ï 3:30PM | Aston Webb WG05 ǒ Fieldwork | Aiyana Willard 

3:45PM ï 4:30PM | Aston Webb WG05 ǒ Qualitative Methods | Halina Grzymağa-MoszczyŒska 
 

IAPR CONFERENCE OPENING 

12:00PM ï 7:00PM | Aston Webb Great Hall ǒ Registration & Name Badge Pick-Up 

5:00PM ï 5:30PM | Aston Webb Main/WG05 ǒ Conference Opening 

5:30PM ï 6:30PM | Aston Webb Main/WG05 ǒ Keynote | Joanna Collicutt 

7:00PM ï 8:00PM | Aston Webb Great Hall ǒ Drinks Reception 
 

 

ìĲĬŰĲƚĬċǃШ҇Ш ƨŊƨƚƣШΞΜ 
 

8:00AM ï 5:00PM | Aston Webb Great Hall ǒ Registration & Name Badge Pick-Up 

8:30AM ï 9:30AM | Aston Webb Main ǒ Keynote | Armin Geertz 

9:30AM ï 10:00AM | Aston Webb Great Hall ǒ Coffee Break 

10:00AM ï11:30AM | Aston Webb/Law Bldg. ǒ Parallel Session A See pp. 34-35 for session details/locations 

11:30AM ï 1:00PM | Aston Webb Great Hall ǒ Lunch 

12:30PM ï 1:00PM | Aston Webb G33 ǒ In Memoriam Session 

1:00PM ï 2:30PM | Aston Webb/Law Bldg. ǒ Parallel Session B See pp. 36-37 for session details/locations 

2:30PM ï 3:30PM | Aston Webb Great Hall ǒ Poster Session 1 / Coffee Break 

3:30PM ï 5:00PM | Aston Webb/Law Bldg. ǒ Parallel Session C See pp. 38-39 for session details/locations 

5:00PM ï 7:00PM  ǒ Self-Guided Tours of Birmingham 
 

 

ÑőƨƖƚĬċǃШ҇Ш ƨŊƨƚƣШΞΝ 
 

8:00AM ï 5:00PM | Aston Webb Great Hall ǒ Registration & Name Badge Pick-Up 

8:30AM ï 10:00AM | Aston Webb/Law Bldg.  ǒ Parallel Session D See pp. 40-41 for session details/locations 

10:00AM ï10:30AM | Aston Webb Great Hall ǒ Coffee Break 

10:30AM ï11:30AM | Aston Webb Main ǒ Keynote | Rebekah Richert 

11:30AM ï 1:00PM | Aston Webb Great Hall ǒ Lunch 

1:00PM ï 2:00PM | Aston Webb/Law Bldg.  ǒ Parallel Session E See pp. 42-43 for session details/locations 

2:00PM ï 3:00PM | Aston Webb Great Hall ǒ Poster Session 2 / Coffee Break 

3:00PM ï 4:00PM | Aston Webb/Law Bldg. ǒ Parallel Session F See pp. 44-45 for session details/locations 

4:00PM ï 5:00PM | Aston Webb Main ǒ Early Career Award 

5:30PM ï 11:00PM | Black Country Museum ǒ Cultural Event 
 

 

[ƖŔĬċǃШ҇Ш ƨŊƨƚƣШΞΞ 
 

8:00AM ï 5:00PM | Aston Webb Great Hall ǒ Registration & Name Badge Pick-Up 

8:30AM ï 9:30AM | Aston Webb/Law Bldg.  ǒ Parallel Session G See pp. 46-47 for session details/locations 

9:30AM ï 10:30AM | Aston Webb Great Hall ǒ Poster Session 3 / Coffee Break 

10:30AM ï11:30AM | Aston Webb/Law Bldg. ǒ Parallel Session H See pp. 48-49 for session details/locations 

11:30AM ï 1:00PM | Aston Webb Great Hall ǒ Lunch 

1:00PM ï 2:30PM | Aston Webb/Law Bldg.  ǒ Parallel Session J See pp. 50-51 for session details/locations 

2:30PM ï 3:00PM | Aston Webb Great Hall ǒ Coffee Break 

3:00PM ï 3:15PM | Aston Webb Main ǒ Poster & Lightning Talk Award Ceremony 

3:15PM ï 4:15PM | Aston Webb Main ǒ Keynote | Renate Ysseldyk 

4:15PM ï 4:30PM  ǒ Short Break 

4:30PM ï 5:30PM | Aston Webb Main ǒ General Assembly 
 

 

 



f ÂÅΞΜΞΡШ҇ШΞΥШ 

ÂċƖċũũĲũШÉĲƚƚŔŸŰƚШċƣШċШ]ũċŰĦĲ 
 

 

 

 
 

 

 

ÉĲƚƚŔŸŰШ Ш҇ШìĲĬŰĲƚĬċǃШΝΜаΜΜ~ШтШΝΝаΟΜ~ 

ÂċŰĲũШ Ν ÂċŰĲũШ Ξ ÂċŰĲũШ Ο ÂċŰĲũШ Π ÉĲƚƚŔŸŰШ Ρ ÉĲƚƚŔŸŰШ Σ 
Aston Webb Main Aston Webb WG05 Aston Webb WG12 Aston Webb G33 Law Bldg. LT2 Law Bldg. LT3 

A network approach 
in psychology of 
religion 

Labyrinths as 
spiritual exercise: 
Data, pedagogy & 
application 

Existential 
communication for 
psychologists & 
chaplains 

What theology has 
to offer the 
psychology of 
religion 

Death, spirits, evil & 
sacred places 

Spiritual well-being, 
post-traumatic 
growth & 

emotion regulation 

ÉĲƚƚŔŸŰШ7Ш҇ШìĲĬŰĲƚĬċǃШΝаΜΜÂ~ШтШΞаΟΜÂ~ 

ÂċŰĲũШ7Ν ÂċŰĲũШ7Ξ ÂċŰĲũШ7Ο ÂċŰĲũШ7Π ÉĲƚƚŔŸŰШ7Ρ ÉĲƚƚŔŸŰШ7Σ 
Aston Webb Main Aston Webb WG05 Aston Webb WG12 Aston Webb G33 Law Bldg. LT2 Law Bldg. LT3 

What does 
psychology have to 
say about the 
Problem of Evil? 

R&S in health: 
interdisciplinary & 
phenomenological 
perspectives 

Existential health ï 
what it is (and isnôt) 

Meaning in life & 
dementia 

Religious identity, 
experiences &  
faith development 

Digital media & 
conspiracy theories 

ÉĲƚƚŔŸŰШ9Ш҇ШìĲĬŰĲƚĬċǃШΟаΟΜÂ~ШтШΡаΜΜÂ~ 

ÂċŰĲũШ9Ν ÂċŰĲũШ9Ξ ÂċŰĲũШ9Ο ÂċŰĲũШ9Π ÉĲƚƚŔŸŰШ9Ρ ÉĲƚƚŔŸŰШ9Σ 
Aston Webb Main Aston Webb WG05 Aston Webb WG12 Aston Webb G33 Law Bldg. LT2 Law Bldg. LT3 

Christian flourishing 
science: A domain-
based approach 

Spiritual journeys in 
later life: (Non-) 
believing, identities 

& coping 

Embodied faith: Art, 
movement & place 
in spiritual practice 

Promoting spiritual 
well-being: Lessons 
learned by 

chaplaincy-research 

Aging, adolescence, 

religious transmission 

& moral regard for 

future generations 

Daoist meditation, 
yoga, & Buddhism 

 

 

 

 



f ÂÅΞΜΞΡШ҇ШΞΦШ 

 

ÅŸŸůƚа 
¶ ƚƣŸŰШìĲĤĤШ9р7ũŸĦťШ~ċŔŰШxĲĦƣƨƖĲШÑőĲċƣƖĲШыĬŸƽŰШΝШǰŸŸƖь 
¶ ƚƣŸŰШìĲĤĤШ]ΟΟШxĲĦƣƨƖĲШÑőĲċƣƖĲШыŊƖŸƨŰĬШǰŸŸƖь 
¶ ƚƣŸŰШìĲĤĤШì]ΜΡШxĲĦƣƨƖĲШÑőĲċƣƖĲШыŊƖŸƨŰĬШǰŸŸƖь 
¶ ƚƣŸŰШìĲĤĤШì]ΝΞШxĲĦƣƨƖĲШÑőĲċƣƖĲШыŊƖŸƨŰĬШǰŸŸƖь 
¶ xċƽШ7ƨŔũĬŔŰŊШxĲĦƣƨƖĲШÑőĲċƣƖĲƚШΞШѼШΟШыċĦƖŸƚƚШŉƖŸůШ ƚƣŸŰШìĲĤĤбШƨƓШΝШǰŸŸƖьШШ 

 

 

ÉĲƚƚŔŸŰШ?Ш҇ШÑőƨƖƚĬċǃШΥаΟΜ~ШтШΝΜаΜΜ~ 

ÂċŰĲũШ?Ν ÂċŰĲũШ?Ξ ÂċŰĲũШ?Ο ÉĲƚƚŔŸŰШ?Π ÉĲƚƚŔŸŰШ?Ρ 
Aston Webb Main Aston Webb WG05 Aston Webb G33 Law Bldg. LT2 Law Bldg. LT3 

Religion & psychosis 
Science engaged practical 
theologies across the 
Global Majority 

Religious orientation & 
mental health in 

Muslim communities 

Religion, sex &  
gender roles 

Mental health, spiritual 
care & chaplaincy 

ÉĲƚƚŔŸŰШEШ҇ШÑőƨƖƚĬċǃШΝаΜΜÂ~ШтШΞаΜΜÂ~ 

ÉĲƚƚŔŸŰШEΝ ÂċŰĲũШEΞ ÂċŰĲũШEΟ ÉĲƚƚŔŸŰШEΠ ÉĲƚƚŔŸŰШEΡ 
Aston Webb Main Aston Webb WG05 Aston Webb G33 Law Bldg. LT2 Law Bldg. LT3 

Lightning Talks 
Exploring the impact of 
Christian practices and 
beliefs on well-being 

Indigenous cosmology & 
psychology of religion 

War, violence & 
civil resistance 

Measurement:  
Lament, doubt &  
Godôs where-being 

ÉĲƚƚŔŸŰШ[Ш҇ШÑőƨƖƚĬċǃШΟаΜΜÂ~ШтШΠаΜΜÂ~ 
ÉĲƚƚŔŸŰШ[Ν ÂċŰĲũШ[Ξ ÂċŰĲũШ[Ο ÉĲƚƚŔŸŰШ[Π ÉĲƚƚŔŸŰШ[Ρ 

Aston Webb Main Aston Webb WG05 Aston Webb G33 Law Bldg. LT2 Law Bldg. LT3 

Lightning Talks 

In-person & virtual 
church service 

experiences: Cross-
disciplinary research 

The cultural formulation 
interview (DSM-5) 

efficacy study in Norway 

Cognitive & evolutionary 
science of religion 

Awe, transcendence & 
connectedness 

 

 
 

ÉĲƚƚŔŸŰШ]Ш҇Ш[ƖŔĬċǃШΥаΟΜ~ШтШΦаΟΜ~ 

ÂċŰĲũШ]Ν ÂċŰĲũШ]Ξ ÂċŰĲũШ]Ο ÉĲƚƚŔŸŰШ]Π ÉĲƚƚŔŸŰШ]Ρ 
Aston Webb Main Aston Webb WG05 Aston Webb G33 Law Bldg. LT2 Law Bldg. LT3 

Exploring the heart: 
Philosophical, 
psychological & 
theological views 

Psychology of religion & 
the challenge of religious 
fundamentalism 

Love, heart & sensitivity 
for a new psychology of 
religion epistemology 

Leaving religion & 
religious residue 

Religious constructs, 
attributions &  

God perceptions 

ÉĲƚƚŔŸŰШcШ҇Ш[ƖŔĬċǃШΝΜаΟΜ~ШтШΝΝаΟΜ~ 

ÂċŰĲũШcΝ ÂċŰĲũШcΞ ÂċŰĲũШcΟ ÉĲƚƚŔŸŰШcΠ ÉĲƚƚŔŸŰШcΡ 
Aston Webb Main Aston Webb WG05 Aston Webb G33 Law Bldg. LT2 Law Bldg. LT3 

Measuring nonbelief: 
Existential concerns, 
secular identity & 
meaning 

Religious contexts 
between hardship and 

healing 

Are agnostics really 
different from atheists? 

Holy foods & music 
Meaning, self & 
authenticity 

ÉĲƚƚŔŸŰШsШ҇Ш[ƖŔĬċǃШΝаΜΜÂ~ШтШΞаΟΜÂ~ 

ÂċŰĲũШsΝ ÂċŰĲũШsΞ ÉĲƚƚŔŸŰШsΟ ÉĲƚƚŔŸŰШsΠ ÉĲƚƚŔŸŰШsΡ 
Aston Webb Main Aston Webb WG05 Aston Webb G33 Law Bldg. LT2 Law Bldg. LT3 

When sacred meets 
secular: R&S across 

identities 

Navigating existential 
well-being in challenging 

contexts 

Positive psychology, 
religious coping, 

spirituality & well-being 

Interdisciplinary & 
theoretical issues in 
psychology of religion 

Religious practices, 
community & 

positionality issues 

 

 



f ÂÅΞΜΞΡШ҇ШΟΜШ 

ìĲĬŰĲƚĬċǃ 
 

ÂċƖċũũĲũШÉĲƚƚŔŸŰШ 
 

ìĲĬŰĲƚĬċǃЯШ ƨŊƨƚƣШΞΜƣő 
 
яÂċŰĲũШ ΝѐШÑőĲШƚŔŊŰŔǯĦċŰĦĲШŸŉШċШŰĲƣƽŸƖťШċƓƓƖŸċĦőШŔŰШ
ƣőĲШƓƚǃĦőŸũŸŊǃШŸŉШƖĲũŔŊŔŸŰШċƚШĤŸƣőШċШƚƣċƣŔƚƣŔĦċũШůĲƣőŸĬШ
ċŰĬШċŰШĲĦŸũŸŊŔĦċũШċƓƓƖŸċĦő 
ÑŔůĲШШ҇ШΝΜаΜΜ~рΝΝаΟΜ~ЯШÅŸŸůШ҇ШƚƣŸŰШìĲĤĤШ~ċŔŰШxÑ 
9őċŔƖШ҇ШcċŰŰĲťĲШ~ƨƣőĲƖƣЯШÖŰŔƻĲƖƚŔƣǃЮŸŉЮ]ƖŸŰŔŰŊĲŰ 

Both religion/spirituality (R/S) and health are increasingly 

regarded as multidimensional and dynamic constructs. The 

individual and their religion (Allport) cannot be understood apart 

from the complex interplay of person-world networks and their 

dynamic interactions. This panel aims to demonstrate the potential 

of a network approach in addressing dynamic systems, both as a 

statistical method and as an ecological perspective. We will do this 

by presenting empirical studies involving church members (paper 

1) and psychiatric patients (paper 2), utilizing (longitudinal) 

network analysis as a statistical method. Additionally, we will share 

qualitative and mixed-methods findings of the network space for 

spirituality in a clinical trial with psychedelics (paper 3) and of 

spiritual needs within networks of foster care (paper 4). 

Implications for the field of psychology of religion and its 

methodology will be discussed. 

ΝЮΝШШ҇xĲċĬĲƖƚőŔƓШċŰĬШĦŸŰŊƖĲŊċƣŔŸŰċũШƻŔƣċũŔƣǃаШ ŰШ
ĲǂƓũŸƖċƣŸƖǃШƓƚǃĦőŸũŸŊŔĦċũШŰĲƣƽŸƖťШċŰċũǃƚŔƚШŸŉШƣőĲШ?ƨƣĦőШ
9őƨƖĦőШxŔŉĲШÉƨƖƻĲǃ 
ŰŰĲůċƖŔĲШ[ŸƓƓĲŰ 

ΝЮΞШШ҇ШĬǃŰċůŔĦШƚǃƚƣĲůШċƓƓƖŸċĦőШƣŸШƖĲũŔŊŔŸŰоШ
ƚƓŔƖŔƣƨċũŔƣǃШċŰĬШůĲŰƣċũШőĲċũƣőаШxŸŰŊŔƣƨĬŔŰċũШŰĲƣƽŸƖťШ
ċŰċũǃƚĲƚШċůŸŰŊШƓƚǃĦőŔċƣƖŔĦШƓċƣŔĲŰƣƚШƽŔƣőШĬĲƓƖĲƚƚŔŸŰШ
ċŰĬШƚƨŔĦŔĬċũŔƣǃШŸƖШƓĲƖƚŸŰċũŔƣǃШĬŔƚŸƖĬĲƖƚ 
cċŰŰĲťĲШÉĦőċċƓрsŸŰťĲƖ 

ΝЮΟШШ҇ ĲƣƽŸƖťШƚƓċĦĲШŉŸƖШƚƓŔƖŔƣƨċũŔƣǃШŔŰШċŰШEÖрŉƨŰĬĲĬШƣƖŔċũШ
ŸŰШƓƚǃĦőĲĬĲũŔĦШƣƖĲċƣůĲŰƣШŉŸƖШĬĲƓƖĲƚƚŔŸŰШыÂƚǃƓċũь 
cċŰŰĲťĲШ~ƨƣőĲƖƣ 

ΝЮΠШШ҇ÉƓŔƖŔƣƨċũШŰĲĲĬƚШŸŉШŉŸƚƣĲƖШĦőŔũĬƖĲŰЯШŉŸƚƣĲƖШĦċƖĲƖƚШ
ċŰĬШĤŔŸũŸŊŔĦċũШƓċƖĲŰƣƚаШ ШůŔǂĲĬрůĲƣőŸĬƚШƚƣƨĬǃ 
ŰŢċШéŔƚƚĲƖ 

 

яÂċŰĲũШ ΞѐШxċĤǃƖŔŰƣőƚШċƚШƚƓŔƖŔƣƨċũШĲǂĲƖĦŔƚĲаШ?ċƣċЯШ
ƓĲĬċŊŸŊǃЯШċŰĬШċƓƓũŔĦċƣŔŸŰ 
ÑŔůĲШШ҇ШΝΜаΜΜ~рΝΝаΟΜ~ЯШÅŸŸůШ҇ШƚƣŸŰШìĲĤĤШì]ΜΡ 
9őċŔƖШ҇Ш?ċŰŔĲũШ~ĦfŰƣŸƚőЯШÖŰŔƻĲƖƚŔƣǃЮŸŉЮ?ĲŰƻĲƖ 

Labyrinths are aesthetically engaging, winding singular pathways 

culminating in an open, liminal space of spiritual discovery. 

Labyrinth history spans the globe and millennia. Modern society is 

re-discovering the practice, with >6,250 labyrinths in 90 countries, 

in universities, retreat centers, hospitals and prisons. Walking or 

tracing a labyrinth is a concentrated pilgrimage and is a semi-

structured meditation involving mind and body, two systems 

relevant to flourishing and transformation. This panel reports four 

overlapping approaches to understanding and applying labyrinths. 

Talks describe data on labyrinth experience and outcomes, 

labyrinths as a teaching tool in an experimental psychology 

methods class, experiences of labyrinth use in a multi-disciplinary 

undergraduate seminar, and labyrinths as reflective resources for 

higher education across and beyond disciplines. These approaches 

highlight the cross-disciplinarity of the psychology of religion in 

research and practice. 

ΞЮΝШШ҇ÄƨċŰƣŔƣċƣŔƻĲШċŰĬШƕƨċũŔƣċƣŔƻĲШĲǂƓĲƖŔĲŰĦĲƚШŔŰШƣŔůĲШ
ƓĲƖĦĲƓƣŔŸŰЯШĤŸĬǃШƚċũŔĲŰĦĲЯШĦŸŰŰĲĦƣĲĬŰĲƚƚЯШċǭĲĦƣЯШċŰĬШ
ŔŰƚŔŊőƣƚ 
üċĦőċƖǃ xŔƨрìċũƣĲƖ 

ΞЮΞШШ҇xċĤǃƖŔŰƣőШƓĲĬċŊŸŊǃШŔŰШċШƓƚǃĦőŸũŸŊǃШƖĲƚĲċƖĦőШ
ůĲƣőŸĬƚШĦŸƨƖƚĲ 
uĲƻŔŰШxċĬĬ 

ΞЮΟШШ҇ÖƚŔŰŊШũċĤǃƖŔŰƣőƚШŔŰШůƨũƣŔрĬŔƚĦŔƓũŔŰċƖǃШĲǂƓĲƖŔĲŰƣŔċũШ
ĦŸƨƖƚĲƚШŸŰШƖĲũŔŊŔŸƨƚШċŰĬШƚƓŔƖŔƣƨċũШƓƖċĦƣŔĦĲƚ 
?ċŰŔĲũШ~ĦfŰƣŸƚő 

ΞЮΠШШ҇ÖƚŔŰŊШũċĤǃƖŔŰƣőƚШŸŰШĦċůƓƨƚШċŰĬШŉƨƖƣőĲƖШċǯĲũĬаШ ŰШ
ŔŰƣĲƖŰċƣŔŸŰċũШƓĲƖƚƓĲĦƣŔƻĲШƽŔƣőŔŰЯШċĦƖŸƚƚШċŰĬШĤĲǃŸŰĬШ
ĬŔƚĦŔƓũŔŰĲƚ 
sċŰШÉĲũũĲƖƚ 

 
яÂċŰĲũШ ΟѐШ?ŔũĲůůċƚШċŰĬШŸƓƓŸƖƣƨŰŔƣŔĲƚШŔŰШĲǂŔƚƣĲŰƣŔċũШ
ĦŸůůƨŰŔĦċƣŔŸŰ ŉŸƖШƓƚǃĦőŸũŸŊŔƚƣƚШċŰĬШĦőċƓũċŔŰƚ 
ÑŔůĲШШ҇ШΝΜаΜΜ~рΝΝаΟΜ~ЯШÅŸŸůШ҇ШƚƣŸŰШìĲĤĤШì]ΝΞ 
9őċŔƖШ҇ШcĲŔĬŔШ[ƖƏũƨŰĬШÂĲĬĲƖƚĲŰЯШċƖőƨƚЮÖŰŔƻĲƖƚŔƣǃ 

This panel discussion will consist of 4 presentations each with their 

unique perspective on how psychologists and chaplains facilitate 

existential communication and spiritual care to patients/confidents 

in crisis. The first presentation by Aida H. Andersen will present a 

theoretical model on post-secular negotiations, and argue for the 

use of this theoretical thinking in the application of both research 

and clinical practice. Heidi F. Pedersen will present a study among 

chaplains and psychologists investigating their practice of 

existential communication through focus group interviews. Lars 

Mandelkow presents empirical data on psychologistsô thoughts on 

self-disclosure in therapy. Finally, Karsten Thomsen presents a 

study on spiritual care provided at a hospital and combining 

qualitative and quantitative data to investigate chaplains and 

patients experiences with spiritual care. 

ΟЮΝШШ҇EǂŔƚƣĲŰƣŔċũШĦŸůůƨŰŔĦċƣŔŸŰШŔŰШƓŸƚƣрƚĲĦƨũċƖШ
ƚŸĦŔĲƣŔĲƚ 
ŔĬċШcŸƨŊċċƖĬШ ŰĬĲƖƚĲŰ 

ΟЮΞШШ҇EǂŔƚƣĲŰƣŔċũШĦŸůůƨŰŔĦċƣŔŸŰаШ§ƓƓŸƖƣƨŰŔƣŔĲƚШŉŸƖШ
ŔŰƣĲƖĬŔƚĦŔƓũŔŰċƖŔƣǃШĤĲƣƽĲĲŰШƓƚǃĦőŸũŸŊŔƚƣƚШċŰĬШƖĲũŔŊŔŸƨƚШ
ƓƖŸŉĲƚƚŔŸŰċũƚ 
cĲŔĬŔШ[ƖƏũƨŰĬШÂĲĬĲƖƚĲŰ 

ΟЮΟШШ҇ŰĬШƽőċƣШĬŸШǃŸƨШĤĲũŔĲƻĲет ƖĲШƓƚǃĦőŸũŸŊŔƚƣƚШ
ƓƖĲƓċƖĲĬШŉŸƖШƣőĲШĬŔũĲůůċШŸŉШĲǂŔƚƣĲŰƣŔċũШƚĲũŉрĬŔƚĦũŸƚƨƖĲе 
xċƖƚШ~ċŰĬĲũťŸƽ 

ΟЮΠШШ҇ÉƓŔƖŔƣƨċũШĦċƖĲШċŰĬШĲǂŔƚƣĲŰƣŔċũШĦŸůůƨŰŔĦċƣŔŸŰ 
uċƖƚƣĲŰШÑőŸůƚĲŰ 

 
 
 



 

f ÂÅΞΜΞΡШ҇ШΟΝШ 

яÂċŰĲũШ ΠѐШÑƽŸрƽċǃШĦƖŸƚƚрĬŔƚĦŔƓũŔŰċƖŔƣǃеШìőċƣШ
ƣőĲŸũŸŊǃШőċƚШƣŸШŸǭĲƖШƣőĲШƓƚǃĦőŸũŸŊǃШŸŉШƖĲũŔŊŔŸŰШ
ы?ŔƚĦƨƚƚŔŸŰШÂċŰĲũь 
ÑŔůĲШШ҇ШΝΜаΜΜ~рΝΝаΟΜ~ЯШÅŸŸůШ҇ШƚƣŸŰШìĲĤĤШ]ΟΟ 
9őċŔƖШ҇ШxǃŰŰĲШÑċǃũŸƖЯШÖŰŔƻĲƖƚŔƣǃЮŸŉЮ§ƣċŊŸ 

The panel highlights the two-way potential of cross-disciplinarity 

between psychology and theology. Panelists are Fellows of the 

Psychology Cross-Training Program (University of Birmingham). 

While psychological methods and theories strengthened our 

research, theology also provided essential methodological, 

interpretive and theoretical insights. Paper One introduces a 

theological cross-disciplinary framework, illustrated by research 

on god concepts and ideal self. Paper Two explores tensions as 

theology and psychology came together to devise measures of 

divine presence. Paper Three shows how integrating the disciplines 

provides deeper insight into our common questions. Paper Four 

outlines how theological expertise brought necessary insights to 

research on God and self-representations of Christian adults with 

intellectual disabilities. Together these papers demonstrate the 

importance of mutual conversations between psychology and 

theology as cross-disciplinary insights flow both ways. 

ΠЮΝШ҇ШÑőĲŸũŸŊǃШƣőċƣШĬƖċƽƚШŸŰШƓƚǃĦőŸũŸŊǃШтШċŰĬШŸǭĲƖƚШ
ŔŰƚŔŊőƣƚШĤċĦťШƣŸШƓƚǃĦőŸũŸŊǃаШ ШŉƖċůĲƽŸƖťШċŰĬШċŰШ
ĲǂċůƓũĲ 
xǃŰŰĲШÑċǃũŸƖ 

ΠЮΞШШ҇ ċƻŔŊċƣŔŰŊШƣĲŰƚŔŸŰƚаШÂƚǃĦőŸũŸŊŔĦċũШċŰĬШƣőĲŸũŸŊŔĦċũШ
ƓĲƖƚƓĲĦƣŔƻĲƚШŔŰШĬĲƻĲũŸƓŔŰŊШċШĦƖŸƚƚрĬŔƚĦŔƓũŔŰċƖǃШћ]ŸĬќƚШ
ìőĲƖĲр7ĲŔŰŊќШůĲċƚƨƖĲ 
EũǐĤŔĲƣċШ}ċǍċƖĲƽŔĦǍрìǃƖǍǃťŸƽƚťċ 

ΠЮΟШШ҇ÑƽŸШũĲŰƚĲƚЯШŸŰĲШƻŔƚŔŸŰаШfŰƣĲŊƖċƣŔŰŊШƣőĲŸũŸŊǃШċŰĬШ
ƓƚǃĦőŸũŸŊǃШŔŰШőŸũŔƚƣŔĦШƨŰĬĲƖƚƣċŰĬŔŰŊƚШŸŉШůĲŰƣċũШőĲċũƣő 
cċŰŰċőШìċŔƣĲ 

ΠЮΠШШ҇]ŸĬрƖĲƓƖĲƚĲŰƣċƣŔŸŰШƖĲƚĲċƖĦőШƽŔƣőШƣőĲŸũŸŊŔĦċũШ
ŔŰƚŔŊőƣƚаШEŰŊċŊŔŰŊШċĬƨũƣƚШƽŔƣőШŔŰƣĲũũĲĦƣƨċũШĬŔƚċĤŔũŔƣŔĲƚ 
uĲŔƣőШ?Ÿƽ 

 
 
 

яÉĲƚƚŔŸŰШ ΡѐШ?ĲċƣőЯШƚƓŔƖŔƣƚЯШĲƻŔũШѼШƚċĦƖĲĬШƚƓċĦĲƚ 
ÑŔůĲШШ҇ШΝΜаΜΜ~рΝΝаΟΜ~ЯШÅŸŸůШ҇ШxċƽШ7ũĬŊЮШxÑΞ 
9őċŔƖШ҇Ш~ĲũċŰŔĲШ ǃőŸŉЯШ9ċƖƣőċŊĲЮ9ŸũũĲŊĲ 
 

ΡЮΝШ҇Ш?ĲċƣőШċƚШċШƓċƖƣШŸŉШũŔŉĲаШ?ĲƻĲũŸƓůĲŰƣċũШċŰĬШƖĲũŔŊŔŸƨƚШ
ĬŔǭĲƖĲŰĦĲƚШŔŰШċŉƣĲƖũŔŉĲШĤĲũŔĲŉƚШŔŰШÑċŰċШÑŸƖċŢċЯШfŰĬŸŰĲƚŔċ 
~ĲũċŰŔĲШ ǃőŸŉ 

ΡЮΞШШ҇ÂőĲŰŸůĲŰŸũŸŊǃЯШĲůŸƣŔŸŰƚШċŰĬШƚŸĦŔŸрĦƨũƣƨƖċũШ
ŔŰǰƨĲŰĦĲƚШŔŰШ7ƖċǍŔũŔċŰШĦőŔũĬƖĲŰќƚШĲǂƓĲƖŔĲŰĦĲƚШƽŔƣőШ
ċũũĲŊĲĬШƚƓŔƖŔƣƚаШ9ċƚĲШƚƣƨĬŔĲƚШŔŰШÖůĤċŰĬċШċŰĬШƚƓŔƖŔƣŔƚů 
~ċƣĲƨƚШ~ċƖƣŔŰĲǍ 

ΡЮΟШШ҇ÑőĲШƓŸƣĲŰƣŔċũШŸŉШƚċĦƖĲĬШƚƓċĦĲƚШċƚШƣƖċŰƚŔƣŔŸŰċũШ
ŸĤŢĲĦƣƚаШÑőĲШĦċƚĲШŸŉШcċĦŕШ7ċǃƖċůШéĲũŔШůŸƚƕƨĲШċŰĬШƣŸůĤ 
cƬůĲǃƖċШ őƚĲŰШ?ŸŌċŰ 

ΡЮΠШШ҇7ũċůŔŰŊШƣőĲШĬĲƻŔũаШ~ŸƖċũШĦőċƖċĦƣĲƖШċŰĬШƣőĲШ
ċƣƣƖŔĤƨƣŔŸŰШŸŉШůŔƚŉŸƖƣƨŰĲШƣŸШƚƨƓĲƖŰċƣƨƖċũШĦċƨƚĲƚ 
EƖŔĦШ ŊũŸǍŸ 

 
яÉĲƚƚŔŸŰШ ΣѐШÉƓŔƖŔƣƨċũШƽĲũũрĤĲŔŰŊЯШƓŸƚƣрƣƖċƨůċƣŔĦШ
ŊƖŸƽƣőШѼШĲůŸƣŔŸŰШƖĲŊƨũċƣŔŸŰ 
ÑŔůĲШШ҇ШΝΜаΜΜ~рΝΝаΟΜ~ЯШÅŸŸůШ҇ШxċƽШ7ũĬŊЮШxÑΟ 
9őċŔƖШ҇Ш~ŔĦőċĲũШ]ċũĲċЯШÖŰŔƻĲƖƚŔƣǃЮŸŉЮ~ċũƣċ 
 

ΣЮΝШ҇ШÂƖĲĬŔĦƣŔŰŊШƽĲũũрĤĲŔŰŊШċŉƣĲƖШċШőŔƚƣŸƖǃШŸŉШƣƖċƨůċаШÑőĲШ
ƖŸũĲШŸŉШÂÑ]ШċŰĬШƚƓŔƖŔƣƨċũŔƣǃ 
~ŔĦőċĲũШ]ċũĲċ 

ΣЮΞШШ҇ÉƓŔƖŔƣƨċũШƽĲũũрĤĲŔŰŊШůĲĬŔċƣŔŰŊШƣőĲШƖĲũċƣŔŸŰƚőŔƓШ
ĤĲƣƽĲĲŰШƓŸƚƣрƣƖċƨůċƣŔĦШŊƖŸƽƣőШċŰĬШƓĲƖĦĲŔƻĲĬШƚƣƖĲƚƚаШ
ƚƚĲƚƚůĲŰƣШĦŸŰƚŔĬĲƖċƣŔŸŰƚШċŰĬШŔůƓƖŸƻĲůĲŰƣƚШŔŰШÑƬƖťŔǃĲ 

[ċƣƨůĲƣƨũШüĲőƖШ]ƨũĬċƚ 

ΣЮΟШШ҇ÑőĲШċƚƚŸĦŔċƣŔŸŰШĤĲƣƽĲĲŰШƚƓŔƖŔƣƨċũШƽĲũũрĤĲŔŰŊШċŰĬШ
ĲůŸƣŔŸŰċũШƖĲŊƨũċƣŔŸŰШŔŰШÑƬƖťŔǃĲаШfƚШƣőĲШĲǭĲĦƣШůĲĬŔċƣĲĬШĤǃШ
ĦŸŊŰŔƣŔƻĲШǰĲǂŔĤŔũŔƣǃе 
[ĲǃǍċШuċƖƚũŔ 

ΣЮΠШШ҇~ĲŰƣċũШƣŸƨŊőŰĲƚƚШċŰĬШƖĲũŔŊŔŸƚŔƣǃаШ ШůŔǂĲĬШůĲƣőŸĬШ
ŔŰƻĲƚƣŔŊċƣŔŸŰШŔŰƣŸШƓƖŸŉĲƚƚŔŸŰċũШċƣőũĲƣĲƚ 
ÅЮШEǃůĲŰШ7ċťŕƖ 
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ÂċƖċũũĲũШÉĲƚƚŔŸŰШ7 
 

ìĲĬŰĲƚĬċǃЯШ ƨŊƨƚƣШΞΜƣő 
 
яÂċŰĲũШ7ΝѐШìőċƣШĬŸĲƚШƓƚǃĦőŸũŸŊǃШőċƻĲШƣŸШƚċǃШċĤŸƨƣШ
ƣőĲШÂƖŸĤũĲůШŸŉШEƻŔũеШÑőĲŸƖĲƣŔĦċũЯШƓƖċĦƣŔĦċũЯШċŰĬШ
ĲůƓŔƖŔĦċũШĦŸŰƣƖŔĤƨƣŔŸŰƚШƣŸШƣőĲШÑőĲŸĬŔĦǃШ?ĲĤċƣĲ 
ÑŔůĲШШ҇ШΝаΜΜÂ~рΞаΟΜÂ~ЯШÅŸŸůШ҇ШƚƣŸŰШìĲĤĤШ~ċŔŰ 
9őċŔƖШ҇Ш7ĲƣőċŰǃШÉŸũũĲƖĲĬĲƖЯШÖŰŔƻĲƖƚŔƣǃЮŸŉЮEĬŔŰĤƨƖŊő 

When tragedies occur, people may seek explanations for why 

suffering exists in the world. This panel examines the human need 

to make sense of suffering and presents three papers offering 

theoretical, practical, and empirical perspectives on this perennial 

problem. Paper 1 explores how psychological research on grief and 

coping can challenge the philosophical claim that theodicies are 

inherently insensitive or harmful. Paper 2 examines 

ócompassionate theodicyô and proposes a study to evaluate how a 

practical resource can help grieving individuals. Paper 3 reports an 

original empirical study, exploring how the religious ódonesô 

evaluate purpose-based explanations of tragedies. Finally, a 

respondentīan expert in psychology of religion and Christian 

theologyīwill provide feedback to each paper. The panel will 

conclude with a Q&A session. By bringing theology and 

psychology into dialogue, this panel aims to foster a more nuanced 

understanding of scholarship on suffering in both fields. 

7ΝЮΝШШ҇fƚШƣőĲŸĬŔĦǃШŔŰőĲƖĲŰƣũǃШőċƖůŉƨũеШ ŰШĲůƓŔƖŔĦċũШ
ĦőċũũĲŰŊĲШƣŸШůŸƖċũШċŰƣŔрƣőĲŸĬŔĦǃ 
sċőĬŔĲũШÂĲƖĲǍ 

7ΝЮΞШШ҇9ŸůƓċƚƚŔŸŰċƣĲШƣőĲŸĬŔĦǃаШ ШƣőĲƖċƓĲƨƣŔĦШƨƚĲШŉŸƖШċШ
ĬŔƚƓċƚƚŔŸŰċƣĲШƚƨĤŢĲĦƣе 
7ĲƣőċŰǃШÉŸũũĲƖĲĬĲƖ 

7ΝЮΟШШ҇]ŸĬќƚШƓũċŰеШEǂċůŔŰŔŰŊШőŸƽШƣőĲШƖĲũŔŊŔŸƨƚШћĬŸŰĲƚќШ
ƓĲƖĦĲŔƻĲШƚƨǭĲƖŔŰŊ 
ÉőŸťŸШìċƣċŰċĤĲ 

7ΝЮΠШШ҇ÂċŰĲũШƖĲƚƓŸŰƚĲШĤǃШ?ƖЮШsŸċŰŰċШ9ŸũũŔĦƨƣƣ 
sŸċŰŰċШ9ŸũũŔĦƨƣƣШыĬŔƚĦƨƚƚċŰƣь 

 
яÂċŰĲũШ7ΞѐШÅĲƓƖĲƚĲŰƣċƣŔŸŰƚШċŰĬШƓĲƖƚƓĲĦƣŔƻĲƚШŸŉШ
ƖĲũŔŊŔŸƚŔƣǃоƚƓŔƖŔƣƨċũŔƣǃШŔŰШőĲċũƣőЯШŉƖŸůШċŰШ
ŔŰƣĲƖĬŔƚĦŔƓũŔŰċƖǃШċŰĬШƓőĲŰŸůĲŰŸũŸŊŔĦċũШƓĲƖƚƓĲĦƣŔƻĲ 
ÑŔůĲШШ҇ШΝаΜΜÂ~рΞаΟΜÂ~ЯШÅŸŸůШ҇ШƚƣŸŰШìĲĤĤШì]ΜΡ 
9őċŔƖШ҇Ш[ċƣŔůċШ9ƖŔƚƣŔŰċШ9ŸƚƣċШ[ŸŰƣĲƚЯШÖŰŔƻĲƖƚŔĬċĬĲЮĬĲЮÉġŸЮ
ÂċƨũŸ 

The purpose of this panel is to discuss, within the Brazilian context, 

the representations and perspectives of religiosity/spirituality (R/S) 

in health, in an interdisciplinary and a phenomenological 

perspective. R/S manifests through symbols ï as highlighted by 

research using the Rorschach method, which points to relationships 

with transcendence and the sacred. When we think about 

professional practice, we must consider the fact that the Brazilian 

population is predominantly religious, which reflects in 

professional performance. Among health professionals in Primary 

Care, 95% claim to rely on R/E during times of suffering, and 75% 

believe their patients would like to address these issues. In 

psychotherapy, professionals see R/S as essential in supporting 

patients. However, R/S appears as conflicting in their practice and 

in training of psychology professionals, even though it is seen as 

relevant and they report suffering related to their own religiosities 

during their training. 

7ΞЮΝШШ҇xŔƻĲĬШĲǂƓĲƖŔĲŰĦĲШŸŉШƖĲũŔŊŔŸƚŔƣǃШŔŰШċШƓƨĤũŔĦШ
ƓƚǃĦőŸũŸŊǃШƨŰĬĲƖŊƖċĬƨċƣĲШƓƖŸŊƖċůаШыÖŰьƻĲŔũĲĬШƚƨǭĲƖŔŰŊ 
ĬƖŔċŰċШÂċƣƖŖĦŔċШEŊŊрÉĲƖƖċ 

7ΞЮΞШШ҇ÅĲũŔŊŔŸƚŔƣǃШċŰĬШƓƚǃĦőŸƓċƣőŸũŸŊǃаШÂĲƖĦĲƓƣŔŸŰШŸŉШ
ƓƚǃĦőŸƣőĲƖċƓŔƚƣƚШŔŰШůĲŰƣċũШőĲċũƣőШĦũŔŰŔĦƚШŔŰШ7ƖċǍŔũ 
uũĲƨĦŔĲũĲŰШ[ƖŸƣċШÂŸŰƣĲШĬĲШ§ũŔƻĲŔƖċШы~ċƖƣċШcĲũĲŰċШĬĲШ
[ƖĲŔƣċƚь 

7ΞЮΟШШ҇7ĲũŔĲŉƚШŸŉШƓƖŔůċƖǃШőĲċũƣőĦċƖĲШƓƖŸŉĲƚƚŔŸŰċũƚШŸŰШ
ƚƓŔƖŔƣƨċũŔƣǃЯШƖĲũŔŊŔŸƚŔƣǃЯШċŰĬШőĲċũƣő 
xƨĦŔċŰċШEũŔƚċĤĲƣĲШÉċƻċƖŔƚ 

7ΞЮΠШШ҇ÉƓŔƖŔƣƨċũŔƣǃШŔŰШƖĲƚƓŸŰƚĲƚШƣŸШƣőĲШÅŸƖƚĦőċĦőШůĲƣőŸĬаШ
ШƓőĲŰŸůĲŰŸũŸŊŔĦċũШƻŔƚŔŸŰ 

ÂċƨũċШÑƖċĤƨĦŸШы~ċƖƣċШcĲũĲŰċШĬĲШ[ƖĲŔƣċƚь 

 
яÂċŰĲũШ7ΟѐШEǂŔƚƣĲŰƣŔċũШőĲċũƣőШтШìőċƣШŔƣШŔƚШыċŰĬШŔƚŰќƣь 
ÑŔůĲШШ҇ШΝаΜΜÂ~рΞаΟΜÂ~ЯШÅŸŸůШ҇ШƚƣŸŰШìĲĤĤШì]ΝΞ 
9őċŔƖШ҇ШÑċƣŢċŰċШÉĦőŰĲũũЯШ~[ЮÉƓĲĦŔċũŔǍĲĬЮÖŰŔƻĲƖƚŔƣǃӃ§ƚũŸеЮ
 ŸƖƽċǃ 

This panel explores the evolving concept of existential health, 

examining its dimensions, challenges, and implications. Peter la 

Cour presents a four-dimensional model of existential health, 

identifying four key features: the experience of living, life 

orientations, existential qualities, and existential expressions. 

Tatjana Schnell reports on how conspiracy theory belief can foster 

meaning under conditions of societal alienation and raises the 

question of whether this type of meaning-making can be regarded 

existentially healthy. Bendik Sparre Hovet explores existential 

indifference through a Vision Quest case study, linking it to 

existential anxiety, meaning-making, and Heideggerôs concept of 

Alltªglichkeit/everydayness. Lars Johan Danbolt will engage the 

panelists and audience in a discussion about existential health in 

relation to the reported findings and beyond. 

7ΟЮΝШШ҇ÑőĲШĦŸŰĦĲƓƣШŸŉШĲǂŔƚƣĲŰƣŔċũШőĲċũƣő 
ÂĲƣĲƖШũċШ9ŸƨƖ 

7ΟЮΞШШ҇~ĲċŰŔŰŊШĤǃШċũũШůĲċŰƚеШìőĲŰШƕƨĲƚƣŔŸŰċĤũĲШ
ŸƖŔĲŰƣċƣŔŸŰƚШŉƨĲũШƚŸƨƖĦĲƚШŸŉШůĲċŰŔŰŊ 
ÑċƣŢċŰċШÉĦőŰĲũũ 

7ΟЮΟШШ҇EǂŔƚƣĲŰƣŔċũШŔŰĬŔǭĲƖĲŰĦĲШŔŰШċШƻŔƚŔŸŰШƕƨĲƚƣ 
7ĲŰĬŔťШÉƓċƖƖĲШcŸƻĲƣ 

7ΟЮΠШШ҇ÅĲƚƓŸŰƚĲШċŰĬШĬŔƚĦƨƚƚŔŸŰ 
xċƖƚШsŸőċŰШ?ċŰĤŸũƣШыĬŔƚĦƨƚƚċŰƣь 

 
яÂċŰĲũШ7ΠѐШ~ĲċŰŔŰŊШŔŰШũŔŉĲШċŰĬШĬĲůĲŰƣŔċ 
ÑŔůĲШШ҇ШΝаΜΜÂ~рΞаΟΜÂ~ЯШÅŸŸůШ҇ШƚƣŸŰШìĲĤĤШ]ΟΟ 
9őċŔƖШ҇ШÑŸƖŊĲŔƖШÉƏƖĲŰƚĲŰЯШfŰŰũċŰĬĲƣЮcŸƚƓŔƣċũЮÑƖƨƚƣеЮéf?Ю
ÉƓĲĦŔċũŔǍĲĬЮÖŰŔƻĲƖƚŔƣǃӃ§ƚũŸеЮ ŸƖƽċǃ 

Meaning in life (MIL) has been an emerging research field in later 

years. Experience of MIL may have significance for individualsô 

mental health and quality of life. However, less is known on MIL 

among older people, and especially among people suffering from 

dementia. Affiliated to Research Centre for Existential Health at 

Innlandet Hospital Trust in Norway, research is developed and 

performed aiming at investigating if it is possible to do research on 

MIL among people with dementia, and if so, investigate the 

possible significance of MIL in the target group. The research 
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identifies the experience of meaningfulness, crisis of meaning, and 

which sources of meaning individuals in the target group draw on 

in their meaning-making. Further, MILôs relation to mental health 

and quality of life parameters is investigated. Within an existential 

health approach with interdisciplinary perspectives, the presented 

studies have implications for psychology, health science, and 

nursing, among others. 

7ΠЮΝШШ҇~ĲċŰŔŰŊШŔŰШũŔŉĲШċŰĬШƣőĲШĲǂƓĲƖŔĲŰĦĲШŸŉШƣŔůĲШċƚШŔƣШ
ƓċƚƚĲƚШĤǃШŉŸƖШƓĲŸƓũĲШũŔƻŔŰŊШƽŔƣőШĬĲůĲŰƣŔċ 
uŰƨƣШcĲƚƣċĬ 

7ΠЮΞШШ҇ÑőĲШƻċũŔĬŔƣǃШŸŉШƣőĲШ~ĲċŰŔŰŊШŔŰШxŔŉĲШŔŰШ ƨƖƚŔŰŊШcŸůĲШ
ÅĲƚŔĬĲŰƣƚШƽŔƣőШ?ĲůĲŰƣŔċШÄƨĲƚƣŔŸŰŰċŔƖĲШы~f ?ь 
ÑŸƖŊĲŔƖШÉƏƖĲŰƚĲŰ 

7ΠЮΟШШ҇ÑőĲШũŸŰŊŔƣƨĬŔŰċũШƖĲũċƣŔŸŰƚőŔƓШĤĲƣƽĲĲŰШůĲċŰŔŰŊШŔŰШ
ũŔŉĲЯШƕƨċũŔƣǃШŸŉШũŔŉĲШċŰĬШĬĲƓƖĲƚƚŔŸŰШƚǃůƓƣŸůƚШŔŰШŰƨƖƚŔŰŊШ
őŸůĲШƖĲƚŔĬĲŰƣƚШƽŔƣőШĬĲůĲŰƣŔċ 
~ċƖŔШìċũƣőċƨŊШыuŰƨƣШcĲƚƣċĬь 

7ΠЮΠШШ҇EůĤŸĬŔĲĬШůĲċŰŔŰŊаШEǂƓũŸƖŔŰŊШƣőĲШĲǂƓĲƖŔĲŰĦĲШŸŉШ
ůĲċŰŔŰŊШŔŰШũŔŉĲШŔŰШƓĲŸƓũĲШƽŔƣőШƚĲƻĲƖĲШĬĲůĲŰƣŔċ 
ÑŸƖр ƖŰĲШfƚĲŰĲ 

 
яÉĲƚƚŔŸŰШ7ΡѐШÅĲũŔŊŔŸƨƚШŔĬĲŰƣŔƣǃЯШĲǂƓĲƖŔĲŰĦĲƚШѼШŉċŔƣőШ
ĬĲƻĲũŸƓůĲŰƣ 
ÑŔůĲШШ҇ШΝаΜΜÂ~рΞаΟΜÂ~ЯШÅŸŸůШ҇ШxċƽШ7ũĬŊЮШxÑΞ 
9őċŔƖШ҇ШÅĲĤĲĦĦċШcƨŊőĲƚЯШÖŰŔƻĲƖƚŔƣǃЮŸŉЮ7ŔƖůŔŰŊőċů 
 

7ΡЮΝШ҇ШEǂƓũŸƖċƣŔŸŰШŸŉШƖĲũŔŊŔŸƨƚШƚŸĦŔċũШŔĬĲŰƣŔƣǃШċŰĬШ
ƓĲƖĦĲƓƣŔŸŰШŸŉШƚĦŔĲŰƣŔƚƣƚШŔŰШÉƖŔШxċŰťċ 
ÅĲĤĲĦĦċШcƨŊőĲƚ 

7ΡЮΞШШ҇ÑőĲШ9ŔƖĦƨůƓũĲǂШŸŉШ[ċŔƣőШ~ŸĬĲƚШы9[~ьШċŰĬШŔƣƚШ
ĲůƓŔƖŔĦċũШƻĲƖŔǯĦċƣŔŸŰ 
ÂŔŸƣƖШÉǍǃĬŮŸƽƚťŔ 

7ΡЮΟШШ҇ÅĲũŔŊŔŸƨƚШċŰĬШƚƓŔƖŔƣƨċũШĲǂƓĲƖŔĲŰĦĲƚШŸŉШċĬƨũƣШ
9ċƣőŸũŔĦƚШŔŰШxŔůċЯШÂĲƖƨШĬƨƖŔŰŊШƣőĲШ9ŸƻŔĬрΝΦШÂċŰĬĲůŔĦаШ ŰШ
ŔŰƣĲƖƓƖĲƣċƣŔƻĲШƓőĲŰŸůĲŰŸũŸŊŔĦċũШƚƣƨĬǃ 
ŰċШ~ĲƖĦĲĬĲƚШ9ċƖŸ 

7ΡЮΠШШ҇ÂƖĲĬŔĦƣŸƖƚШċŰĬШŸƨƣĦŸůĲƚШŸŉШŉċŔƣőШĬĲƻĲũŸƓůĲŰƣ 
cĲŔŰǍШÉƣƖĲŔĤШыüőƨŸШsŸĤШ9őĲŰь 

 
яÉĲƚƚŔŸŰШ7ΣѐШ?ŔŊŔƣċũШůĲĬŔċШѼШĦŸŰƚƓŔƖċĦǃШƣőĲŸƖŔĲƚ 
ÑŔůĲШШ҇ШΝаΜΜÂ~рΞаΟΜÂ~ЯШÅŸŸůШ҇ШxċƽШ7ũĬŊЮШxÑΟ 
9őċŔƖШ҇ШuċƣċƖǍǃŰċШÉťƖǍǃƓŔűƚťċЯШÖŰŔƻĲƖƚŔƣǃЮŸŉЮ]Ĭċűƚť 
 

7ΣЮΝШ҇ШfůůĲƖƚŔƻĲШċŰĬШŔŰƣĲƖċĦƣŔƻĲШċƖƣШċŰĬШƚĦŔĲŰĦĲШċƚШċŰШ
ĲǂċůƓũĲШŸŉШƣőĲШƓŸƣĲŰƣŔċũШŸŉШĬĲƓŔĦƣŔŰŊШƣőĲШĦŸŰƣĲŰƣШŸŉШ
ƚƓŔƖŔƣƨċũŔƣǃ 
uċƣċƖǍǃŰċШÉťƖǍǃƓŔűƚťċ 

7ΣЮΞШШ҇ÑőĲШƖŸũĲШŸŉШĬŔŊŔƣċũШůĲĬŔċШċŰĬШƖĲũŔŊŔŸƨƚШĲĬƨĦċƣŔŸŰШŔŰШ
ƖĲŊƖĲƚƚŔƻĲШĤĲũŔĲŉƚаШ ШůŔǂĲĬШůĲƣőŸĬƚШƚƣƨĬǃШŸŰШfƚũċůŔĦШ 
ÑŔťÑŸťШĦŸŰƚƨůƓƣŔŸŰШċŰĬШfƚũċůŔĦШƖĲũŔŊŔŸƨƚШĲĬƨĦċƣŔŸŰШċƣШ
ƚĦőŸŸũ 
ĤĬƨũťĲƖŔůШÌĲŰĲũ 

7ΣЮΟШШ҇ìőĲŰШĬŸŸůƚĦƖŸũũŔŰŊШƨŰĬĲƖůŔŰĲƚШƚƓŔƖŔƣƨċũШ
ŉŸƖƣŔƣƨĬĲаШÂƚǃĦőŸũŸŊŔĦċũШƽĲũũрĤĲŔŰŊШċƚШċШůĲĬŔċƣŸƖ 
?ŔũċŰƨƖШÅĲőĤĲƖ 

7ΣЮΠШШ҇[ċŔƣőШċŰĬШŉċũƚĲőŸŸĬƚаШìőǃШƖĲũŔŊŔŸƨƚШƓĲŸƓũĲШċƖĲШ
ĬƖċƽŰШƣŸШĦŸŰƚƓŔƖċĦǃШƣőĲŸƖŔĲƚШċŰĬШƻċĦĦŔŰĲШőĲƚŔƣċŰĦǃ 
ÉŸƓőŔĲр9őċƖũŸƣƣĲШ7ĲƖƣƖċŰĬШéċŰШ§ƨǃƣƚĲũ 
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ÂċƖċũũĲũШÉĲƚƚŔŸŰШ9 
 

ìĲĬŰĲƚĬċǃЯШ ƨŊƨƚƣШΞΜƣő 
 
яÂċŰĲũШ9ΝѐШ9őƖŔƚƣŔċŰШǰŸƨƖŔƚőŔŰŊШƚĦŔĲŰĦĲаШ ШĬŸůċŔŰр
ĤċƚĲĬШċƓƓƖŸċĦő 
ÑŔůĲШШ҇ШΟаΟΜÂ~рΡаΜΜÂ~ЯШÅŸŸůШ҇ШƚƣŸŰШìĲĤĤШ~ċŔŰ 
9őċŔƖШ҇ШéŔĦƣŸƖШ9ŸƨŰƣĲĬЯШÅĲŊĲŰƣЮÖŰŔƻĲƖƚŔƣǃ 

This panel explores emerging interdisciplinary research on 

Christian flourishing science. While existing etic models of human 

flourishing offer broad scientific insights, they may not fully 

capture the distinct values and theological dimensions of Christian 

life. This session will present research on Christian flourishing 

through its three interconnected domains: individual, 

congregational, and community. We first examine the individual 

domain, introducing an emic measure of Christian flourishing 

centered on joy, health, meaning, character, relationships, and 

stewardship, underpinned by theological virtues of faith, hope, and 

love (Counted et al.). Comparisons with an etic measure of 

Christian flourishing at the individual domain is also presented 

(Park et al.). The congregational and community domains are 

explored through empirical review of congregational science 

(Francis) and clergy well-being (Adams), and scientific insights 

from public health perspectives (Long), respectively. 
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ůĲċƚƨƖĲůĲŰƣШƣĲůƓũċƣĲ 
éŔĦƣŸƖШ9ŸƨŰƣĲĬЯШ?ċƻŔĬШ ĲƣǍЯШEůŔũǃШÂƨƖĦĲũũЯШ?ċŰŔĲũШ
ìċũĬőĲŔůЯШ]ċĤƖŔĲũũĲШ§ũĬőċů 
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яÂċŰĲũШ9ΞѐШÉƓŔƖŔƣƨċũШŢŸƨƖŰĲǃƚШŔŰШũċƣĲƖШũŔŉĲаШы ŸŰрьШ
7ĲũŔĲƻŔŰŊЯШŔĬĲŰƣŔƣŔĲƚЯШċŰĬШĦŸƓŔŰŊ 
ÑŔůĲШШ҇ШΟаΟΜÂ~рΡаΜΜÂ~ЯШÅŸŸůШ҇ШƚƣŸŰШìĲĤĤШì]ΜΡ 
9őċŔƖШ҇ШÂŔĲƖƖĲрòƻĲƚШ7ƖċŰĬƣЯШÖŰŔƻĲƖƚŔƣǃЮŸŉЮxċƨƚċŰŰĲ 

What role does religion/spirituality play in the lives of older people 

living at home? This panel presents the results of two successive 

projects conducted in the canton of Vaud (Switzerland). First, a 

large survey conducted from 2019 to 2022 among three groups of 

seniors: volunteers in socio-charitable associations (n=617), 

people receiving home care (n=614) and people affiliated with the 

Catholic Church who volunteer (n=241). The first two 

presentations of the panel use data from this research. Then, a pilot 

research project was launched in collaboration with home care 

services: a spiritual referent is associated with these services in 

order to better meet the needs for spiritual and existential support. 

The third presentation shows data collected in this project. The 

three presentations will be discussed by Professor Hetty Zock from 

the University of Groningen. 

ΞЮΝШШ҇ÉƓŔƖŔƣƨċũШĤƨƣШŰŸƣШƖĲũŔŊŔŸƨƚШĲũĬĲƖũǃШŔŰШÉƽŔƣǍĲƖũċŰĬаШ
ƣőĲŔƖШĤĲũŔĲŉƚЯШƓƖċĦƣŔĦĲƚЯШċŰĬШĦŸƓŔŰŊШƚƣƖċƣĲŊŔĲƚ 
üőċƖŊċũůċШ?ċŰĬċƖŸƻċрÅŸĤĲƖƣ 

9ΞЮΞШШ҇9ŸƓŔŰŊШƚƣƖċƣĲŊŔĲƚЯШũŔŉĲШĦŸƨƖƚĲШċŰĬШƓĲƖĦĲŔƻĲĬШŰĲĲĬƚШ
ƚƨƖƖŸƨŰĬŔŰŊШƣőĲШƚƓŔƖŔƣƨċũоƖĲũŔŊŔŸƨƚШĬŔůĲŰƚŔŸŰШċůŸŰŊШ
ĲũĬĲƖũǃШŔŰĬŔƻŔĬƨċũƚШƖĲĦĲŔƻŔŰŊШőŸůĲĦċƖĲ 
]ƖĳŊŸƖǃШ?ĲƚƚċƖƣ 

9ΞЮΟШШ҇ÅĲťŔŰĬũŔŰŊШőĲċũƣőĦċƖĲШƽŸƖťĲƖƚќШŔŰƣƖŔŰƚŔĦШ
ůŸƣŔƻċƣŔŸŰаШÑőĲШŔůƓċĦƣШŸŉШŔŰƻŸũƻĲůĲŰƣШŔŰШĲǂŔƚƣĲŰƣŔċũШċŰĬШ
ƚƓŔƖŔƣƨċũШĦċƖĲШŉŸƖШĲũĬĲƖũǃШőŸůĲШĦċƖĲШƓċƣŔĲŰƣƚ 
ÅċĦőĲũШ?ĳůŸũŔƚ 

9ΞЮΠШШ҇?ŔƚĦƨƚƚŔŸŰ 
cĲƣƣǃШüŸĦťШыĬŔƚĦƨƚƚċŰƣь 

 
яÂċŰĲũШ9ΟѐШEůĤŸĬŔĲĬШŉċŔƣőаШ ƖƣЯШůŸƻĲůĲŰƣЯШċŰĬШƓũċĦĲШ
ŔŰШƚƓŔƖŔƣƨċũШƓƖċĦƣŔĦĲ 
ÑŔůĲШШ҇ШΟаΟΜÂ~рΡаΜΜÂ~ЯШÅŸŸůШ҇ШƚƣŸŰШìĲĤĤШì]ΝΞ 
9őċŔƖШ҇ШÉċƖċőШ~ŸĲƖůċŰЯШÖŰŔƻĲƖƚŔƣǃЮŸŉЮÉƣЮ ŰĬƖĲƽƚ 

This panel examines artistic and embodied experiences as key to 

meaning-making, showing how music, visual art, movement, and 

spatial attachment shape faith. Recent research (Van Cappellen, 

2024) suggests that cognition is not confined to the brain but 

emerges through bodily engagement with material and relational 

environments. The first paper analyzes communal singing in faith 

formation, focusing on its disruption during COVID-19. The 

second explores how artists translate spiritual concepts into visual 

forms, revealing the link between creativity, body and mind. The 

third rethinks theology as embodied practice, using Tango 

Argentino to explore movement-based faith engagement. The 

fourth considers theology of place, arguing that physical spaces 

foster religious identity. Beyond theoretical insights, this panel 

promotes participatory research, bringing academics and 

practitioners into dialogue. It positions embodied arts as a bridge 

between scholarship and lived religious experience. 

9ΟЮΝШШ҇ÉŔũĲŰĦĲĬаШEůƓŔƖŔĦċũШĲǭĲĦƣƚШŸŉШƓċŰĬĲůŔĦШ
ƖĲƚƣƖŔĦƣŔŸŰƚШŸŰШůƨƚŔĦрůċťŔŰŊ 
ÉċƖċőШ~ŸĲƖůċŰ 
9ΟЮΞШШ҇ÂċƣƣĲƖŰƚШŸŉШĲůĤŸĬŔůĲŰƣаШ~ĲƣőŸĬƚШŉŸƖШĦċƓƣƨƖŔŰŊШ
ĦƖĲċƣŔƻĲШĦŸŊŰŔƣŔŸŰ 
ÂċƻũŖŰċШuċƜƓċƖŸƻČ 
9ΟЮΟШШ҇?ċŰĦŔŰŊШŉƖŸůШĬŸŔŰŊШƣőĲŸũŸŊǃШƣŸШĬċŰĦŔŰŊШƣőĲŸũŸŊǃ 
sċƚůŔŰĲШcŔĲƖŸŰǃůŔрÉƨőŰĲƖ 

9ΟЮΠШШ҇7ŸĬŔĲƚШŔŰШƓũċĦĲаШÅĲƣƖŔĲƻŔŰŊШůĲċŰŔŰŊŉƨũШ
ĦŸŰŰĲĦƣŔŸŰƚШƣŸШƓũċĦĲ 
ũŔƚŸŰШìċũťĲƖ 

 
яÂċŰĲũШ9ΠѐШÂƖŸůŸƣŔŰŊШƚƓŔƖŔƣƨċũШƽĲũũрĤĲŔŰŊаШxĲƚƚŸŰƚШ
ũĲċƖŰĲĬШĤǃШĦőċƓũċŔŰĦǃрƖĲƚĲċƖĦő 
ÑŔůĲШШ҇ШΟаΟΜÂ~рΡаΜΜÂ~ЯШÅŸŸůШ҇ШƚƣŸŰШìĲĤĤШ]ΟΟ 
9őċŔƖШ҇ШŰťĲШxŔĲŉĤƖŸĲƖЯШÑŔũĤƨƖŊЮÖŰŔƻĲƖƚŔƣǃ 

Whereas addressing clientsô mental needs is core to (clinical) 

psychologists, insights from the psychology of religion urge 

psychologists and other mental health professionals to also address 

clientsô spiritual needs, especially when they (positively or 

negatively) impact clientsô mental well-being. However, these 

professionals are commonly not trained to specifically address 



 

f ÂÅΞΜΞΡШ҇ШΟΡШ 

spiritual care needs. Highlighting the cross-disciplinarity between 

psychology and research into chaplaincy, this panel discusses what 

chaplains do to improve clientsô spiritual well-being. The papers 

draw on insights from the secularized and pluralized context of the 

Netherlands. What can be learned from chaplaincy care in this 

context? We focus on a diverse range of care-receivers, including 

veterans, prison guards, students, and clients receiving palliative 

care. Each demonstrates how reflection, meaning-making, and 

understanding personal spirituality strengthen spiritual well-being. 

9ΠЮΝШШ҇ÑőĲШƚƓŔƖŔƣƨċũШƽĲũũрĤĲŔŰŊШŸŉШƻĲƣĲƖċŰƚШƽŔƣőШůŸƖċũШ
ŔŰŢƨƖǃ 
9ċƖůĲŰШÉĦőƨőůċŰŰ 

9ΠЮΞШШ҇ÑőĲШƚƓŔƖŔƣƨċũШƽĲũũрĤĲŔŰŊШŸŉШƓƖŔƚŸŰШŊƨċƖĬƚ 
sŸƖŔĲŰШ9ŸƓŔĲƖ 

9ΠЮΟШШ҇üu~ШċƚШċŰШŔŰƚƣƖƨůĲŰƣШƣŸШŊċŔŰШŔŰƚŔŊőƣШŔŰƣŸШƣőĲШũŔƻĲĬШ
ƚƓŔƖŔƣƨċũŔƣǃШŸŉШƚƣƨĬĲŰƣƚШŔŰШƣőĲШ~ċƚƣĲƖШÉƓŔƖŔƣƨċũШ9ċƖĲШéÖШ
ůƚƣĲƖĬċů 

]ĲƖƣŔĲШ7ũċċƨƽĲŰĬƖċċĬ 

9ΠЮΠШШ҇fůƓƖŸƻŔŰŊШƓċũũŔċƣŔƻĲШĦũŔĲŰƣƚќШƚƓŔƖŔƣƨċũШċŰĬШůĲŰƣċũШ
ƽĲũũрĤĲŔŰŊ 
ŰťĲШxŔĲŉĤƖŸĲƖ 

Ш 
яÉĲƚƚŔŸŰШ9ΡѐШŊŔŰŊЯШċĬŸũĲƚĦĲŰĦĲЯШƖĲũŔŊŔŸƨƚШ
ƣƖċŰƚůŔƚƚŔŸŰШѼШůŸƖċũШƖĲŊċƖĬШŉŸƖШŉƨƣƨƖĲШŊĲŰĲƖċƣŔŸŰƚ 
ÑŔůĲШШ҇ШΟаΟΜÂ~рΡаΜΜÂ~ЯШÅŸŸůШ҇ШxċƽШ7ũĬŊЮШxÑΞ 
9őċŔƖШ҇ШÉċƖċőШ7ŔǂũĲƖЯШEċƚƣĲƖŰЮ~ĲŰŰŸŰŔƣĲЮÖŰŔƻĲƖƚŔƣǃ 
 

9ΡЮΝШ҇ШÑőĲШ9ŸŰĲĦƣĲƖĲШÂƖŸŢĲĦƣаШ ŰШŔŰƣĲƖƻĲŰƣŔŸŰШƣŸШƚƨƓƓŸƖƣШ
ƓċƖĲŰƣƚќШċƣƣċĦőůĲŰƣШƚĲĦƨƖŔƣǃШċŰĬШǰĲǂŔĤŔũŔƣǃШŉŸƖШƖĲũŔŊŔŸƨƚШ
ƣƖċŰƚůŔƚƚŔŸŰ 
ÉċƖċőШ7ŔǂũĲƖ 

9ΡЮΞШШ҇xŸŰŊƣĲƖůŔƚůШċŰĬШċŉƣĲƖũŔŉĲШĤĲũŔĲŉƚШŸŰШůŸƖċũШ
ĦŸŰĦĲƖŰШŉŸƖШŉƨƣƨƖĲШŊĲŰĲƖċƣŔŸŰƚ 
éŔĦƣŸƖŔċШxŸƖƖŔůċƖ 

9ΡЮΟШШ҇ŊŔŰŊЯШċƨƣőĲŰƣŔĦŔƣǃЯШċŰĬШƣőĲШƖĲũŔŊŔŸƚŔƣǃрůĲŰƣċũШ
őĲċũƣőШũŔŰťаШШ ШůŸĬĲƖċƣĲĬШůĲĬŔċƣŔŸŰШċŰċũǃƚŔƚ 
7ƖŸŰƽǃŰШìŔũũŔċůƚ 

9ΡЮΠШШ҇ÑőĲШƖĲũŔŊŔŸƚŔƣǃШŸŉШċĬŸũĲƚĦĲŰƣƚШċŰĬШǃŸƨŰŊШċĬƨũƣƚШŔŰШ
~ċũƣċаШÑƖċĦŔŰŊШƣƖċŢĲĦƣŸƖŔĲƚ 
ÂċƨũШ]ċũĲċ 

 
яÉĲƚƚŔŸŰШ9ΣѐШ?ċŸŔƚƣШůĲĬŔƣċƣŔŸŰЯШǃŸŊċШѼШ7ƨĬĬőŔƚů 
ÑŔůĲШШ҇ШΟаΟΜÂ~рΡаΜΜÂ~ЯШÅŸŸůШ҇ШxċƽШ7ũĬŊЮШxÑΟ 
9őċŔƖШ҇ШüőƨŸШsŸĤШ9őĲŰЯШÖŰŔƻĲƖƚŔƣǃЮŸŉЮ ŸƖƣőЮ9ċƖŸũŔŰċЮċƣЮ
9őċƖũŸƣƣĲ 

9ΣЮΝШ҇Ш?ċŸŔƚƣШĲůĤŸĬŔĲĬШůĲĬŔƣċƣŔŸŰШüőċŰШüőƨċŰŊШċŰĬШ
ǰŸƨƖŔƚőŔŰŊаШÂƖŸƣŸĦŸũШċŰĬШŔůƓũĲůĲŰƣċƣŔŸŰШŸŉШċШ
ƖċŰĬŸůŔǍĲĬШĦŸŰƣƖŸũũĲĬШƣƖŔċũ 
üőƨŸШsŸĤШ9őĲŰ 

9ΣЮΞШШ҇ÂĲƖƚƓĲĦƣŔƻĲƚШŸŉШǃŸŊċШƓƖċĦƣŔƣŔŸŰĲƖƚШŔŰШÑƨƖťĲǃШŸŰШ
ŔŰƚƣŔƣƨƣŔŸŰċũШƖĲũŔŊŔŸŰШċŰĬШƓƖċĦƣŔĦĲƚ 
ǃƝĲШ ǃĬċƖ 

9ΣЮΟШ҇Ш~ĲċƚƨƖŔŰŊШ7ƨĬĬőŔƚƣШƖĲũŔŊŔŸƚŔƣǃаШ ШƓƚǃĦőŸůĲƣƖŔĦШ
ċƓƓƖŸċĦőШƣŸШċШŰŸŰƣőĲŔƚƣŔĦШƣƖċĬŔƣŔŸŰ 
7ċƖƖǃШÑƚĲ 

9ΣЮΠШШ҇7ĲŔŰŊШċŰĬШĬŸŔŰŊШüĲŰШċƣШőŸůĲаШ~ċƣĲƖŔċũШĦƨũƣƨƖĲШċŰĬШ
ƚƓŔƖŔƣƨċũШŔĬĲŰƣŔƣǃШŔŰШ7ƖŔƣŔƚőШ7ƨĬĬőŔƚů 
ũċƚĬċŔƖШ]ŸƖĬŸŰр[ŔŰũċǃƚŸŰ 

 

 

 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 



 

f ÂÅΞΜΞΡШ҇ШΟΣШ 

ÑőƨƖƚĬċǃ 
 

ÂċƖċũũĲũШÉĲƚƚŔŸŰШ? 
 

ÑőƨƖƚĬċǃЯШ ƨŊƨƚƣШΞΝƚƣ 
 
яÂċŰĲũШ?ΝѐШÅĲũŔŊŔŸŰШċŰĬШƓƚǃĦőŸƚŔƚ 
ÑŔůĲШШ҇ШΥаΟΜ~рΝΜаΜΜ~ЯШÅŸŸůШ҇ШƚƣŸŰШìĲĤĤШ~ċŔŰ 
9őċŔƖШ҇ШÅŔĦőċƖĬШ7ĲŰƣċũũЯШÖŰŔƻĲƖƚŔƣǃЮŸŉЮÉőĲǭŔĲũĬ 

The relationship between religion and mental health has been a 

source of controversy. A substantial empirical literature has 

established that religious beliefs confer resilience to common 

psychiatric disorders such as anxiety and depression (Garssen et al., 

2021; Yaden et al., 2022) but highly religious people are more 

likely to have psychotic experiences (Kovess-Masfety et al., 2018) 

and nations with highly religious populations appear to have an 

elevated prevalence of psychotic disorders such as schizophrenia 

(Dutton & Madison, 2022). Even highly religious nations 

recognize religious delusions as a symptom of psychosis (Collin et 

al. 2023). We will present a research programme on the 

comparative psychology of religious and psychotic beliefs 

designed to illuminate this controversy, presenting both qualitative 

and quantitative studies identifying similarities and differences 

between the two. 

?ΝЮΝШШ҇9ŸůƓċƖċƣŔƻĲШƓőĲŰŸůĲŰŸũŸŊǃШŸŉШƚƓŔƖŔƣƨċũШċŰĬШ
ŔŰƣĲƖƓĲƖƚŸŰċũШƣőƖĲċƣШĤĲũŔĲŉƚ 
uŔƖƚƣĲŰШ7ƖŸƽŰ 

?ΝЮΞШШ҇ŊĲŰĦǃШĬĲƣĲĦƣŔŸŰШċŰĬШƣƖƨƚƣШŢƨĬŊůĲŰƣƚШŔŰШƖĲũŔŊŔŸƨƚШ
ĤĲũŔĲŉШċŰĬШƓċƖċŰŸŔċ 
ÑŸůШ9ũċƖť 

?ΝЮΟШШ҇ШƓőĲŰŸůĲŰŸũŸŊŔĦċũШċŰċũǃƚŔƚШŸŉШƚƓŔƖŔƣƨċũШĦƖŔƚŔƚ 
EũĲċŰŸƖШ]ƖĲĲŰ 

?ΝЮΠШШ҇9ŸŰƚĲŰƚƨƚШŢƨĬŊůĲŰƣƚШŔŰШƖĲũŔŊŔŸƨƚШĤĲũŔĲŉШċŰĬШ
ƓċƖċŰŸŔċ 
òŔŰŊòŔñƨĲШxĲŔ 

 
яÂċŰĲũШ?ΞѐШEǂƓũŸƖŔŰŊШƚĦŔĲŰĦĲШĲŰŊċŊĲĬШƓƖċĦƣŔĦċũШ
ƣőĲŸũŸŊŔĲƚШċĦƖŸƚƚШƣőĲШ]ũŸĤċũШ~ċŢŸƖŔƣǃ 
ÑŔůĲШШ҇ШΥаΟΜ~рΝΜаΜΜ~ЯШÅŸŸůШ҇ШƚƣŸŰШìĲĤĤШì]ΜΡ 
9őċŔƖШ҇ШŔǍċŔċőШòŸŰŊЯШ9ũċƖĲůŸŰƣЮÉĦőŸŸũЮŸŉЮÑőĲŸũŸŊǃ 

Issues of forced migrations, minority displacement, and racial 

biases uniquely affect societies around the globe. Whether it has to 

do with third-culture youth in African diasporic communities, or 

implicit ethnocultural biases within the structures of church life in 

colonial legacies, shifts in practical theology are imperative and a 

turn to the psychological sciences is promising. This panel will 

present research from four fellows participating in the Psychology 

Cross-Training program hosted at the University of Birmingham. 

The unifying thread is intergenerational practices that facilitate 

well-being for both the present and future communities across four 

different global contexts (UK, Kenya, Hong Kong, and the USA). 

The panel will highlight the impact of interdisciplinary reflection 

that brings psychological concepts and research methods in critical 

conversation with practical theological reflectionïultimately with 

the aim of rebuilding and restoring diverse communities. 

?ΞЮΝШШ҇EǂƓũŸƖŔŰŊШƣőĲШŔůƓċĦƣƚШŸŉШƚĲũŉрĦŸůƓċƚƚŔŸŰШŸŰШƚĲũŉр
ĲǭŔĦċĦǃШŔŰШ7fÂ§9о]~cШƓċƖĲŰƣƚ 
ŔǍċŔċőШòŸŰŊ 

?ΞЮΞШШ҇ÖĤƨŰƣƨШĲĦĦũĲƚŔŸũŸŊǃаШ[ŸƚƣĲƖŔŰŊШůĲŰƣċũШőĲċũƣőШ
ƖĲƚŔũŔĲŰĦĲШŔŰШĲůĲƖŊŔŰŊШċĬƨũƣőŸŸĬ 
uĲƻŔŰШ~ƨƖŔŔƣőŔШ ĬĲƖĲĤċ 

?ΞЮΟШШ҇ÑőĲШƣőĲŸũŸŊǃШċŰĬШƚŸĦŔċũШƖŸũĲШŸŉШ9őƖŔƚƣŔċŰШ
ŸƖŊċŰŔǍċƣŔŸŰƚШŔŰШƚƨƓƓŸƖƣŔŰŊШŸũĬĲƖШċĬƨũƣƚШŔŰШcŸŰŊШuŸŰŊШ
ƽőŸƚĲШċĬƨũƣШĦőŔũĬƖĲŰШůŔŊƖċƣĲĬШƣőƖŸƨŊőШƣőĲШ7 ы§ьШéŔƚċШ
ÉĦőĲůĲ 
]ŔũũŔċŰШ9őƨ 

?ΞЮΠШШ҇cŸƽШĦċŰШƓƚǃĦőŸũŸŊŔĦċũШƖĲƚĲċƖĦőШĲŰőċŰĦĲШƣőĲШ
9őƨƖĦőШŸŉШEŰŊũċŰĬќƚШƣőĲŸũŸŊŔĦċũШĦŸŰƻĲƖƚċƣŔŸŰШċŰĬШƓƖċǂŔƚШ
ċƖŸƨŰĬШƖċĦŔƚůе 
9ċƖũƣŸŰШÑƨƖŰĲƖ 

 
яÂċŰĲũШ?ΟѐШÅĲũŔŊŔŸƨƚШŸƖŔĲŰƣċƣŔŸŰЯШƖĲũŔŊŔŸƨƚŰĲƚƚЯШċŰĬШ
ůĲŰƣċũШőĲċũƣőШŔŰШ~ƨƚũŔůШĦŸůůƨŰŔƣŔĲƚаШ ШĦƖŸƚƚр
ĦƨũƣƨƖċũШċŰĬШůƨũƣŔĬŔůĲŰƚŔŸŰċũШƓĲƖƚƓĲĦƣŔƻĲ 
ÑŔůĲШШ҇ШΥаΟΜ~рΝΜаΜΜ~ЯШÅŸŸůШ҇ШƚƣŸŰШìĲĤĤШ]ΟΟ 
9őċŔƖШ҇ШÅƨůĲǃƚċШ ƨƖШ?ŸŊċŰЯШÉŸĦŔċũЮÉĦŔĲŰĦĲƚЮÖŰŔƻĲƖƚŔƣǃЮŸŉЮ ŰťċƖċ 

Drawing on empirical data from diverse contextsðincluding 

Muslim clergy in Turkey, young adultsô perceptions of God and 

body image, marital conflict resolution among Turkish populations 

in France and Turkey, and the role of religious orientation in 

gambling behaviorsðthis panel provides a comprehensive 

examination of how religious beliefs and orientations shape 

psychological experiences and behaviors. The presentations 

investigate how different dimensions of religious orientation (e.g., 

intrinsic, extrinsic, quest) intersect with personality traits, 

forgiveness, compassion, and coping styles to influence mental 

health outcomes, including depression, body dysmorphic disorder, 

and marital satisfaction. By adopting a cross-cultural and 

multidimensional perspective, this panel contributes to the growing 

body of literature on religious psychology, offering culturally 

sensitive insights into mental health interventions and well-being 

promotion in Muslim communities. 

?ΟЮΝШШ҇EǂƓũŸƖŔŰŊШƣőĲШŔŰǰƨĲŰĦĲШŸŉШĦŸůƓċƚƚŔŸŰШċŰĬШ
ƖĲũŔŊŔŸƨƚШĦŸƓŔŰŊШƚƣǃũĲƚШŸŰШůċƖŔƣċũШĦŸŰǰŔĦƣШƖĲƚŸũƨƣŔŸŰаШ Ш
ĦŸůƓċƖċƣŔƻĲШċŰċũǃƚŔƚШŸŉШÑƨƖťŔƚőШƚċůƓũĲƚШŔŰШ[ƖċŰĦĲШċŰĬШ
ÑƨƖťĲǃ 
ƚŕůШòċƓŕĦŕШыÅƨůĲǃƚċШ ƨƖШ?ŸŊċŰь 

?ΟЮΞШШ҇ÑőĲШůĲĬŔċƣŔŰŊШƖŸũĲШŸŉШƖĲũŔŊŔŸƨƚШŸƖŔĲŰƣċƣŔŸŰШŔŰШƣőĲШ
ƖĲũċƣŔŸŰƚőŔƓШĤĲƣƽĲĲŰШƓĲƖƚŸŰċũŔƣǃШƣƖċŔƣƚШŸŉШ~ƨƚũŔůШĦũĲƖŊǃШ
ċŰĬШƣőĲŔƖШƣĲŰĬĲŰĦǃШƣŸШŉŸƖŊŔƻĲ 
ÌƬőĲĬċШ7ĲũťŕƚШ7ċƖċť 

?ΟЮΟШШ҇ÑőĲШƖĲũċƣŔŸŰƚőŔƓШĤĲƣƽĲĲŰШ]ŸĬШĦŸŰĦĲƓƣƚЯШƖĲũŔŊŔŸƨƚШ
ŸƖŔĲŰƣċƣŔŸŰЯШċŰĬШĤŸĬǃШƓĲƖĦĲƓƣŔŸŰШċůŸŰŊШŔŰĬŔƻŔĬƨċũƚШċŊĲĬШ
ΝΥрΟΜ 
~ĲũŔťĲШÉƬůĲǃǃĲШÖǍƨŰЯШEũŔŉШcċƻƻċШEƖĩĲƻŔť 

?ΟЮΠШШ҇ÑőĲШůŸĬĲƖċƣŔŰŊШƖŸũĲШŸŉШőŸƓĲШŔŰШƣőĲШƖĲũċƣŔŸŰƚőŔƓШ
ĤĲƣƽĲĲŰШƖĲũŔŊŔŸƨƚŰĲƚƚЯШƖĲũŔŊŔŸƨƚШŸƖŔĲŰƣċƣŔŸŰШċŰĬШ
ŊċůĤũŔŰŊ 
ÉĲůċШlŰĦĲťƁƚĲ 



 

f ÂÅΞΜΞΡШ҇ШΟΤШ 

яÉĲƚƚŔŸŰШ?ΠѐШÅĲũŔŊŔŸŰЯШƚĲǂШѼШŊĲŰĬĲƖШƖŸũĲƚ 
ÑŔůĲШШ҇ШΥаΟΜ~рΝΜаΜΜ~ЯШÅŸŸůШ҇ШxċƽШ7ũĬŊЮШxÑΞ 
9őċŔƖШ҇ШƖǃĲőШxċǍċƖЯШƖŔĲũЮÖŰŔƻĲƖƚŔƣǃ 
 

?ΠЮΝШ҇ШÅĲũŔŊŔŸƨƚŰĲƚƚШċƚШċШĤƨǭĲƖШċŊċŔŰƚƣШƣőĲШĲǭĲĦƣƚШŸŉШ
ƚĲǂƨċũШĬŔƚƣƖĲƚƚШŸŰШƚĲǂƨċũШċŰĬШƖĲũċƣŔŸŰƚőŔƓШƚċƣŔƚŉċĦƣŔŸŰаШ Ш
ũŸŰŊŔƣƨĬŔŰċũШƚƣƨĬǃ 
ƖǃĲőШxċǍċƖ 

?ΠЮΞШШ҇]ĲŰĬĲƖШƖŸũĲƚШċŰĬШƖĲũŔŊŔŸŰШŔŰШÑƨƖťĲǃаШ ŰШ
ŔŰƣĲƖĬŔƚĦŔƓũŔŰċƖǃШƓĲƖƚƓĲĦƣŔƻĲШыΞΜΝΠрΞΜΞΠь 
[ĲǃǍċШÚŰċũċŰ 

?ΠЮΟШШ҇ÅĲũŔŊŔŸƚŔƣǃоƚƓŔƖŔƣƨċũŔƣǃаШ ШƖĲƚŸƨƖĦĲШŔŰШƣőĲШШ
ĦŸůĤċƣŔŰŊШůċƖŔƣċũШƻŔŸũĲŰĦĲ 
ìũċĬŔůŔƖШÂŸƖƖĲĦċ 

?ΠЮΠШШ҇[ċĦƣŸƖƚШŔŰǰƨĲŰĦŔŰŊШƣőĲШĬĲĦŔƚŔŸŰШƣŸШċĤċŰĬŸŰШƣőĲШ
őĲċĬƚĦċƖŉШċůŸŰŊШƨŰŔƻĲƖƚŔƣǃрĲĬƨĦċƣĲĬШċŰĬШĲůƓũŸǃĲĬШ
ÑƨƖťŔƚőр~ƨƚũŔůШƽŸůĲŰ 
~ƨőċůůĲƣШ ƨůċŰШÉċŌŕƖũŕ 

 

яÉĲƚƚŔŸŰШ?ΡѐШ~ĲŰƣċũШőĲċũƣőЯШƚƓŔƖŔƣƨċũШĦċƖĲШѼШ
ĦőċƓũċŔŰĦǃ 
ÑŔůĲШШ҇ШΥаΟΜ~рΝΜаΜΜ~ЯШÅŸŸůШ҇ШxċƽШ7ũĬŊЮШxÑΟ 
9őċŔƖШ҇ШÉĦŸƣƣШ?ŸŰċőƨĲр~ċƖƣĲŰƚЯШ9ċƓŔƣċũЮÖŰŔƻĲƖƚŔƣǃ 
 

?ΡЮΝШ҇Ш ШƣċũĲШŸŉШƣƽŸШƓĲƖƚƓĲĦƣŔƻĲƚаШ9őċƓũċŔŰШċŰĬШƓċƣŔĲŰƣШ
ƓĲƖĦĲƓƣŔŸŰƚШŸŉШƚƨĦĦĲƚƚ 
ÉĦŸƣƣШ?ŸŰċőƨĲр~ċƖƣĲŰƚ 

?ΡЮΞШШ҇ÂƖŸŉĲƚƚŔŸŰċũШċƓƓƖŸċĦőĲƚШƣŸШŔŰĬŔƻŔĬƨċũƚШŉċĦŔŰŊШ
ƚĲƖŔŸƨƚШƚŸĦŔċũШŸƖШůĲŰƣċũШőĲċũƣőШĦőċũũĲŰŊĲƚШŔŰШċШĦőƨƖĦőШ
ĦŸŰƣĲǂƣ 
~ċƖŔċŰŰĲШÅŸĬƖŔŊƨĲǍШ ǃŊċċƖĬ 

?ΡЮΟШШ҇fŰƣĲƖĬŔƚĦŔƓũŔŰċƖǃШċƓƓƖŸċĦőĲƚШƣŸШƓƚǃĦőŸũŸŊŔĦċũШċŰĬШ
ƚƓŔƖŔƣƨċũШĦċƖĲШŔŰШŰƨƖƚŔŰŊШőŸůĲƚ 
?ŔũĲťШ7ċũШuŸĩċť 

?ΡЮΠШШ҇fŰƻĲƚƣŔŊċƣŔŸŰШŸŉШċŰǂŔĲƣǃЯШĬĲƓƖĲƚƚŔŸŰЯШƚƣƖĲƚƚЯШ
ƚƓŔƖŔƣƨċũШƽĲũũрĤĲŔŰŊШċŰĬШƕƨċũŔƣǃШŸŉШũŔŉĲШŔŰШƓċƣŔĲŰƣƚШ
ĬŔċŊŰŸƚĲĬШƽŔƣőШŔŰǰċůůċƣŸƖǃШĤŸƽĲũШĬŔƚĲċƚĲШыf7?ь 
ÉĲůċШòŔũůċǍ 
 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

f ÂÅΞΜΞΡШ҇ШΟΥШ 

ÂċƖċũũĲũШÉĲƚƚŔŸŰШE 
 

ÑőƨƖƚĬċǃЯШ ƨŊƨƚƣШΞΝƚƣ 
 
яÂċŰĲũШEΝѐШxŔŊőƣŰŔŰŊШÑċũťШÉĲƚƚŔŸŰШΝ 
ÑŔůĲШШ҇ШΝаΜΜÂ~рΞаΜΜÂ~ЯШÅŸŸůШ҇ШƚƣŸŰШìĲĤĤШ~ċŔŰ 
9őċŔƖШ҇ШǃŔƚőċőШÊƽŔĲĦŔűƚťċЯШÖŰŔƻĲƖƚŔƣǃЮŸŉЮ7ŔƖůŔŰŊőċů 
 

EΝЮΝШШ҇EĬƨĦċƣŔŰŊШŉƨƣƨƖĲШƓƚǃĦőŸũŸŊŔƚƣƚШŔŰШĲǂŔƚƣĲŰƣŔċũШ
ĦŸůůƨŰŔĦċƣŔŸŰШтШШƓƖŸŉĲƚƚŔŸŰċũШĦŸůƓĲƣĲŰĦĲ 
ŔĬċШcŸƨŊċċƖĬШ ŰĬĲƖƚĲŰ 

EΝЮΞШШ҇EǂŔƚƣĲŰƣŔċũЯШƖĲũŔŊŔŸƨƚЯШċŰĬШƚƓŔƖŔƣƨċũШƣőĲůĲƚШŔŰШ
ƓƚǃĦőŸũŸŊǃШĲĬƨĦċƣŔŸŰаШÂĲƖƚƓĲĦƣŔƻĲƚШŉƖŸůШ?ċŰŔƚőШ
ƓƚǃĦőŸũŸŊǃШƚƣƨĬĲŰƣƚ 
cĲŔĬŔШ[ƖƏũƨŰĬШÂĲĬĲƖƚĲŰ 

EΝЮΟШШ҇cŸƓĲЯШƣƖċƨůċƣŔĦШƚƣƖĲƚƚЯШċŰĬШůĲŰƣċũШőĲċũƣőШ
ŸƨƣĦŸůĲƚаШ ШĦƖŸƚƚрŰċƣŔŸŰċũШċŰċũǃƚŔƚШŸŉШΞΞШĦŸƨŰƣƖŔĲƚ 
?ċŰŔĲũШìċũĬőĲŔů 

EΝЮΠШШ҇ШĦŸůƓċƖċƣŔƻĲШƚƣƨĬǃШŸŉШĲůŸƣŔŸŰШƖĲŊƨũċƣŔŸŰШ
ƚƣƖċƣĲŊŔĲƚШƨƚĲĬШċŰĬШċǭĲĦƣŔƻĲШƚƣċƣĲƚШŔŰШƖĲũŔŊŔŸƨƚШċŰĬШŰŸŰр
ƖĲũŔŊŔŸƨƚШƓĲŸƓũĲ 
ĬƖŔċŰŸШ9Ÿƚƣċ 

EΝЮΡШШ҇ƖƣŔǯĦŔċũШŔŰƣĲũũŔŊĲŰĦĲаШ ШƣŸŸũШŉŸƖШƕƨċũŔƣċƣŔƻĲШċŰċũǃƚŔƚШ
ŔŰШƓőĲŰŸůĲŰŸũŸŊǃШтШƓŔũŸƣШƖĲƚƨũƣƚ 
ÑŔċŊŸШxĲŔƣĲШÂĲƖĲŔƖċШы~ŔƖŔċůШxĲċũь 

EΝЮΣШШ҇ÑőĲШƓŸƚƚŔĤŔũŔƣǃШŸŉШŔŰƣĲŊƖċƣŔŸŰШĤĲƣƽĲĲŰШƓŸƚŔƣŔƻĲШ
ƓƚǃĦőŸũŸŊǃШċŰĬШƣőĲШƓƚǃĦőŸũŸŊǃШŸŉШƖĲũŔŊŔŸŰШċŰĬШƚƓŔƖŔƣƨċũŔƣǃШ
ŔŰШÑƨƖťĲǃаШ ШƚǃƚƣĲůċƣŔĦШƖĲƻŔĲƽШċŰĬШůĲƣċрċŰċũǃƚŔƚ 
~ĲĤƖƨƖĲШ?ŸŌċŰ 

 
яÂċŰĲũШEΞѐШEǂƓũŸƖŔŰŊШƣőĲШŔůƓċĦƣШŸŉШ9őƖŔƚƣŔċŰШƓƖċĦƣŔĦĲƚШ
ċŰĬШĤĲũŔĲŉƚШŸŰШƽĲũũрĤĲŔŰŊ 
ÑŔůĲШШ҇ШΝаΜΜÂ~рΞаΜΜÂ~ЯШÅŸŸůШ҇ШƚƣŸŰШìĲĤĤШì]ΜΡ 
9őċŔƖШ҇Ш9ċƖůĲŰШ9ċũũŔǍŸЯШÖŰŔƻĲƖƚŔƣǃЮŸŉЮ ċƻċƖƖċ 

This panel examines the relationship between Christian religious 

practices and beliefs with well-being, using diverse methodologies 

across cultures. The first work comprises two mixed-methods 

independent studies, showing that praying the Rosary and silent 

Eucharistic adoration are associated with indicators of empathy, 

well-being, and flourishing in the Catholic population. The second 

is a qualitative study exploring the belief in miracles among 

Christian family members of children with congenital 

malformations. It reveals how this faith influences their 

interpretation of the illness and their life experiences. The third is 

a longitudinal quasi-experimental study evaluating the impact of 

spiritual retreats and confession on perceptions of divine 

forgiveness, self-forgiveness, and well-being among Catholics. 

Together, these investigations offer a comprehensive view of how 

various Christian practices and beliefs contribute to the 

psychological and spiritual well-being of practitioners. 

EΞЮΝШШ҇9ċƣőŸũŔĦШĬĲƻŸƣŔŸŰċũШƓƖċĦƣŔĦĲƚШċŰĬШůĲŰƣċũШőĲċũƣő 
xũƨŔƚШ§ƻŔĲĬŸ 

EΞЮΞШШ҇ÖŰĬĲƖƚƣċŰĬŔŰŊШƣőĲШĤĲũŔĲŉШŔŰШůŔƖċĦũĲƚШċůŸŰŊШŉċůŔũǃШ
ůĲůĤĲƖƚШŸŉШĤċĤŔĲƚШƽŔƣőШĦŸŰŊĲŰŔƣċũШůċũŉŸƖůċƣŔŸŰƚ 
~ŔƖŔċůШ~ċƖƣŔŰƚШxĲċũ 

EΞЮΟШШ҇?ŔƻŔŰĲШŉŸƖŊŔƻĲŰĲƚƚШċŰĬШƽĲũũрĤĲŔŰŊаШÑőĲШŔŰǰƨĲŰĦĲШŸŉШ
9ċƣőŸũŔĦШƖĲƣƖĲċƣƚШċŰĬШĦŸŰŉĲƚƚŔŸŰ 
~ċƖƣŔŶŸШÅŸĬƖŖŊƨĲǍр]ŸŰǍČũĲǍШы9ċƖůĲŰШ9ċũũŔǍŸь 

 

яÂċŰĲũШEΟѐШfŰĬŔŊĲŰŸƨƚШĦŸƚůŸũŸŊǃШċŰĬШƓƚǃĦőŸũŸŊǃШŸŉШ
ƖĲũŔŊŔŸŰаШÅŸũĲШŸŉШĦƖŸƚƚрĬŔƚĦŔƓũŔŰċƖŔƣǃШċŰĬШƣőĲШ
ůĲƣőŸĬŸũŸŊŔĦċũШŔůƓũŔĦċƣŔŸŰƚ 
ÑŔůĲШШ҇ШΝаΜΜÂ~рΞаΜΜÂ~ЯШÅŸŸůШ҇ШƚƣŸŰШìĲĤĤШ]ΟΟ 
9őċŔƖШ҇Ш~ċƖƣċШcĲũĲŰċШĬĲШ[ƖĲŔƣċƚЯШ9ċƣőŸũŔĦЮÖŰŔƻĲƖƚŔƣǃЮŸŉЮ7ƖċƚŖũŔċ 

Aims: This panel intends to present research undertaken with 

Brazilian and Indian indigenous people and discuss the 

epistemological and methodological implications for the 

Psychology of Religion (PoR), from a cross-disciplinary 

perspective. Method: This panel includes one presentation related 

to empirical studies with indigenous people in Brazil, and two 

theoretical presentations, discussing the methodological and 

epistemological implications of this kind of research for the PoR. 

Results: It is hoped to contribute to the expansion of the 

epistemological and methodological frontiers of the PoR, avoiding 

prejudices against the indigenous cosmology and also the risks of 

theoretical reductionism in this area, while respecting the cultural 

diversity in the Lifeworld.   

EΟЮΝШШ҇~ĲċŰŔŰŊШŸŉШũŔŉĲШŔŰШ7ƖċǍŔũŔċŰШŔŰĬŔŊĲŰŸƨƚШĦŸƚůŸũŸŊǃ 
ÅƨĤĲŰƚШ ƨŰĲƚШĬċШ~ŸƣċШы~ċƖƣċШcĲũĲŰċШĬĲШ[ƖĲŔƣċƚь 

EΟЮΞШШ҇ÅĲƚĲċƖĦőШŸŰШŔŰĬŔŊĲŰŸƨƚШĦŸƚůŸũŸŊǃаШ
ůĲƣőŸĬŸũŸŊŔĦċũШŔůƓũŔĦċƣŔŸŰƚШŉŸƖШƣőĲШƓƚǃĦőŸũŸŊǃШŸŉШ
ƖĲũŔŊŔŸŰ 
ĬċůШ ŰĦǍǃťШыcċũŔŰċШ]ƖǍǃůċŮċр~ŸƚǍĦǍǃűƚťċь 

EΟЮΟШШ҇?ŔƚĦƨƚƚŔŸŰШŸŉШƓƖĲƚĲŰƣċƣŔŸŰШŉƖŸůШљfŰĬŔŊĲŰŸƨƚШ
ĦŸƚůŸũŸŊǃШċŰĬШƓƚǃĦőŸũŸŊǃШŸŉШƖĲũŔŊŔŸŰаШÅŸũĲШŸŉШĦƖŸƚƚр
ĬŔƚĦŔƓũŔŰċƖŔƣǃШċŰĬШůĲƣőŸĬŸũŸŊŔĦċũШŔůƓũŔĦċƣŔŸŰƚњ 
~ŔŊƨĲũШ[ċƖŔċƚШы?ŔƚĦƨƚƚċŰƣь 

 
яÉĲƚƚŔŸŰШEΠѐШìċƖЯШƻŔŸũĲŰĦĲШѼШĦŔƻŔũШƖĲƚŔƚƣċŰĦĲ 
ÑŔůĲШШ҇ШΝаΜΜÂ~рΞаΜΜÂ~ЯШÅŸŸůШ҇ШxċƽШ7ũĬŊЮШxÑΞ 
9őċŔƖШ҇ШÚǍĲǃŔƖШ§ťЯШ7ŸũƨЮ ĤċŰƣЮlǍǍĲƣЮ7ċǃƚċũЮÖŰŔƻĲƖƚŔƣǃ 
 

EΠЮΝШ҇Ш ƣƣŔƣƨĬĲƚШƣŸШƽċƖШċŰĬШƣőĲШŔůƓċĦƣШŸŉШƓĲƖƚŸŰċũŔƣǃШƣƖċŔƣƚ 
ÚǍĲǃŔƖШ§ť 

EΠЮΞШШ҇~ĲĬŔƣċƣŸƖƚШċƖĲШůŸƖĲШĤŸŰĬĲĬШƽŔƣőШőƨůċŰŔƣǃШċŰĬШċũũШ
ũŔƻŔŰŊШĤĲŔŰŊƚаШ9ŸŰƣĲůƓũċƣŔƻĲШƓƖċĦƣŔĦĲШċƚШċШƓċƣőƽċǃШƣŸШ
ŊũŸĤċũШĦŸőĲƚŔŸŰШċŰĬШĦŸŸƓĲƖċƣŔŸŰ 
xŔƨĬůŔũċШ]ċůċŔƨŰŸƻċ 

EΠЮΟШШ҇ÅĲũŔŊŔŸŰШċŰĬШŰŸŰƻŔŸũĲŰƣШċĦƣŔŸŰаШÑőĲШůŸƖċũШ
ĬǃŰċůŔĦƚШŸŉШĦŔƻŔũШƖĲƚŔƚƣċŰĦĲШŔŰШìĲƚƣШÂċƓƨċ 
ÑŸůċƚШxŔŰĬŊƖĲŰ 

 
яÉĲƚƚŔŸŰШEΡѐШ~ĲċƚƨƖĲůĲŰƣаШxċůĲŰƣЯШĬŸƨĤƣШѼШ]ŸĬќƚШ
ƽőĲƖĲрĤĲŔŰŊ 
ÑŔůĲШШ҇ШΝаΜΜÂ~рΞаΜΜÂ~ЯШÅŸŸůШ҇ШxċƽШ7ũĬŊЮШxÑΟ 
9őċŔƖШ҇Ш~ЮШEũŔǍċĤĲƣőШxĲƽŔƚШcċũũЯШ7ŔŸũċЮÖŰŔƻĲƖƚŔƣǃ 
 

EΡЮΝШ҇ШxċůĲŰƣаШÑőĲШŔŰƣĲƖĬŔƚĦŔƓũŔŰċƖǃШƚƣƨĬǃШŸŉШċŰШĲůŔĦШ
9őƖŔƚƣŔċŰШƖĲƚŸƨƖĦĲШŉŸƖШƚƨǭĲƖŔŰŊ 
~ЮШEũŔǍċĤĲƣőШxĲƽŔƚШcċũũ 

EΡЮΞШШ҇xŸĦċƣŔŰŊШ]ŸĬШċŰĬШĦŸŰƣĲůƓũċƣŔƻĲШƓƖċǃĲƖаШ Ш
ƕƨċũŔƣċƣŔƻĲШƚƣƨĬǃШŸŉШÂŸũŔƚőШ9ċƣőŸũŔĦƚ 
EũǐĤŔĲƣċШ}ċǍċƖĲƽŔĦǍрìǃƖǍǃťŸƽƚťċ 



 

f ÂÅΞΜΞΡШ҇ШΟΦШ 

EΡЮΟШШ҇ÑőĲШƻċƖŔĲƣŔĲƚШŸŉШƖĲũŔŊŔŸƨƚШĬŸƨĤƣШŔŰШÑƨƖťŔƚőШƚŸĦŔĲƣǃаШ
љfŉШƣőĲǃШċƖĲШ~ƨƚũŔůƚЯШƣőĲŰШfШċůШŰŸƣњ 
lĤƖċőŔůШòƬťƚĲũ 

 

 

 

 

 

 

ÂŸƚƣĲƖШÉĲƚƚŔŸŰШΞ 
 

ÑőƨƖƚĬċǃЯШ ƨŊƨƚƣШΞΝƚƣ 
ÑŔůĲШ҇ШΞаΜΜÂ~рΟаΜΜÂ~ЯШÅŸŸůШ҇ШƚƣŸŰШìĲĤĤШ]ƖĲċƣШcċũũ 

 
ÂΞΜΝШШ҇uĲƻƚĲƖШÉċũŔőċШ ǃĬŕŰШ҇ШÉċĦƖĲĬШƚƓċĦĲƚШċŰĬШĦŸŰƻĲƖƚŔŸŰаШÑőĲШƖŸũĲШŸŉШůŸƚƕƨĲƚШŔŰШƚőċƓŔŰŊШƚƓŔƖŔƣƨċũШŢŸƨƖŰĲǃƚ 

ÂΞΜΞШШ҇xĲŰŰŸŰШcċũĲШ҇ШÅĲũŔŊŔŸƨƚШĤĲũŔĲŉШċŰĬШŔŰƣĲũũĲĦƣƨċũШőƨůŔũŔƣǃШċƚШĤƨǭĲƖƚШċŊċŔŰƚƣШƣőƖĲċƣ 

ÂΞΜΟШШ҇ÅŸŊĲƖШÉƓĲĲƖШы9őƖŔƚƣŸƓőĲƖШÉŔũƻĲƖьШ҇Ш9ŸŰŊƖĲŊċƣŔŸŰċũШƚƨĦĦĲƚƚЯШċШƕƨċũŔƣċƣŔƻĲШƚƣƨĬǃШŸŉШĦőƨƖĦőШĦŸůůƨŰŔƣǃШĲŰŊċŊĲůĲŰƣШŔŰШƣőĲШ
ƖƨƖċũШƚŸƨƣőĲċƚƣĲƖŰШÖŰŔƣĲĬШÉƣċƣĲƚ 

ÂΞΜΠШШ҇sŸƚőƨċШuĲċƖŰĲǃШ҇ШÑŸƽċƖĬƚШыƖĲьŢŸŔŰŔŰŊаШìőċƣШċШĦŸůĤŔŰĲĬШċƓƓƖŸċĦőШƨƚŔŰŊШŰĲƨƖŸƓũċƚƣŔĦŔƣǃШċŰĬШƣőĲШƣőĲŸũŸŊǃШŸŉШìŔũũŔĲШsċůĲƚШ
sĲŰŰŔŰŊƚШĦċŰШƣĲũũШƨƚШċĤŸƨƣШƽőŸШƽĲШċƖĲШŔŰШƖĲũċƣŔŸŰШƣŸШƣőĲШƽŸƖũĬ 

ÂΞΜΡШШ҇ÅŸƽĲŰШüċůŸƖċШ҇ШÉĲĦƨũċƖШůŔŰĬƚЯШƚċĦƖĲĬШƚőċĬŸƽƚаШ7ƖŔĬŊŔŰŊШÑċǃũŸƖШċŰĬШĦŸŊŰŔƣŔƻĲШƚĦŔĲŰĦĲ 

ÂΞΜΣШШ҇ÅĲĤĲĦĦċШìċƣƚŸŰШ҇Ш§ƨƣШŸŉШƣőĲШ ƖťаШ7ŔĤũŔĦċũШŔŰƣĲƖƓƖĲƣċƣŔŸŰШċŰĬШĦũŔůċƣĲШĦőċŰŊĲ 

ÂΞΜΤШШ҇[ƖċŰĦŔƚШEƣőĲũĤĲƖƣШuƽċĤĲŰċШ7ĲŰǃċőШ҇ШcŸƽШƓƖŸƓőĲĦŔĲƚШƚőċƓĲШƣőĲШƨŰĬĲƖƚƣċŰĬŔŰŊШċŰĬШƖĲũċƣŔŸŰƚőŔƓШƽŔƣőШ]ŸĬШċůŸŰŊШ
ÂĲŰƣĲĦŸƚƣċũо9őċƖŔƚůċƣŔĦШ9őƖŔƚƣŔċŰƚШŔŰШ]őċŰċ 

ÂΞΜΥШШ҇uǃũċШÉŔůŸŰĲШ7ċũĬŸŰċĬŸШ҇Ш9ƖŸƚƚрĦƨũƣƨƖċũШĦŸůƓċƖŔƚŸŰШŸŉШƖĲũŔŊŔŸƨƚШċƣƣċĦőůĲŰƣШŔŰШ9ċƣőŸũŔĦƚ 

ÂΞΜΦШШ҇uċĬǃŰШuĲƻŔũШ҇Ш~ċĬĲШŔŰШcŔƚШƻŔƚŔŸŰаШEǂċůŔŰŔŰŊШƣőĲШƖĲũċƣŔŸŰƚőŔƓШĤĲƣƽĲĲŰШůŸƖċũШƓĲƖĦĲƓƣŔŸŰШŸŉШĬĲŔƣǃШċŰĬШůŸƖċũШƚĲũŉрŔůċŊĲ 

ÂΞΝΜШШ҇xǃŰŰĲШÑċǃũŸƖШ҇Ш]ŸĬШċƣƣƖŔĤƨƣĲƚШċŰĬШƓĲƖƚŸŰċũШċƚƓŔƖċƣŔŸŰƚаШìőĲŰШ]ŸĬШƖĲƓƖĲƚĲŰƣċƣŔŸŰƚШċŰĬШƣőĲШŔĬĲċũШƚĲũŉШĦŸŰƻĲƖŊĲ 

ÂΞΝΝШШ҇sŔċǂŔŰШxŔШ҇ШÑŸƽċƖĬШċŰШŔŰƣĲŊƖċƣŔƻĲШƣǃƓŸũŸŊǃШŸŉШƚƓŔƖŔƣƨċũŔƣǃ 

ÂΞΝΞШШ҇ǃŔƚőċőШsŸċŰŰċШÊƽŔĲĦŔűƚťċШ҇Ш7ĲƣƽĲĲŰШŉċŔƣőШċŰĬШőĲċũŔŰŊаШÑőĲШƖŸũĲШŸŉШƚƓŔƖŔƣƨċũШċŰĬШƖĲũŔŊŔŸƨƚШĬĲƻĲũŸƓůĲŰƣШŔŰШ~ƨƚũŔůШ
ĦŸŰƻĲƖƚŔŸŰ 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

f ÂÅΞΜΞΡШ҇ШΠΜШ 

ÂċƖċũũĲũШÉĲƚƚŔŸŰШ[ 
 

ÑőƨƖƚĬċǃЯШ ƨŊƨƚƣШΞΝƚƣ 
 
яÂċŰĲũШ[ΝѐШxŔŊőƣŰŔŰŊШÑċũťШÉĲƚƚŔŸŰШΞ 
ÑŔůĲШШ҇ШΟаΜΜÂ~рΠаΜΜÂ~ЯШÅŸŸůШ҇ШƚƣŸŰШìĲĤĤШ~ċŔŰ 
9őċŔƖШ҇ШǃŔƚőċőШÊƽŔĲĦŔűƚťċЯШÖŰŔƻĲƖƚŔƣǃЮŸŉЮ7ŔƖůŔŰŊőċů 
 

[ΝЮΝШШ҇ÉƓĲĦŔǯĦŔƣǃШŸŉШƣőĲШŔůċŊĲШŸŉШƣőĲШƚƓŔƖŔƣƨċũШƚƓőĲƖĲШŔŰШ
ƓĲƖƚŸŰƚШƚƨǭĲƖŔŰŊШŉƖŸůШƚĦőŔǍŸƓőƖĲŰŔċ 
EĬǃƣċШuċƓĲũċűƚťċШыuċƣċƖǍǃŰċШÉťƖǍǃƓŔűƚťċь 

[ΝЮΞШШ҇ ĲĲĬШŉŸƖШĦŸŊŰŔƣŔŸŰаШ ŰШŔůƓŸƖƣċŰƣЯШŰĲŊũĲĦƣĲĬШ
ƻċƖŔċĤũĲШŔŰШƣőĲШĬĲƻĲũŸƓůĲŰƣШŸŉШƚƓŔƖŔƣƨċũŔƣǃШƽŔƣőŔŰШƣőĲШ
ĦŸŰƣĲǂƣШŸŉШÑƽĲũƻĲШÉƣĲƓШÅĲĦŸƻĲƖǃШŉƖŸůШċĬĬŔĦƣŔƻĲШĬŔƚŸƖĬĲƖƚ 
ÂċƨũШÂƖŔĲƚƣĲƖ 

[ΝЮΟШШ҇7ŸĬǃЯШůŸƻĲůĲŰƣШċŰĬШŸƻĲƖĦŸůŔŰŊаШìőĲŰШƣőĲШĦƖŸƚƚр
ĬŔƚĦŔƓũŔŰċƖŔƣǃШƓƖŸůŸƣĲƚШƣƖċŰƚŉŸƖůċƣŔŸŰ 
[ċƣŔůċШ9ƖŔƚƣŔŰċШ9ŸƚƣċШ[ŸŰƣĲƚ 

[ΝЮΠШШ҇[ċŔƣőЯШƚƓŔƖŔƣƨċũŔƣǃЯШċŰĬШƽŸƖťƓũċĦĲШƖĲƚŔũŔĲŰĦĲаШ
fŰƚŔŊőƣƚШŉƖŸůШċШÅŸůċŰŔċŰШƚċůƓũĲ 
fŸċŰċШ?ċƻŔĬ 

[ΝЮΡШШ҇ÑőĲШůĲĬŔċƣŔŰŊШƖŸũĲШŸŉШƖĲũŔŊŔŸƚŔƣǃШċŰĬШƖĲũŔŊŔŸƨƚШ
ŉƨŰĬċůĲŰƣċũŔƚůШŔŰШƣőĲШƖĲũċƣŔŸŰƚőŔƓШĤĲƣƽĲĲŰШċƣƣŔƣƨĬĲƚШ
ƣŸƽċƖĬƚШƖĲŉƨŊĲĲƚШċŰĬШƓƖĲŢƨĬŔĦĲаШÑőĲШĦċƚĲШŸŉШÑƨƖťĲǃ 
EƚƖċШШuċƖċĦċ 

[ΝЮΣШШ҇ÅĲũŔŊŔŸƨƚШĲǂƓĲƖŔĲŰĦĲШƖĲƻŔƚŔƣĲĬаШfŰƣĲŊƖċƣŔŰŊШ
ƓƚǃĦőŸũŸŊǃШċŰĬШƣőĲŸũŸŊǃ 
cċŰŰċőШìċŔƣĲ 

 
яÂċŰĲũШ[ΞѐШ9ŸůƓċƖŔŰŊШŔŰрƓĲƖƚŸŰШċŰĬШƻŔƖƣƨċũШĦőƨƖĦőШ
ƚĲƖƻŔĦĲШĲǂƓĲƖŔĲŰĦĲƚаШ9ƖŸƚƚрĬŔƚĦŔƓũŔŰċƖǃШƖĲƚĲċƖĦőШċŰĬШ
ĬŔċũŸŊƨĲ 
ÑŔůĲШШ҇ШΟаΜΜÂ~рΠаΜΜÂ~ЯШÅŸŸůШ҇ШƚƣŸŰШìĲĤĤШì]ΜΡ 
9őċŔƖШ҇ШEĬƽċƖĬШ?ċƻŔƚЯШìőĲċƣŸŰЮ9ŸũũĲŊĲ 

The Digital Age, with its rapid advancements and ubiquitous use 

of technology, has revolutionized human life, including how 

people access and practice religion/spirituality. Online platforms, 

virtual worship services, and meditation apps have made it easier 

to practice religion/spirituality from anywhere and at any time. 

Social media, digital communities, and virtual realities have also 

enabled people to connect spiritually in new ways and across vast 

distances. This cross-disciplinary panel explores ways the Digital 

Age is reshaping traditional religious/spiritual worship services. 

An interdisciplinary research team (a theological scholar, social 

psychologist, and clinical psychologist) presents findings from a 

quantitative experiment and qualitative study. Implications are then 

discussed with three multi-identity panelistsðan African pastor 

and cross-cultural health psychologist, a Belgian social and 

positive psychologist, and a British pastor and biblical/theological 

scholar. 

[ΞЮΝШШ҇ÑőĲШƓŸƽĲƖШŸŉШƓƖĲƚĲŰĦĲаШEǂƓũŸƖŔŰŊШƣőĲШŔůƓċĦƣШŸŉШ
ƻŔƖƣƨċũШċŰĬШŔŰрƓĲƖƚŸŰШƖĲũŔŊŔŸƨƚШƚĲƖƻŔĦĲƚШŸŰШĲůŸƣŔŸŰċũЯШ
ƚŸĦŔċũЯШċŰĬШĲůĤŸĬŔĲĬШĲǂƓĲƖŔĲŰĦĲ 
sĲŰŰċШ[ċŔƣőШ~Ħ9ũĲċƖ 

[ΞЮΞШШ҇ÖŰĬĲƖƚƣċŰĬŔŰŊШƣőĲШĲǂƓĲƖŔĲŰĦĲƚЯШĤĲŰĲǯƣƚЯШċŰĬШ
ĦőċũũĲŰŊĲƚШŸŉШƻŔƖƣƨċũШċŰĬШŔŰрƓĲƖƚŸŰШĦŸůůƨŰċũШƽŸƖƚőŔƓаШ Ш
ƕƨċũŔƣċƣŔƻĲШƚƣƨĬǃ 
EĬƽċƖĬШ?ċƻŔƚ 

[ΞЮΟШШ҇?ŔƚĦƨƚƚċŰƣШƖĲůċƖťƚаШ9ƖŸƚƚрĬŔƚĦŔƓũŔŰċƖǃШċŰĬШĦƖŸƚƚр
ĦƨũƣƨƖċũШĬŔċũŸŊƨĲШŸŰШƻŔƖƣƨċũШċŰĬШŔŰрƓĲƖƚŸŰШƖĲũŔŊŔŸƨƚШ
ƚĲƖƻŔĦĲƚ 
éŔĦƣŸƖШ9ŸƨŰƣĲĬШыĬŔƚĦƨƚƚċŰƣь 

 
яÂċŰĲũШ[ΟѐШÑőĲШĦƨũƣƨƖċũШŉŸƖůƨũċƣŔŸŰШŔŰƣĲƖƻŔĲƽШы?É~рΡьШ
ĲǭŔĦċĦǃШƚƣƨĬǃШŔŰШ ŸƖƽċǃаШ ШĦũŔŰŔĦċũШƚƣƨĬǃШĲǂƓũŸƖŔŰŊШ
ƣőĲШĲƚƚĲŰƣŔċũШƖŸũĲШŸŉШƣőĲШĲǂŔƚƣĲŰƣŔċũШůĲċŰŔŰŊШ
ĬŔůĲŰƚŔŸŰШŔŰШƓĲƖƚŸŰрĦĲŰƣĲƖĲĬШĦċƖĲ 
ÑŔůĲШШ҇ШΟаΜΜÂ~рΠаΜΜÂ~ЯШÅŸŸůШ҇ШƚƣŸŰШìĲĤĤШ]ΟΟ 
9őċŔƖШ҇ШéċũĲƖŔĲШ?Ĳ~ċƖŔŰŔƚЯШfŰŰũċŰĬĲƣЮcŸƚƓŔƣċũЮÑƖƨƚƣ 

The panel explores developments and possibilities for healthcare 

research and clinical work with the multi-disciplinary, international, 

person-centered method known as the Cultural Formulation 

Interview (CFI) from the DSM-5, when clinical psychology of 

religion and existential health disciplines are explicitly included. 

These developments and possibilities are explored through a multi-

context study in Norway including patients from psychiatric, 

geriatric, rehabilitation, Hospice and addiction clinics. The CFI, 

having a foundation in medical anthropology, cultural psychology, 

and community psychiatry, has had an implicit understanding of 

religiosity and existential meaning from its inception in 2013. The 

Norway study is the first to explicitly explore, in cooperation with 

the international CFI research network, what happens when this 

implicit understanding is brought to the fore in shaping the multi-

disciplinary theoretical framework and clinical application of the 

CFI 

[ΟЮΝШШ҇9ŸůƓƖĲőĲŰƚŔƻĲШċŰċũǃƚŔƚШŸŉШƣőĲШ ŸƖƽĲŊŔċŰШ9[fШ
ĲǭŔĦċĦǃШƚƣƨĬǃШŔŰШĬŔǭĲƖĲŰƣШĦũŔŰŔĦċũШĦŸŰƣĲǂƣƚаШEǂƓũŸƖŔŰŊШƣőĲШ
ƖŸũĲШŸŉШƣőĲШĲǂŔƚƣĲŰƣŔċũШůĲċŰŔŰŊШĬŔůĲŰƚŔŸŰШŔŰШƓĲƖƚŸŰр
ĦĲŰƣĲƖĲĬШĦċƖĲШыÂ99ь 
éċũĲƖŔĲШ?Ĳ~ċƖŔŰŔƚ 

[ΟЮΞШШ҇ÖƚŔŰŊШƣőĲШ?É~рΡШĦƨũƣƨƖċũШŉŸƖůƨũċƣŔŸŰШŔŰƣĲƖƻŔĲƽШ
ƽŔƣőШċĬŸũĲƚĦĲŰƣƚШŔŰШċШƚƓĲĦŔċũŔǍĲĬШůĲŰƣċũШőĲċũƣőĦċƖĲШ
ŔŰƓċƣŔĲŰƣШƨŰŔƣШŔŰШ ŸƖƽċǃ 
 ŔŰċШÑőĲƖĲƚĲШÉƻċůŸ 

[ΟЮΟШШ҇EǭŔĦċĦǃШƚƣƨĬǃШŸŉШƣőĲШ?É~рΡШĦƨũƣƨƖċũШŉŸƖůƨũċƣŔŸŰШ
ŔŰƣĲƖƻŔĲƽШŔŰШŸũĬШċŊĲШƓƚǃĦőŔċƣƖǃШŔŰШ ŸƖƽċǃ 
ÉŔŊƖŔĬШcĲũĲŰĲШuŢƏƖƻĲŰШcċƨŊ 

 
яÉĲƚƚŔŸŰШ[ΠѐШ9ŸŊŰŔƣŔƻĲШѼШĲƻŸũƨƣŔŸŰċƖǃШƚĦŔĲŰĦĲШŸŉШ
ƖĲũŔŊŔŸŰ 
ÑŔůĲШШ҇ШΟаΜΜÂ~рΠаΜΜÂ~ЯШÅŸŸůШ҇ШxċƽШ7ũĬŊЮШxÑΞ 
9őċŔƖШ҇ШŔǃċŰċШìŔũũċƖĬЯШ7ƖƨŰĲũЮÖŰŔƻĲƖƚŔƣǃЮŸŉЮxŸŰĬŸŰ 
 

[ΠЮΝШ҇ШÑőĲШĦƨũƣƨƖċũШĲƻŸũƨƣŔŸŰШŸŉШ ĲŸрÂċŊċŰШƚƓĲũũрĦƖċŉƣШċŰĬШ
ůċŊŔĦ 
ŔǃċŰċШìŔũũċƖĬ 

[ΠЮΞШШ҇9ŸŊŰŔƣŔƻĲШƚĦŔĲŰĦĲШŸŉШƖĲũŔŊŔŸŰШċŰĬШƣőĲШŰċƣƨƖċũоШ
ƚƨƓĲƖŰċƣƨƖċũШĬŔƚƣŔŰĦƣŔŸŰ 
~ǃƖŸŰШÂĲŰŰĲƖ 

[ΠЮΟШШ҇ÅĲǰĲĦƣŔŸŰЯШƓƨƖƓŸƚĲЯШċŰĬШĤĲũŔĲŉаШEǂƓũŸƖŔŰŊШƣőĲШũŔŰťШ
ĤĲƣƽĲĲŰШċŰċũǃƣŔĦШƣőŔŰťŔŰŊЯШƣĲũĲŸũŸŊŔĦċũШƖĲċƚŸŰŔŰŊЯШċŰĬШ
ƖĲũŔŊŔŸƚŔƣǃ 
ÂċƽĲŮШ}ŸƽŔĦťŔ 



 

f ÂÅΞΜΞΡШ҇ШΠΝШ 

яÉĲƚƚŔŸŰШ[ΡѐШƽĲЯШƣƖċŰƚĦĲŰĬĲŰĦĲШѼШĦŸŰŰĲĦƣĲĬŰĲƚƚ 
ÑŔůĲШШ҇ШΟаΜΜÂ~рΠаΜΜÂ~ЯШÅŸŸůШ҇ШxċƽШ7ũĬŊЮШxÑΟ 
9őċŔƖШ҇ШéċũĲƖŔĲШƻċŰШ~ƨũƨťŸůЯШ§ǂŉŸƖĬЮ7ƖŸŸťĲƚЮÖŰŔƻĲƖƚŔƣǃ 
 

[ΡЮΝШ҇ШÑőĲШƚƓĲĦƣƖƨůШŸŉШċƽĲаШ7ƖŔĬŊŔŰŊШƖĲũŔŊŔŸƨƚШċŰĬШƚĲĦƨũċƖШ
ĲǂƓĲƖŔĲŰĦĲƚШŸŉШƚĲũŉрƣƖċŰƚĦĲŰĬĲŰĦĲ 
éċũĲƖŔĲШƻċŰШ~ƨũƨťŸů 

[ΡЮΞШШ҇?ŸĲƚШċƽĲШƖĲĬƨĦĲШůŸƖċũШőǃƓŸĦƖŔƚǃеШ9ƖŸƚƚрƚĲĦƣŔŸŰċũШ
ċŰĬШĲǂƓĲƖŔůĲŰƣċũШĲƻŔĬĲŰĦĲ 
xŔƓŔŰŊШüőċŰŊ 

[ΡЮΟШШ҇љ~ǃШƚƓŔƖŔƣƨċũŔƣǃШŊŔƻĲƚШůĲШƣőĲШŸƓƓŸƖƣƨŰŔƣǃШƣŸШƚĲƖƻĲШ
ŸƣőĲƖƚњаШÉƓŔƖŔƣƨċũŔƣǃШċƚШċШƓƖŸрƚŸĦŔċũШċĦƣŔƻŔƣǃШƣőċƣШĤƨŔũĬƚШ
ĦŸŰŰĲĦƣĲĬŰĲƚƚ 
ǃĲƚőċШ ũŔ 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

f ÂÅΞΜΞΡШ҇ШΠΞШ 

[ƖŔĬċǃ 
 

ÂċƖċũũĲũШÉĲƚƚŔŸŰШ] 
 

[ƖŔĬċǃЯШ ƨŊƨƚƣШΞΞŰĬ 
 
яÂċŰĲũШ]ΝѐШEǂƓũŸƖŔŰŊШƣőĲШőĲċƖƣаШÂőŔũŸƚŸƓőŔĦċũЯШ
ƓƚǃĦőŸũŸŊŔĦċũЯШċŰĬШƣőĲŸũŸŊŔĦċũШƓĲƖƚƓĲĦƣŔƻĲƚ 
ÑŔůĲШШ҇ШΥаΟΜ~рΦаΟΜ~ЯШÅŸŸůШ҇ШƚƣŸŰШìĲĤĤШ~ċŔŰ 
9őċŔƖШ҇Ш~ŔŊƨĲũШ[ċƖŔċƚЯШ9ŸƻĲŰƣƖǃЮÖŰŔƻĲƖƚŔƣǃ 

This panel seeks to explore heart-centered perspectives within 

religion by integrating philosophical frameworks, contemplative 

practices, and empirical research. By bringing together scholars 

from philosophy, theology, and psychology, we aim to foster a 

comprehensive understanding of how heart-centered approaches 

influence religious experiences, beliefs, and their implications for 

overall well-being. The discussion will encompass an integrated 

philosophical model of ñheart knowing,ò the role of heart-centered 

contemplative practices in spiritual development, and findings 

from randomized controlled trials assessing the efficacy of these 

practices. Through this interdisciplinary dialogue, the panel 

endeavors to highlight the significance of the ñheartò in religious 

experiences and its implications for both theory and practice. 

]ΝЮΝШШ҇7ĲǃŸŰĬШĲůŸƣŔŸŰċũШŔŰƣĲũũŔŊĲŰĦĲаШ ŰШŔŰƣĲŊƖċƣĲĬШ
ƓőŔũŸƚŸƓőŔĦċũШůŸĬĲũШŸŉШƖĲũŔŊŔŸƨƚШőĲċƖƣШťŰŸƽŔŰŊ 
?ċƻŔĬШxĲĲĦő 

]ΝЮΞШШ҇[ƖŸůШƚĲũŉрĲŰőċŰĦĲůĲŰƣШůŔŰĬŉƨũŰĲƚƚШƣŸШőĲċƖƣр
ĦĲŰƣĲƖĲĬШůĲĬŔƣċƣŔŸŰ 
~ŔŊƨĲũШ[ċƖŔċƚ 

]ΝЮΟШШ҇EǂċůŔŰŔŰŊШƣőĲШƓƚǃĦőŸƓőǃƚŔŸũŸŊŔĦċũШċŰĬШ
ŔŰƣĲƖƓĲƖƚŸŰċũШĲǭĲĦƣƚШŸŉШőĲċƖƣрĦĲŰƣƖĲĬШƚƓŔƖŔƣƨċũШ
ůĲĬŔƣċƣŔŸŰаШ ШƚƣƖċƣŔǯĲĬШƖċŰĬŸůŔƚĲĬШĦŸŰƣƖŸũũĲĬШƣƖŔċũ 
9őƨŰŊШ[ĲŔШ Ŋ 

 
яÂċŰĲũШ]ΞѐШÂƚǃĦőŸũŸŊǃШŸŉШƖĲũŔŊŔŸŰШċŰĬШƣőĲШĦőċũũĲŰŊĲШŸŉШ
ƖĲũŔŊŔŸƨƚШŉƨŰĬċůĲŰƣċũŔƚů 
ÑŔůĲШШШШ҇ШΥаΟΜ~рΦаΟΜ~ЯШÅŸŸůШ҇ШƚƣŸŰШìĲĤĤШì]ΜΡ 
9őċŔƖƚШ҇ШÉċƖċőШ?ĲůůƖŔĦőЯШÖŰŔƻĲƖƚŔƣǃЮŸŉЮ~ƬŰƚƣĲƖ 
ШШШШШШШШШШШШШШШШШШcċƚċŰШuċƓũċŰЯШòċũŸƻċЮÖŰŔƻĲƖƚŔƣǃ 

Religious fundamentalism presents a paradox: while it fosters 

cohesion, prosocial behavior, and moral commitment among its 

adherent, it often fuels exclusionary attitudes, prejudice, and 

authoritarian tendencies. This panel invites scholars to critically 

examine the conceptualization, measurement, and societal impact 

of fundamentalism, particularly in relation to growing fanaticism 

and intolerance. Focusing on theoretical perspectives, systematic 

reviews, and empirical studies on fundamentalism, the panel aims 

to refine the fundamentalism concepts and explore its broader 

psychological and social consequences. The panel underscores the 

need for psychologists of religion to confront fundamentalismôs 

exclusionary aspects while promoting more inclusive religious 

expressions. It seeks to establish psychology of religion as a key 

discipline in interdisciplinary efforts to foster social cohesion. 

]ΞЮΝШШ҇[ƨŰĬċůĲŰƣċũŔƚůШċƚШċШƓƚǃĦőŸũŸŊŔĦċũШĦŸŰƚƣƖƨĦƣ 
 ŸƖċШ ŸĲůŔШuŔŰĬĲƖůċŰŰ 

]ΞЮΞШШ҇[ƖŸůШљƖĲũŔŊŔŸƨƚШĦŸƓŔŰŊњШƣŸШљĦŸƓŔŰŊШƽŔƣőШƖĲũŔŊŔŸŰњаШ
ÅĲƣőŔŰťŔŰŊШƣőĲШƓƚǃĦőŸũŸŊǃШŸŉШƖĲũŔŊŔŸŰШŔŰШċŰШĲƖċШŸŉШŊũŸĤċũШ 
 

ƖĲũŔŊŔŸƨƚШŉċŰċƣŔĦŔƚůШċŰĬШŔŰƣŸũĲƖċŰĦĲ 
cċƚċŰШuċƓũċŰ 

]ΞЮΟШШ҇ÅĲƚĲŰƣůĲŰƣШċƚШċŰШċǭĲĦƣŔƻĲШŉŸƨŰĬċƣŔŸŰШŸŉШ
ƖċĬŔĦċũŔǍċƣŔŸŰаШìőŔĦőШƖŸũĲШĬŸĲƚШŉƨŰĬċůĲŰƣċũŔƚůШƓũċǃе 
ÉċƖċőШ?ĲůůƖŔĦő 

 
яÂċŰĲũШ]ΟѐШxŸƻĲЯШőĲċƖƣШċŰĬШƚĲŰƚŔƣŔƻŔƣǃШŉŸƖШċШŰĲƽШ
ƓƚǃĦőŸũŸŊǃШŸŉШƖĲũŔŊŔŸŰШĲƓŔƚƣĲůŸũŸŊǃаШfŰƣĲƖĬŔƚĦŔƓũŔŰċƖǃШ
ĦŸŰƣƖŔĤƨƣŔŸŰƚ 
ÑŔůĲШШ҇ШΥаΟΜ~рΦаΟΜ~ЯШÅŸŸůШ҇ШƚƣŸŰШìĲĤĤШ]ΟΟ 
9őċŔƖШ҇ШsĲƖĲůǃШ9ċƖƖĲƣƣĲЯШÖŰŔƻĲƖƚŔƣǃЮŸŉЮEĬŔŰĤƨƖŊő 

Aim: This panel intends to discuss the role and the relevance of 

love, heart and sensitivity in the Psychology of Religion, within a 

cross-disciplinary perspective and a focus on narrative, myth and 

cosmology. Method: Through three oral presentations, 

representing diverse approaches, perspectives, disciplines and 

regions of the world, this special subject will be considered and 

discussed in terms of different contributions: philosophy of love in 

the works of William James, phenomenology, philosophy of 

mythos and narratives, anthropology, and comprehension of 

indigenous cosmology. Through these approaches, the panel will 

examine the ideas of love, heart and sensitivity as new ways of 

understanding the psychology of religion and its interdisciplinary 

project. Results: It is hoped to contribute to the expansion of the 

epistemological frontiers of the Psychology of Religion, avoiding 

reductionism and broadening the scope of the research 

methodologies in this area. 

]ΟЮΝШШ҇ÑőĲШũċŰŊƨċŊĲШŸŉШũŸƻĲаШìŔũũŔċůШsċůĲƚШċŰĬШŰċƖƖċƣŔƻĲШ
ŔŰШƣőĲШƓƚǃĦőŸũŸŊǃШŸŉШƖĲũŔŊŔŸƨƚШĲůŸƣŔŸŰ 
sĲƖĲůǃШ9ċƖƖĲƣƣĲ 

]ΟЮΞШШ҇ÑőĲШƖŸũĲШŸŉШƣőĲШƚĲŰƚŔƣŔƻŔƣǃШŔŰШůǃƣőŸƚШċŰĬШ
ŰċƖƖċƣŔƻĲƚШŸŰШƖĲũŔŊŔŸƚŔƣǃ 
uĲŰŔċШ ũĲŰĦċƖ 

]ΟЮΟШШ҇ÑőĲШőĲċƖƣШċŰĬШƣőĲШĦőĲƚƣШŔŰШ7ƖċǍŔũŔċŰШŔŰĬŔŊĲŰŸƨƚШ
ĦŸƚůŸũŸŊǃ 
~ċƖƣċШcĲũĲŰċШĬĲШ[ƖĲŔƣċƚ 

 
яÉĲƚƚŔŸŰШ]ΠѐШxĲċƻŔŰŊШƖĲũŔŊŔŸŰШѼШƖĲũŔŊŔŸƨƚШƖĲƚŔĬƨĲ 
ÑŔůĲШШ҇ШΥаΟΜ~рΦаΟΜ~ЯШÅŸŸůШ҇ШxċƽШ7ũĬŊЮШxÑΞ 
9őċŔƖШ҇Ш9ũŔǭШ]ƨƣőƖŔĲЯШcƨƚƚŸŰЮÖŰŔƻĲƖƚŔƣǃ 
 

?ΠЮΝШ҇ШÅĲũŔŊŔŸƨƚШŔĬĲŰƣŔƣǃЯШůŸƖċũШĦŸŸƓĲƖċƣŔŸŰЯШċŰĬШ
ƓĲƖĦĲƓƣŔŸŰƚШŸŉШůŸƖċũШĬĲĦũŔŰĲ 
9ũŔǭШ]ƨƣőƖŔĲ 

?ΠЮΞШШ҇ÅĲũŔŊŔŸƨƚШƖĲƚŔĬƨĲШĲǭĲĦƣШѼШƓƖĲĬŔĦƣŸƖƚШŸŉШŉċŔƣőШĤċƚĲĬШ
ĦŸůŉŸƖƣ 
ŰĬƖĲƽШ[ƖċŰťũŔŰ 

?ΠЮΟШШ҇xĲċƻŔŰŊШƣőĲШ9ċƣőŸũŔĦШ9őƨƖĦőаШ9ƖŸƚƚрƚĲĦƣŔŸŰċũШċŰĬШ
ũŸŰŊŔƣƨĬŔŰċũШƓƖĲĬŔĦƣŸƖƚШŸŉШũĲċƻŔŰŊШŔŰƣĲŰƣŔŸŰƚ 
9ċƖũŸƣƣċШÅĲŔŰőċƖĬƣ 

 



 

f ÂÅΞΜΞΡШ҇ШΠΟШ 

яÉĲƚƚŔŸŰШ]ΡѐШÅĲũŔŊŔŸƨƚШĦŸŰƚƣƖƨĦƣƚЯШċƣƣƖŔĤƨƣŔŸŰƚШѼШ]ŸĬШ
ƓĲƖĦĲƓƣŔŸŰƚ 
ÑŔůĲШШ҇ШΥаΟΜ~рΦаΟΜ~ЯШÅŸŸůШ҇ШxċƽШ7ũĬŊЮШxÑΟ 
9őċŔƖШ҇Ш7ĲƖƖċШEƖŊƬũШÉĲǍĲŰЯШÉŔƻċƚЮ9ƨůőƨƖŔǃĲƣЮÖŰŔƻĲƖƚŔƣǃ 
 
]ΡЮΝШ҇ШfŰШƣőĲШůŔƖƖŸƖШŸŉШƣőĲШĬŔƻŔŰĲаШEǂƓũŸƖŔŰŊШƣőĲШũŔŰťƚШ
ĤĲƣƽĲĲŰШŰċƖĦŔƚƚŔƚůШċŰĬШ]ŸĬШŔůċŊĲƚ 
7ĲƖƖċШEƖŊƬũШÉĲǍĲŰ 

]ΡЮΞШШ҇ÑőĲШƚƣƖƨĦƣƨƖĲШŸŉШƖĲũŔŊŔŸŰШċŰĬШƚƓŔƖŔƣƨċũŔƣǃШŔŰШċШĬŔƻĲƖƚĲШ
ƚċůƓũĲШŸŉШċĬƨũƣƚШŔŰШƣőĲШÖЮÉЮ 
ìċĬĲШÅŸƽċƣƣ 

]ΡЮΟШ҇ШÑőĲШƖŸũĲШŸŉШƖĲũŔŊŔŸƨƚШċƣƣƖŔĤƨƣŔŸŰƚШŸŉШƚŔŰŊũĲőŸŸĬШŔŰШƣőĲШ
ũŔŰťШĤĲƣƽĲĲŰШƚŔŰŊũĲƚќШĤŸƨŰĬċƖǃШċůĤŔŊƨŔƣǃШċŰĬШůĲŰƣċũШőĲċũƣő 
ÉĲĤċƚƣŔċŰШÂŔĲƣƖǍċť 

 

 

 

 

ÂŸƚƣĲƖШÉĲƚƚŔŸŰШΟ 
 

[ƖŔĬċǃЯШ ƨŊƨƚƣШΞΞŰĬ 
ÑŔůĲШ҇ШΦаΟΜ~рΝΜаΟΜÂ~ЯШÅŸŸůШ҇ШƚƣŸŰШìĲĤĤШ]ƖĲċƣШcċũũ 

 
ÂΟΜΝШШ҇~ŸőċůĲĬШǍĲǃŰШ ĦőőŸĬŔШ҇ШfŰƻĲƚƣŔŊċƣŔŰŊШőŸƽШƖĲũŔŊŔŸŰШůċǃШfŰǰƨĲŰĦĲШŸƓƣŔůŔƚůШŸŰШċШƓĲƖƚŸŰċũШċŰĬШŊũŸĤċũШƚĦċũĲ 

ÂΟΜΞШШ҇ĬċůШ9ŸőĲŰШ҇ШéċƖŔĲƣŔĲƚШŸŉШĬŔƻŔŰĲШŉŸƖŊŔƻĲŰĲƚƚ 

ÂΟΜΟШШ҇~ċŰĬǃШÅŸĤĤŔŰƚШ҇ШƖĲШőċƓƓǃШcƨůċŰŔƚƣƚШċũƚŸШƚƣċĤũĲШĲǂƣƖċƻĲƖƣƚе 

ÂΟΜΠШШ҇ÑŸŰǃċШ~ŔũũĲƖрcŔƖĲШ҇ШÑĲĦőŰŸрƚƓŔƖŔƣƨċũШĲĦŸũŸŊǃаШfŰƻĲƚƣŔŊċƣŔŰŊШĬŔŊŔƣċũШƽŸƖƚőŔƓШċĦƖŸƚƚШƖĲũŔŊŔŸƨƚШċŰĬШƚƓŔƖŔƣƨċũШŔĬĲŰƣŔƣŔĲƚ 

ÂΟΜΡШШ҇EƚƖċШuċƖċĦċШ҇ШÅĲũŔŊŔŸƚŔƣǃШċŰĬШƚƓŔƖŔƣƨċũŔƣǃШƚĦċũĲƚШŔŰШÑƨƖťŔƚőШĦƨũƣƨƖĲаШ ШƚǃƚƣĲůċƣŔĦШũŔƣĲƖċƣƨƖĲШƖĲƻŔĲƽШċŰĬШůĲƣċрƚǃŰƣőĲƚŔƚ 

ÂΟΜΣШШ҇ǃƚĲŰƨƖШ7ċƖċťШ҇ШÂƖŔůŔŰŊШƖĲũŔŊŔŸŰШƽŔƣőШƓƖċǃĲƖЯШŔŰƣƖƨƚŔƻĲШƣőŸƨŊőƣƚЯШċŰĬШÉƣƖŸŸƓШƣċƚťШƓĲƖŉŸƖůċŰĦĲ 

ÂΟΜΤШШ҇òĲŰŰǃШ?ĲũŊċĬŸШ҇ШÅĲũŔŊŔŸƨƚШċŰĬШƚƓŔƖŔƣƨċũШċƚƓĲĦƣƚШŔŰШƣőĲШĦŸŰƚƣƖƨĦƣŔŸŰШŸŉШƓƚǃĦőŸũŸŊŔĦċũШŔĬĲŰƣŔƣǃ 

ÂΟΜΥШШ҇sĲƚƩƚШÉċŔǍШ҇ШÉĲĦƨũċƖШŔĬĲŰƣŔƣŔĲƚаШÑőĲШƓũƨƖċũŔƣǃШŸŉШůŸĬĲƖŰŔƣǃШŔŰШǃŸƨƣőШƨŰŔƻĲƖƚŔƣǃШƚƣƨĬĲŰƣƚШŔŰШÉƓċŔŰ 

ÂΟΜΦШШ҇EƚƖċШ§ǍƣƨƖťШòŔũůċǍШ҇ШŰċũǃƚŔƚШŸŉШƣőĲШƖĲũŔŊŔŸƚŔƣǃШŸŉШ~ƨƚũŔůШx]7ÑШŔŰĬŔƻŔĬƨċũƚШĬƨƖŔŰŊШċŰĬШċŉƣĲƖШƣőĲШĦŸůŔŰŊШŸƨƣШƓƖŸĦĲƚƚ 

ÂΟΝΜШШ҇9ċƣĲƖŔŰċШÖŊŸũŔŰŔШ҇ШÉƓŔƖŔƣƨċũШċŰĬШƖĲũŔŊŔŸƨƚШƚĲũŉрŔĬĲŰƣŔǯĦċƣŔŸŰƚаШ?ŔǭĲƖĲŰĦĲƚШŔŰШƖĲũŔŊŔŸƨƚШŸƖŔĲŰƣċƣŔŸŰƚЯШƚƓŔƖŔƣƨċũŔƣǃШċŰĬШũŔŉĲШ
ůŸƣŔƻĲƚ 

ÂΟΝΝШШ҇~ŔƖŔċůШxĲċũШ҇ШEƣőŔĦċũШċƚƓĲĦƣƚШŔŰƻŸũƻĲĬШŔŰШƣőĲШŔŰƣĲƖŉċĦĲШĤĲƣƽĲĲŰШċƖƣŔǯĦŔċũШŔŰƣĲũũŔŊĲŰĦĲЯШőĲċũƣőШƚĦŔĲŰĦĲƚЯШċŰĬШƣőĲŸũŸŊǃ 

ÂΟΝΞШШ҇sċƚůŔŰĲШcŔĲƖŸŰǃůŔрÉƨőŰĲƖШШ҇9§  E9ÑE?ЮШ ƚƚĲƚƚŔŰŊШĦŸŰŰĲĦƣĲĬŰĲƚƚШċƚШċШƚƓŔƖŔƣƨċũШĲǂƓĲƖŔĲŰĦĲ 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

f ÂÅΞΜΞΡШ҇ШΠΠШ 

ÂċƖċũũĲũШÉĲƚƚŔŸŰШc 
 

[ƖŔĬċǃЯШ ƨŊƨƚƣШΞΞŰĬ 
 
яÂċŰĲũШcΝѐШ~ĲċƚƨƖŔŰŊШŰŸŰĤĲũŔĲŉаШEǂŔƚƣĲŰƣŔċũШĦŸŰĦĲƖŰƚЯШ
ƚĲĦƨũċƖШŔĬĲŰƣŔƣǃЯШůĲċŰŔŰŊЯШċŰĬШĦƖŸƚƚрĦƨũƣƨƖċũШ
ĲǂƓċŰƚŔŸŰ 
ÑŔůĲШШ҇ШΝΜаΟΜ~рΝΝаΟΜ~ЯШÅŸŸůШ҇ШƚƣŸŰШìĲĤĤШ~ċŔŰ 
9őċŔƖШ҇ШuǃũĲШ~ĲƚƚŔĦťЯШÖŰŔƻĲƖƚŔƣǃЮŸŉЮÉŸƨƣőЮ9ċƖŸũŔŰċЮ7ĲċƨŉŸƖƣ 

Findings from a cross-institutional, multi-project collaboration 

focused on refining and applying a comprehensive typology for 

understanding nonbelief are summarized across three presentations. 

Building on the typology of Silver et al. (2014), the typology has 

been simplified and adapted for broader utilization to derive further 

psychometric contrasts as part of multiple studies. The presenters 

focus on using the nonbelief typology to explore differences in 

existential concerns, its relationship to secular identity as a 

multidimensional construct, its connection to belonging, belief 

salience, meaning, and ideological alignment, and expanding the 

typology to increase its validity and utility across cultures. 

cΝЮΝШШ҇EǂŔƚƣĲŰƣŔċũШƚĲĦƨũċƖŔƣǃаШEǂċůŔŰŔŰŊШĲǂŔƚƣĲŰƣŔċũШ
ĦŸŰĦĲƖŰƚШċůŸŰŊШŔŰĬŔƻŔĬƨċũШĬŔǭĲƖĲŰĦĲƚШŔŰШŰŸŰрĤĲũŔĲŉ 
ÅŸĤĲƖƣШ ƖƖŸƽŸŸĬ 

cΝЮΞШШ҇ÉĲĦƨũċƖШŔĬĲŰƣŔƣǃШŔŰШ ůĲƖŔĦċаШÅĲƣőŔŰťŔŰŊШŰŸŰĤĲũŔĲŉШ
ċŰĬШŔƣƚШƓƚǃĦőŸũŸŊŔĦċũШĬŔůĲŰƚŔŸŰƚ 
9őƖŔƚƣŸƓőĲƖШÉŔũƻĲƖ 

cΝЮΟШШ҇EǂƓċŰĬŔŰŊШŰŸŰĤĲũŔĲŉШƣǃƓŸũŸŊŔĲƚШƣŸШĲŰĦŸůƓċƚƚШ
EċƚƣĲƖŰШƣƖċĬŔƣŔŸŰƚ 
ƚőШ7ċƚƚ 

 
яÂċŰĲũШcΞѐШÅĲũŔŊŔŸƨƚШĦŸŰƣĲǂƣƚШĤĲƣƽĲĲŰШőċƖĬƚőŔƓШċŰĬШ
őĲċũŔŰŊаШÑƖċƨůċЯШŉŸƖŊŔƻĲŰĲƚƚЯШċŰĬШƽĲũũрĤĲŔŰŊ 
ÑŔůĲШШ҇ШΝΜаΟΜ~рΝΝаΟΜ~ЯШÅŸŸůШ҇ШƚƣŸŰШìĲĤĤШì]ΜΡ 
9őċŔƖШ҇Ш9ċƖůĲŰШ9ċũũŔǍŸЯШÖŰŔƻĲƖƚŔƣǃЮŸŉЮ ċƻċƖƖċ 

Religious contexts shape well-being in complex ways, acting both 

as spaces of struggle and as sources of healing. This mixed-

methods panel explores how religion intersects with trauma, 

forgiveness, and well-being in Christian-rooted traditions, bridging 

psychology and theology. The first two papers examine the clergyôs 

role in Catholic contexts across countries: the first analyzes 

survivorsô abuse narratives, highlighting restorative justice as a 

healing path; the second explores how confessors mediate divine 

and self-forgiveness, shaping penitentsô well-being. The third 

paper examines faithôs role in retirement in Canadian Christian 

communities, showing how religious participation fosters meaning, 

social connection, and well-being. Together, these studies highlight 

religionôs dual role in hardship and healing, emphasizing its 

contribution to flourishing across the lifespan. 

cΞЮΝШШ҇[ƖŸůШƣƖċƨůċШƣŸШőĲċũŔŰŊШŔŰШĲĦĦũĲƚŔċũШċĤƨƚĲаШĦũŔŰŔĦċũШ
ƣƖċŔŰŔŰŊШċŰĬШƖĲƚƣŸƖċƣŔƻĲШŢƨƚƣŔĦĲ 
9ċƖŸũŔŰċШ~ŸŰƣĲƖŸШ§ƖƓőċŰŸƓŸƨũŸƚ 

cΞЮΞШШ҇ÂĲƖĦĲŔƻŔŰŊШŉŸƖŊŔƻĲŰĲƚƚШŔŰШ9ċƣőŸũŔĦШĦŸŰŉĲƚƚŔŸŰаШÑőĲШ
ƓƖŔĲƚƣќƚШŔŰƣĲƖůĲĬŔċƖǃШƖŸũĲ 
9ċƖůĲŰШ9ċũũŔǍŸ 

cΞЮΟШШ҇ŊĲŔŰŊШŔŰШċШũŔůŔŰċũШƣŔůĲ 
ũũĲŰШsŸƖŊĲŰƚŸŰ 

 

яÂċŰĲũШcΟѐШƖĲШċŊŰŸƚƣŔĦƚШƖĲċũũǃШĬŔǭĲƖĲŰƣШŉƖŸůШ
ċƣőĲŔƚƣƚеШ[ŸĦƨƚŔŰŊШŸŰШƓĲƖƚŸŰċũŔƣǃЯШƽĲũũрĤĲŔŰŊЯШċŰĬШ
ůŸƖċũŔƣǃ 
ÑŔůĲШШ҇ШΝΜаΟΜ~рΝΝаΟΜ~ЯШÅŸŸůШ҇ШƚƣŸŰШìĲĤĤШ]ΟΟ 
9őċŔƖШ҇ШéċƚƚŔũŔƚШÉċƖŸŊũŸƨЯШÖŰŔƻĲƖƚŔƣĳЮ9ċƣőŸũŔƕƨĲЮĬĲЮxŸƨƻċŔŰ 

Aim: Initial evidence suggests that agnostics differ from 

religionists and atheists in personality and other individual 

differences. There exists a neurotic, an open-minded, a prosocial, 

or a religious residue-based agnosticism. We present new research 

examining agnosticsô deeper personality dispositions (motives), 

level of well-being, and moral attitudes, compared to religionists 

and atheists. Methodology: We will present three studies. The first 

(Saroglou) focuses on key personality and individual differences 

possibly explaining agnosticsô sui generis convictional status (UK). 

The second (Karim) analyzes European Values Survey data from 

30 countries and focuses on agnosticsô well-being. The third 

(Clobert) analyses the same data and focuses on moral attitudes on 

various moral domains known to differentiate believers and 

nonbelievers. Findings: The studies show the importance of 

considering agnostics as a distinct convictional group, at least 

regarding personality, well-being, and morality. 

cΟЮΝШШ҇ŊŰŸƚƣŔĦŔƚůШċƚШċШĬŔƚƣŔŰĦƣШƣǃƓĲШŸŉШŰŸŰĤĲũŔĲŉаШÑőĲШ
ƖŸũĲШŸŉШŔŰĬĲĦŔƚŔƻĲŰĲƚƚЯШůċǂŔůŔǍċƣŔŸŰЯШċŰĬШũŸƽШƚĲũŉр
ĲŰőċŰĦĲůĲŰƣ 
éċƚƚŔũŔƚШÉċƖŸŊũŸƨ 

cΟЮΞШШ҇ŊŰŸƚƣŔĦƚќШƽĲũũрĤĲŔŰŊШĦŸůƓċƖĲĬШƣŸШĤĲũŔĲƻĲƖƚШċŰĬШ
ċƣőĲŔƚƣƚаШ ШƚƣƨĬǃШŔŰШEƨƖŸƓĲќƚШƖĲũŔŊŔŸƨƚтĦƨũƣƨƖċũШǍŸŰĲƚШŸŉШ
9őƖŔƚƣŔċŰШőĲƖŔƣċŊĲ 
~ŸřƚĲШuċƖŔů 

cΟЮΟШШ҇?ŸШċŊŰŸƚƣŔĦƚШƖĲƚĲůĤũĲШċƣőĲŔƚƣƚШŸƖШƖĲũŔŊŔŸŰŔƚƣƚШŸŰШ
ůŸƖċũŔƣǃеШEƻŔĬĲŰĦĲШŉƖŸůШΟΠШEƨƖŸƓĲċŰШĦŸƨŰƣƖŔĲƚ 
~ċŊċũŔШ9ũŸĤĲƖƣ 

 
яÉĲƚƚŔŸŰШcΠѐШcŸũǃШŉŸŸĬƚШѼШůƨƚŔĦ 
ÑŔůĲШШ҇ШΝΜаΟΜ~рΝΝаΟΜ~ЯШÅŸŸůШ҇ШxċƽШ7ũĬŊЮШxÑΞ 
9őċŔƖШ҇Ш ŔőċũШfƚĤŔũĲŰЯШ7ċƖƣŔŰЮÖŰŔƻĲƖƚŔƣǃ 
 

cΠЮΝШ҇Ш9ċŰШőċũċũШŉŸŸĬШĦŸŰƚƨůƓƣŔŸŰШƚĲƖƻĲШċƚШċШƖĲũŔŊŔŸƨƚШ
ĦŸƓŔŰŊШƚƣƖċƣĲŊǃШŉŸƖШ~ƨƚũŔůШŔůůŔŊƖċŰƣƚеШ ШĦċƚĲШƚƣƨĬǃШŸŉШ
ÑƨƖťŔƚőШ~ƨƚũŔůƚШŔŰШƣőĲШÖÉ 
 ŔőċũШfƚĤŔũĲŰ 

cΠЮΞШШ҇cŸũǃШŉŸŸĬƚШċŰĬШƓƚǃĦőŸũŸŊŔĦċũШŉŸƨŰĬċƣŔŸŰƚШŸŉШ
ƚċŰĦƣŔǯĦċƣŔŸŰШŔŰШÑƨƖťŔƚőШƖĲũŔŊŔŸƚŔƣǃаШ ШƕƨċũŔƣċƣŔƻĲШƚƣƨĬǃ 
[ċƣůċШ7ĲƣƬũШ ũŕĦŕũċƖ 

cΠЮΟШШ҇~ƨƚŔĦШƣőĲƖċƓǃШċŰĬШƣőĲШƓƚǃĦőŸũŸŊǃШŸŉШƖĲũŔŊŔŸŰаШ
ĲǂƓũŸƖŔŰŊШƚŸƨũШőċƖůŸŰǃШŔŰШ§ƣƣŸůċŰШÉŔŉċőċŰĲƚ 
ǃƝĲШuċǃċШ]ƁťƣĲƓĲ 

 

 
 
 
 
 
 
 



 

f ÂÅΞΜΞΡШ҇ШΠΡШ 

яÉĲƚƚŔŸŰШcΡѐШ~ĲċŰŔŰŊЯШƚĲũŉШѼШċƨƣőĲŰƣŔĦŔƣǃ 
ÑŔůĲШШ҇ШΝΜаΟΜ~рΝΝаΟΜ~ЯШÅŸŸůШ҇ШxċƽШ7ũĬŊЮШxÑΟ 
9őċŔƖШ҇ШsŸǭƖĲǃШ[ƨőƖĲƖЯШÖŰŔƻĲƖƚŔƣǃЮŸŉЮEċƚƣĲƖŰЮ[ŔŰũċŰĬ 
 

cΡЮΝШ҇ШÉĲƓċƖċƣŔŰŊШĤĲũŔĲŉШŔŰШůĲċŰŔŰŊШŸŉШũŔŉĲШŉƖŸůШƣőĲШ
ƓĲƖƚŸŰċũШĲǂƓĲƖŔĲŰĦĲШŸŉШůĲċŰŔŰŊШŔŰШũŔŉĲаШ?ŔǭĲƖĲŰƣШ
ƖĲũċƣŔŸŰƚШƽŔƣőШƖĲũŔŊŔŸƚŔƣǃШċŰĬШƽĲũũрĤĲŔŰŊ 
sŸǭƖĲǃШ[ƨőƖĲƖ 

cΡЮΞШШ҇ÑőĲШůċƣƖŔǂШŸŉШƣőĲШƚĲũŉаШÑőĲШŔůƓċĦƣШŸŉШ
ċƨƣŸĤŔŸŊƖċƓőŔĦċũШŰċƖƖċƣŔƻĲШŸŰШċƨƣőĲŰƣŔĦŔƣǃЯШůĲċŰŔŰŊШċŰĬШ
ĦŸůůƨŰċũŔƣǃ 
~ċƣƣőĲƽШÉĦőċƨĤũŔŰ 

cΡЮΟШШ҇ÖŰĬĲƖƚƣċŰĬŔŰŊШƣőĲШƖĲũċƣŔŸŰƚőŔƓШĤĲƣƽĲĲŰШƖĲũŔŊŔŸƨƚШ
ŸƖŔĲŰƣċƣŔŸŰШċŰĬШĦŸũũĲĦƣŔƻĲШŰĲƨƖŸƣŔĦШƓċƣƣĲƖŰƚаШfŰƚŔŊőƣƚШŉƖŸůШ
ÑƬƖťŔǃĲ 
cċƻċŊƬũШ ťĩĲ 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

f ÂÅΞΜΞΡШ҇ШΠΣШ 

ÂċƖċũũĲũШÉĲƚƚŔŸŰШs 
 

[ƖŔĬċǃЯШ ƨŊƨƚƣШΞΞŰĬ 
 
яÂċŰĲũШsΝѐШìőĲŰШƚċĦƖĲĬШůĲĲƣƚШƚĲĦƨũċƖаШÅĲũŔŊŔŸƨƚШċŰĬШ
ƚƓŔƖŔƣƨċũШĲǂƓĲƖŔĲŰĦĲƚШċŰĬШƓƖċĦƣŔĦĲƚШċĦƖŸƚƚШŔĬĲŰƣŔƣŔĲƚ 
ÑŔůĲШШ҇ШΝаΜΜÂ~рΞаΟΜÂ~ЯШÅŸŸůШ҇ШƚƣŸŰШìĲĤĤШ~ċŔŰ 
9őċŔƖШ҇Ш?ċƖǃũШéċŰШÑŸŰŊĲƖĲŰЯШcŸƓĲЮ9ŸũũĲŊĲ 

Religious diversity is accelerating. A comprehensive psychology 

of religion and spirituality requires attending to the cognitive, 

emotional, and behavioral processes of individuals holding a range 

of religious and spirituality identities. Some parts of the world are 

experiencing religious decline, whereas other countries remain 

devoutly religious. This panel examines the diverse range of ways 

individuals holding a variety of religious and spiritual identitiesð

including sacred and secularðexperience the transcendent or 

engage in religious practices. The first presentation examines how 

religious practices evoke compassion as a means to respond to 

suffering. The second presentation compares the emotional effects 

of religious- versus health-motivated fasting. The third 

presentation examines the consequences of leaving religion on 

emotions toward God and meaning in life. And the fourth 

presentation explores the predictors and effects of interreligious 

dialogue. Common themes are discussed. 

sΝЮΝШШ҇ÅĲũŔŊŔŸŰШŉŸƚƣĲƖƚШĦŸůƓċƚƚŔŸŰаШEƻŔĬĲŰĦĲШŉƖŸůШ
ůƨũƣŔƓũĲШƖĲũŔŊŔŸƨƚШċǭŔũŔċƣŔŸŰƚ 
ÂċƣƣǃШéċŰШ9ċƓƓĲũũĲŰ 

sΝЮΞШШ҇fŰǰƨĲŰĦĲШŸŉШƖĲũŔŊŔŸƨƚШƻƚЮШőĲċũƣőШůŸƣŔƻċƣĲĬШŉċƚƣŔŰŊШ
ŸŰШƓŸƚŔƣŔƻĲШċŰĬШŰĲŊċƣŔƻĲШĲůŸƣŔŸŰƚ 
uċƣőƖǃŰШsŸőŰƚŸŰ 
sΝЮΟШШ҇ÅĲũŔŊŔŸƨƚШĬŸŰĲƚШőċƖĤŸƖШċŰŊĲƖШƣŸƽċƖĬШ]ŸĬ 
?ċƖǃũШéċŰШÑŸŰŊĲƖĲŰ 

sΝЮΠШШ҇fŰƣĲƖƖĲũŔŊŔŸƨƚШĬŔċũŸŊƨĲаШÑǃƓĲƚЯШĲǭĲĦƣƚЯШċŰĬШ
ƓƖĲĬŔĦƣŸƖƚШŸŉШĲŰŊċŊĲůĲŰƣ 
sŸƖĬċŰШxċ7Ÿƨǭ 

 
яÂċŰĲũШsΞѐШ ċƻŔŊċƣŔŰŊШĲǂŔƚƣĲŰƣŔċũШƽĲũũрĤĲŔŰŊШŔŰШ
ĦőċũũĲŰŊŔŰŊШĦŸŰƣĲǂƣƚ 
ÑŔůĲШШ҇ШΝаΜΜÂ~рΞаΟΜÂ~ЯШÅŸŸůШ҇ШƚƣŸŰШìĲĤĤШì]ΜΡ 
9őċŔƖШ҇ШÉƨƻŔр~ċƖŔċШÉċċƖĲũċŔŰĲŰЯШÖŰŔƻĲƖƚŔƣǃЮŸŉЮEċƚƣĲƖŰЮ
[ŔŰũċŰĬ 

Existential well-being (EWB) is fundamental to human resilience, 

yet it remains conceptually and empirically complex. This panel 

examines how meaning, connection, and purpose are negotiated in 

response to existential challenges across different life contexts. 

Drawing on qualitative research, the presentations explore the 

fragility of EWB in young adulthood, the role of continuing bonds 

in bereavement, the complexities of existential care in institutional 

settings, and the evolving demands of military chaplaincy. 

Together, these studies illuminate how individuals and 

professionals navigate uncertainty, loss, and transformation. By 

integrating perspectives from psychology, chaplaincy, and 

interdisciplinary well-being research, this panel offers novel 

contributions to understanding how existential well-being can be 

fostered across diverse and often demanding environments. 

sΞЮΝШШ҇ÉƨƓƓŸƖƣŔŰŊШċŰĬШƚƣƖĲŰŊƣőĲŰŔŰŊШĲǂŔƚƣĲŰƣŔċũШƖĲƚŔũŔĲŰĦĲШ
ŔŰШ[ŔŰŰŔƚőШƨŰŔƻĲƖƚŔƣǃШƚƣƨĬĲŰƣƚ 
ŰƨШ~ŸƖŔťċƽċ 

sΞЮΞШШ҇ÅĲĦŸŰƚƣƖƨĦƣŔŰŊШĤŸŰĬƚЯШċǭŔƖůŔŰŊШůĲċŰŔŰŊаШ ŉƣĲƖр
ĬĲċƣőШĲǂƓĲƖŔĲŰĦĲƚШċŰĬШĲǂŔƚƣĲŰƣŔċũШƽĲũũрĤĲŔŰŊШŔŰШƚŔĤũŔŰŊШ
ĤĲƖĲċƻĲůĲŰƣ 
~ŔũũċШuŸƖťċũċŔŰĲŰ 

sΞЮΟШШ҇ÉŸũĬŔĲƖƚќШĲǂŔƚƣĲŰƣŔċũШƽĲũũрĤĲŔŰŊаШ Ш[ŔŰŰŔƚőШůŔũŔƣċƖǃШ
ĦőċƓũċŔŰĦǃШƓĲƖƚƓĲĦƣŔƻĲ 
ÑŔŔċШxŔƨƚťŔ 

sΞЮΠШШ҇9őċƓũċŔŰƚќШĦŸůƓĲƣĲŰĦĲШŔŰШċĬĬƖĲƚƚŔŰŊШĲǂŔƚƣĲŰƣŔċũШ
ĦőċũũĲŰŊĲƚШŔŰШŰƨƖƚŔŰŊШőŸůĲƚ 
ÉƨƻŔр~ċƖŔċШÉċċƖĲũċŔŰĲŰ 

 
яÉĲƚƚŔŸŰШsΟѐШÂŸƚŔƣŔƻĲШƓƚǃĦőŸũŸŊǃЯШƖĲũŔŊŔŸƨƚШĦŸƓŔŰŊЯШ
ƚƓŔƖŔƣƨċũŔƣǃШċŰĬШƽĲũũрĤĲŔŰŊ 
ÑŔůĲШШ҇ШΝаΜΜÂ~рΞаΟΜÂ~ЯШÅŸŸůШ҇ШƚƣŸŰШìĲĤĤШ]ΟΟ 
9őċŔƖШ҇ШéŔĦƣŸƖШ9ŸƨŰƣĲĬЯШÅĲŊĲŰƣЮÖŰŔƻĲƖƚŔƣǃ 
 

sΟЮΝШШ҇ÂŸƚŔƣŔƻĲШƓƚǃĦőŸũŸŊǃШŸŉШƖĲũŔŊŔŸŰаШ ШĦċƚĲШŸŉШőŸƓĲШŔŰШΞΞШ
ĦŸƨŰƣƖŔĲƚШŉƖŸůШƣőĲШ]ũŸĤċũШ[ũŸƨƖŔƚőŔŰŊШÉƣƨĬǃ 
éŔĦƣŸƖШ9ŸƨŰƣĲĬ 

sΟЮΞШШ҇[ŸƖĦĲĬШůŔŊƖċƣŔŸŰЯШƚƓŔƖŔƣƨċũŔƣǃЯШċŰĬШůĲŰƣċũШőĲċũƣőаШ Ш
ƕƨċũŔƣċƣŔƻĲШƚƣƨĬǃШĲǂƓũŸƖŔŰŊШƖĲŉƨŊĲĲШĲǂƓĲƖŔĲŰĦĲƚШƣőƖŸƨŊőШ
ƣőĲШũĲŰƚĲƚШŸŉШƓŸƚŔƣŔƻĲШƓƚǃĦőŸũŸŊǃШċŰĬШƣőĲШƖĲũċƣŔŸŰċũШ
ƚƓŔƖŔƣƨċũŔƣǃШůŸĬĲũ 
ñŔċŸĬŔШìƨ 

sΟЮΟШШ҇ÖŰĬĲƖƚƣċŰĬŔŰŊШƣőĲШƻċƖŔĲƣŔĲƚШŸŉШƖĲũŔŊŔŸƨƚШĦŸƓŔŰŊШ
ƽŔƣőŔŰШƚŔůŔũċƖШƖĲũŔŊŔŸƨƚШĦŸŰƣĲǂƣƚаШÑőĲШŔůƓŸƖƣċŰĦĲШŸŉШƣőĲШ
ŰċƣƨƖĲШŸŉШƣőĲШƚƣƖĲƚƚŸƖ 
~ŔťċĲũШxƨŰĬůċƖť 

 
яÉĲƚƚŔŸŰШsΠѐШfŰƣĲƖĬŔƚĦŔƓũŔŰċƖǃШѼШƣőĲŸƖĲƣŔĦċũШŔƚƚƨĲƚШŔŰШ
ƓƚǃĦőŸũŸŊǃШŸŉШƖĲũŔŊŔŸŰ 
ÑŔůĲШШ҇ШΝаΜΜÂ~рΞаΟΜÂ~ЯШÅŸŸůШ҇ШxċƽШ7ũĬŊЮШxÑΞ 
9őċŔƖШ҇ШÖũƖŔťĲШÂŸƓƓр7ċŔĲƖЯШÖŰŔƻĲƖƚŔƣǃЮŸŉЮ ůƚƣĲƖĬċů 
 

sΠЮΝШШ҇fŰƣĲƖĬŔƚĦŔƓũŔŰċƖŔƣǃШŔŰШƓƚǃĦőŸũŸŊǃШŸŉШƖĲũŔŊŔŸŰаШÑőĲШ
ĦőċũũĲŰŊĲƚШŸŉШƣƖċŰƚĬŔƚĦŔƓũŔŰċƖǃШƖĲƚĲċƖĦő 
ÖũƖŔťĲШÂŸƓƓр7ċŔĲƖ 

sΠЮΞШШ҇7ƖŔĬŊŔŰŊШůŔŰĬƚШċŰĬШƚƓŔƖŔƣƚаШ ШĦƖŸƚƚрĬŔƚĦŔƓũŔŰċƖǃШ
ŔŰƻĲƚƣŔŊċƣŔŸŰШŔŰƣŸШƣőĲШƓƚǃĦőŸũŸŊǃШŸŉШƖĲũŔŊŔŸŰШċŰĬШƣőĲŸũŸŊǃ 
[ƖċŰĦŔƚШñċƻŔĲƖШÉċũĦĲĬŸ 

sΠЮΟШШ҇cŸƽШĦċŰШƽĲШƨƚĲШĦŸŊŰŔƣŔƻĲШĬŔƚƚŸŰċŰĦĲШƣőĲŸƖǃШŔŰШ
ƓƚǃĦőŸũŸŊǃШŸŉШƖĲũŔŊŔŸŰ 
7ĲǃǍċШ§ťƨůƨƚ 

sΠЮΠШШ҇ÄƨċũŔƣċƣŔƻĲШċŰĬШƕƨċŰƣŔƣċƣŔƻĲШŊĲŰĲƖċũŔǍċƣŔŸŰШŔŰШ
ċĦċĬĲůŔĦШƓƚǃĦőŸũŸŊǃШŸŉШƖĲũŔŊŔŸŰрƣőĲŸƖĲƣŔĦċũШ
ĦŸŰƚŔĬĲƖċƣŔŸŰƚ 
cċũŔŰċШ]ƖǍǃůċŮċр~ŸƚǍĦǍǃűƚťċ 

 
 
 
 
 



 

f ÂÅΞΜΞΡШ҇ШΠΤШ 

яÉĲƚƚŔŸŰШsΡѐШÅĲũŔŊŔŸƨƚШƓƖċĦƣŔĦĲƚЯШĦŸůůƨŰŔƣǃШѼШ
ƓŸƚŔƣŔŸŰċũŔƣǃШŔƚƚƨĲƚ 
ÑŔůĲШШ҇ШΝаΜΜÂ~рΞаΟΜÂ~ЯШÅŸŸůШ҇ШxċƽШ7ũĬŊЮШxÑΟ 
9őċŔƖШ҇ШÉƣĲƻĲШÑċǃũŸƖЯШÖŰŔƻĲƖƚŔƣǃЮŸŉЮ§ƣċŊŸ 
 

sΡЮΝШШ҇xŔƚƣĲŰШƨƓаШÑőĲШƚŸĦŔċũШŔůƓċĦƣШŸŉШƚĲũĲĦƣĲĬШƖĲũŔŊŔŸƨƚШ
ƓƖċĦƣŔĦĲƚ 
ÉƣĲƻĲШÑċǃũŸƖ 

sΡЮΞШШ҇ÑőĲШŔůƓŸƖƣċŰĦĲШŸŉШĦŸůůƨŰŔƣǃШċůŸŰŊШƣőĲШƚƓŔƖŔƣƨċũШ
ĤƨƣШŰŸƣШƖĲũŔŊŔŸƨƚ 
uċƣőƖǃŰШ[ŸƖĬ 

sΡЮΟШШ҇7ĲŔŰŊШŸƨƣƚŔĬĲƖШċŰĬШŔŰƚŔĬĲƖШŔŰШĲƣőŰŸŊƖċƓőŔĦШƖĲƚĲċƖĦőШ
ŔŰШƣőĲШƓƚǃĦőŸũŸŊǃШŸŉШƖĲũŔŊŔŸŰ 
~ĲƖƻĲШ9ĲƣŔŰťċǃċ 

sΡЮΠШШ҇ÅĲƚĲċƖĦőĲƖШƓŸƚŔƣŔŸŰċũŔƣǃШŔŰШĲǂƓĲƖŔůĲŰƣċũШƚƣƨĬŔĲƚаШ
ÅĲǰĲǂŔƻĲШŔŰƚŔŊőƣƚШŉƖŸůШċШÉƨǯШůƨƚŔĦШŔŰƣĲƖƻĲŰƣŔŸŰ 
ÅƨůĲǃƚċШ ƨƖШ?ŸŊċŰ 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



 

f ÂÅΞΜΞΡШ҇ШΠΥШ 

ĤƚƣƖċĦƣƚ 
 

ÂċŰĲũШÂċƓĲƖШ ĤƚƣƖċĦƣƚ 
 

 
ΝЮΝШ҇ШxĲċĬĲƖƚőŔƓШċŰĬШĦŸŰŊƖĲŊċƣŔŸŰċũШƻŔƣċũŔƣǃаШ ŰШ

ĲǂƓũŸƖċƣŸƖǃШƓƚǃĦőŸũŸŊŔĦċũШŰĲƣƽŸƖťШċŰċũǃƚŔƚШŸŉШƣőĲШ
?ƨƣĦőШ9őƨƖĦőШxŔŉĲШÉƨƖƻĲǃ 
ŰŰĲůċƖŔĲШ[ŸƓƓĲŰΝЯШ~ċƖƣĲŰШƻċŰШĬĲƖШ~ĲƨũĲŰΞЯШ~ŔĦőŔĲũШ

ƻċŰШEũťΟ 
1Vrije Universiteit Amsterdam, 2Protestant Theological 

University, 3Leiden University 

Aim: Considering the complex and multidimensional nature of church 

health, the present study explored the value of a psychological network 

approach to investigate the role of leadership in congregational vitality. 

Method: A network structure was estimated based on a vitality 

assessment among 4,829 members from 44 Protestant churches in The 

Netherlands using the National Church Life Survey. Findings: The 

results showed a closely connected vitality network in which church 

membersô evaluation of leadership was associated in this sample with 

their experiences during the worship services and their sense of 

belonging and involvement. Furthermore, the network topology 

indicated a mediation effect of leadership on personal faith via its link 

with worship services and a sense of belonging among members. The 

paper concludes by discussing the relevance of network-based tools 

for multidimensional constructs in the study of religion and spirituality. 

 

ΝЮΞШ҇Ш ШĬǃŰċůŔĦШƚǃƚƣĲůШċƓƓƖŸċĦőШƣŸШ
ƖĲũŔŊŔŸŰоƚƓŔƖŔƣƨċũŔƣǃШċŰĬШůĲŰƣċũШőĲċũƣőаШxŸŰŊŔƣƨĬŔŰċũШ
ŰĲƣƽŸƖťШċŰċũǃƚĲƚШċůŸŰŊШƓƚǃĦőŔċƣƖŔĦШƓċƣŔĲŰƣƚШƽŔƣőШ
ĬĲƓƖĲƚƚŔŸŰШċŰĬШƚƨŔĦŔĬċũŔƣǃШŸƖШƓĲƖƚŸŰċũŔƣǃШĬŔƚŸƖĬĲƖƚ 
cċŰŰĲťĲШÉĦőċċƓрsŸŰťĲƖΝЯШ7ċƖƣШƻċŰШĬĲŰШ7ƖŔŰťΞЯШEƖŔťШ
]ŔũƣċǃΟ 
1Vrije Universiteit Amsterdam, 2Theological University 

Apeldoorn, 3Leiden University Medical Center 

Aim: To examine how symptoms of 1) depression or suicidality or 2) 

personality disorder (PD) tend to fluctuate together in time with 

affective R/S variables and explore the added value of longitudinal 

network analysis, 1) experience sampling data from suicidal patients 

and 2) longitudinal data of God representations and maladaptive 

schemas of patients with PD were analyzed. Methodology: 

Participants were Dutch Christians. Dynamic time warp analyses were 

applied, resulting in both undirected and directed (i.e., temporal 

unidirectional) symptom networks. Findings: Individual and group 

analyses showed how psychopathology and R/S were in dynamic 

interaction. Inner peace among suicidal patients and shame and anxiety 

towards God among those with PD were key factors. Aggregation from 

individual to group-level networks has methodological advantages and 

creates opportunities for personalized feedback and interventions. 

 

ΝЮΟШ҇Ш ĲƣƽŸƖťШƚƓċĦĲШŉŸƖШƚƓŔƖŔƣƨċũŔƣǃШŔŰШċŰШEÖрŉƨŰĬĲĬШ
ƣƖŔċũШŸŰШƓƚǃĦőĲĬĲũŔĦШƣƖĲċƣůĲŰƣШŉŸƖШĬĲƓƖĲƚƚŔŸŰШыÂƚǃƓċũь 
cċŰŰĲťĲШ~ƨƣőĲƖƣΝЯШ~ĲĦőƣĲũĬШ?ĲƖťƚĲŰΞЯШEůŔũŔĲШƣĲŰШÑőŔŢΝ 
1University of Groningen, 2Universitair Medisch Centrum 

Groningen 

Aim: Literature stresses the importance of spiritual experiences in 

reducing existential stress through psychedelic treatment. This calls for 

spiritual care. Following Langlitz (2024) we assume that all 

stakeholders in the trial, play their part in performing and shaping 

specific circumstances that contribute to a so-called óform of lifeô that 

interacts with the psychedelic experience and accompanying 

existential processes. Therefore, we investigate the formô for 

spirituality that is shaped and performed before and during a European 

RCT. This paper focusses on the preparatory year (2024). 

Methodology: Our ecological network approach is based on interviews, 

focus group, group discussions and logbook notes. Findings: The 

analysis [work in progress] shows the importance of making 

expectations and views on spirituality more explicit to promote 

comparable work behavior in the trial. Spiritual beliefs also seem to be 

linked to the more general outcomes of the trial. 

 

ΝЮΠШ҇ШÉƓŔƖŔƣƨċũШŰĲĲĬƚШŸŉШŉŸƚƣĲƖШĦőŔũĬƖĲŰЯШŉŸƚƣĲƖШĦċƖĲƖƚШ
ċŰĬШĤŔŸũŸŊŔĦċũШƓċƖĲŰƣƚаШ ШůŔǂĲĬрůĲƣőŸĬƚШƚƣƨĬǃ 
ŰŢċШéŔƚƚĲƖΝЯШ ċŸůŔШƻċŰШ?ċůΞЯШÑŢĲĲƖĬШƻċŰШĬĲƖШ~ĲĲƖΞ 

1University of Groningen, 2Jeugdhulp Friesland 

Aim: Placement in foster care is a significant life event, not only for 

the foster child but also for the foster carers and the biological parents. 

In this study, we examined the spiritual needs of foster children, foster 

carers, and biological parents, how they interacted, and how they might 

be addressed. Methodology: An exploratory sequential mixed-methods 

design was used. First, interviews were held. Then, the findings were 

incorporated into a survey to examine the prevalence of these needs 

among the wider population of foster children, foster carers, and 

biological parents in the Netherlands. Findings: Similar types of needs 

arose for foster carers, biological parents, and foster children. Needs 

for purpose, connectedness, and comprehensibility were most 

prevalent, with questions around loyalty and ódoing the right thingô 

within the network of relationships between parents, carers, and 

children. Support was expected of foster care professionals in 

(re)negotiating the relationships. 

 

ΞЮΝШ҇ШÄƨċŰƣŔƣċƣŔƻĲШċŰĬШƕƨċũŔƣċƣŔƻĲШĲǂƓĲƖŔĲŰĦĲƚШŔŰШƣŔůĲШ
ƓĲƖĦĲƓƣŔŸŰЯШĤŸĬǃШƚċũŔĲŰĦĲЯШĦŸŰŰĲĦƣĲĬŰĲƚƚЯШċǭĲĦƣЯШċŰĬШ
ŔŰƚŔŊőƣƚ 
üċĦőċƖǃ xŔƨрìċũƣĲƖΝЯШ?ċŰŔĲũШ~ĦfŰƣŸƚőΞЯШuĲƻŔŰШxċĬĬΟ 
1Williams College, 2University of Denver, 3Indiana University 

South Bend 

Aim: We explored effects of labyrinth walking, an embodied 

meditation practice, on psychological outcomes. Methodology: A 

community sample (47) completed pre-post measures of time 

perception with a time-production task, body salience, connectedness 

to self, others and the world, and positive and negative affect. 

Emotional breakthrough was measured post walk. Participants were 

interviewed afterward. Hypothesis tests were pre-registered and 

statistically significant. Findings: After walking, participantsô time 

production slowed, body salience decreased, connectedness increased, 

and negative affect decreased. Greater overestimation in perceived vs. 

actual time in labyrinth was correlated with emotional breakthroughs. 

Distortions in time perception and bodily salience analogous to our 

findings in the labyrinth mark altered states of consciousness. 

Qualitative analysis of interviews will be presented in August. 

Labyrinth walking may be an accessible practice inducing valuable 

experiences. 

 

ΞЮΞШ҇ШxċĤǃƖŔŰƣőШƓĲĬċŊŸŊǃШŔŰШċШƓƚǃĦőŸũŸŊǃШƖĲƚĲċƖĦőШ
ůĲƣőŸĬƚШĦŸƨƖƚĲ 
uĲƻŔŰШxċĬĬΝ 
1Indiana University South Bend 

Aim: Project used labyrinths in an experimental psychology research 

methods course to enhance student engagement and understanding. 



 

f ÂÅΞΜΞΡШ҇ШΠΦШ 

Methodology: Over 6 semesters, students read about labyrinths as 

conceptual and utilitarian elements. Students also engaged theories and 

practical facets of design. The studentsô task was to design and execute 

an experiment using labyrinths. Findings: Student projects spanned a 

range with regard to labyrinth use. Pedagogically, two highlights 

emerged. First, labyrinths as a concrete example provided a common 

talking point for students, deepening interactions and expanding out-

of-class interactions. Second, a modest percentage of students reported 

that they began to engage the labyrinths for personal growth and 

development. This pedagogical exercise demonstrates that 

experimental methods courses are not sterile in content and 

engagement, when careful selection of elements offers students both 

professional and personal development opportunities. 

 

ΞЮΟШ҇ШÖƚŔŰŊШũċĤǃƖŔŰƣőƚШŔŰШůƨũƣŔрĬŔƚĦŔƓũŔŰċƖǃШ
ĲǂƓĲƖŔĲŰƣŔċũШĦŸƨƖƚĲƚШŸŰШƖĲũŔŊŔŸƨƚШċŰĬШƚƓŔƖŔƣƨċũШ
ƓƖċĦƣŔĦĲƚ 
?ċŰŔĲũШ~ĦfŰƣŸƚőΝ 
1University of Denver 

Aim: Labyrinth walking is an ancient and modern spiritual practice 

within and outside traditional frameworks. It is discussed in religious 

studies, psychology, and more, making it a good topic and experience 

for multi-disciplinary classes on religion and spirituality. 

Methodology: This talk provides information and examples for 

instructors to use the labyrinth as an exercise in classes on religious 

and spiritual practices, and for scholars who study labyrinths across 

disciplines. Findings: Labyrinths are a multi-disciplinary topic that 

enhance studentsô understanding of religious and spiritual practices. As 

they are not tied to one tradition, students feel freedom to analyze them 

critically, and students from various backgrounds find them 

meaningful. These features provide an accessible, traditional 

experiential exercise regardless of student background or identification. 

They make labyrinths an exciting and valuable topic for 

interdisciplinary research for psychologists of religion. 

 

ΞЮΠШ҇ШÖƚŔŰŊШũċĤǃƖŔŰƣőƚШŸŰШĦċůƓƨƚШċŰĬШŉƨƖƣőĲƖШċǯĲũĬаШ
ċŰШŔŰƣĲƖŰċƣŔŸŰċũШƓĲƖƚƓĲĦƣŔƻĲШƽŔƣőŔŰЯШċĦƖŸƚƚШċŰĬШ
ĤĲǃŸŰĬШĬŔƚĦŔƓũŔŰĲƚ 
sċŰШÉĲũũĲƖƚΝ 
1Freelance labyrinth facilitator, lecturer & adviser 

Aim: Interest in labyrinth walking for quiet reflection for students and 

staff in higher education has grown considerably since the 1990s. This 

talk provides examples in diverse settings and highlights teaching and 

learning resources for use in classroom, campus or community settings. 

Methodology: This talk draws on Learning with the Labyrinth: 

Creating Reflective Space in Higher Education (Sellers & Moss, 2016) 

and on recent research into university, seminary and college labyrinths 

worldwide. Illustrations include a gallery of photographs 

demonstrating the sheer diversity and use of labyrinths in higher 

education contexts. Findings: The labyrinth path is a powerful 

metaphor for individual journey. Labyrinths are currently used on 

campus and beyond as a contemplative space for individuals and 

groups; as a resource for team-building and problem solving; as a 

symbol of peace and sustainability; as a creative space to support well-

being and to support reflection within and across disciplines. 

 

ΟЮΝШ҇ШEǂŔƚƣĲŰƣŔċũШĦŸůůƨŰŔĦċƣŔŸŰШŔŰШƓŸƚƣрƚĲĦƨũċƖШ
ƚŸĦŔĲƣŔĲƚ 
ŔĬċШcŸƨŊċċƖĬШ ŰĬĲƖƚĲŰΝ 

1University of Southern Denmark 

Aim: In a post-secular society, secular and non-secular worldviews 

coexist. This study explores how existential communication can 

integrate both perspectives through post-secular negotiation, ensuring 

professional grounding while respecting individualsô diverse 

lifeworlds. Methods: Post-secular negotiation is used as both 

theoretical concept and methodological approach. It operates on three 

levels: societal, inter-/disciplinary, and local (in the professional-client 

encounter). A reflective logbook supports professionals in engaging 

with these negotiations through double-loop reflection and ontological 

epoch®. Findings: Post-secular negotiation in existential 

communication helps professionals navigate ethical demands and 

fosters resonance between parties. It offers a framework for bridging 

secular and spiritual perspectives in both research and practice. 

 

ΟЮΞШ҇ШEǂŔƚƣĲŰƣŔċũШĦŸůůƨŰŔĦċƣŔŸŰаШ§ƓƓŸƖƣƨŰŔƣŔĲƚШŉŸƖШ
ŔŰƣĲƖĬŔƚĦŔƓũŔŰċƖŔƣǃШĤĲƣƽĲĲŰШƓƚǃĦőŸũŸŊŔƚƣƚШċŰĬШ
ƖĲũŔŊŔŸƨƚШƓƖŸŉĲƚƚŔŸŰċũƚ 
cĲŔĬŔШ[ƖƏũƨŰĬШÂĲĬĲƖƚĲŰΝЯШ ŔĬċШcŸƨŊċċƖĬШ ŰĬĲƖƚĲŰΞЯШ
xċƨƖŔĬƚ ~ƨŰťũŔŰĬĲΞЯШÅŔĦťŸШ ŔƚƚĲŰΞЯШuċƖƚƣĲŰШÑőŸůƚĲŰΞ 
1Aarhus University, 2University of Southern Denmark 

Aim: Psychologists and chaplains both engage in existential 

communication during boundary situations, but differ in approach due 

to distinct professional foundations. This study explores how Danish 

psychologists and chaplains navigate existential conversations and 

post-secular negotiations in client work. Methods: Data come from 

four focus group interviews with 24 participants (13 

chaplains/theologians, 11 psychologists). Transcripts were analyzed 

using thematic analysis within the framework of post-secular 

negotiation. Findings: One main theme emerged: Professional identity 

in existential communication, with subthemes on Life orientations, 

Agenda and power relations, and Mandate and boundaries. Differences 

were found in how each profession approaches spiritual topics. 

Chaplains often integrate them openly, while psychologists remain 

more secular. Both could benefit from using post-secular negotiation 

to better support clientsô existential and spiritual needs. 

 

ΟЮΟШ҇Ш ŰĬШƽőċƣШĬŸШǃŸƨШĤĲũŔĲƻĲет ƖĲШƓƚǃĦőŸũŸŊŔƚƣƚШ
ƓƖĲƓċƖĲĬШŉŸƖШƣőĲШĬŔũĲůůċШŸŉШĲǂŔƚƣĲŰƣŔċũШƚĲũŉр
ĬŔƚĦũŸƚƨƖĲе 
xċƖƚШ~ċŰĬĲũťŸƽΝ 
1Ansgar Hßyskole 

Aim: This study explores psychologistsô attitudes and experiences 

regarding religious and existential self-disclosure, contributing to the 

ethical and clinical discussion. Methodology: A mixed-methods 

approach includes survey data from 92 psychologists in three 

Norwegian mental health clinics and a thematic analysis of interviews 

with eight psychotherapists. Findings: Survey results show that over 

25% of psychologists do not consider addressing religious/spiritual 

needs as part of their role, though open to discussing these topics, few 

actively introduce them. Interviews reveal a dilemma: therapists 

balance personal beliefs with professional expectations, avoiding any 

impression of influencing patients while valuing spirituality in therapy. 

Framing discussions as ñexistentialò can help establish professional 

boundaries. Key questions remain: Is self-disclosure more challenging 

for therapists with strong religious identities? How can universities 

prepare future psychologists? 

 

ΟЮΠШ҇ШÉƓŔƖŔƣƨċũШĦċƖĲШċŰĬШĲǂŔƚƣĲŰƣŔċũШĦŸůůƨŰŔĦċƣŔŸŰ 
uċƖƚƣĲŰШÑőŸůƚĲŰΝЯШsĲŰƚШÉƏŰĬĲƖŊċċƖĬΝЯШ ŔĲũƚШ9őƖŔƚƣŔċŰШ
cƻŔĬƣΝ 
1University of Southern Denmark 

Aim: This study explores conversations between chaplains and 

patients in Danish hospitals to understand the dynamics of spiritual 

care and its impact on patient well-being. Methods: A mixed-methods 

design was used. Two national surveys of chaplains and patients 

captured perspectives on spiritual care. Qualitative data from patient 

interviews and chaplain focus groups were analyzed using 

Interpretative Phenomenological Analysis (IPA). Findings: Surveys 

showed high patient satisfaction and appreciation for chaplaincy. 

Qualitative findings emphasized the role of chaplains in addressing 

existential concerns and offering relational support. The study 

highlights chaplaincy as a key component of holistic, patient-centered 

care and provides strong evidence for its integration in clinical practice. 
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ΠЮΝШ҇ШÑőĲŸũŸŊǃШƣőċƣШĬƖċƽƚШŸŰШƓƚǃĦőŸũŸŊǃШтШċŰĬШŸǭĲƖƚШ
ŔŰƚŔŊőƣƚШĤċĦťШƣŸШƓƚǃĦőŸũŸŊǃаШċШŉƖċůĲƽŸƖťШċŰĬШċŰШ
ĲǂċůƓũĲ 
xǃŰŰĲШÑċǃũŸƖΝ 
1University of Otago 

Aim: This paper sets a context for the panel by (1) outlining one way 

that theologians draw on methodological and theoretical psychological 

insights to inform their empirical theological research and (2) 

considering how theological insights might contribute back to 

psychology. Method: Drawing on the ñWesleyanò quadrilateral of 

theological reflection and illustrated by my recent research on the 

interface between god representations and the ideal self, I introduce the 

potential for a two-way cross disciplinarity where emic and wider 

theological insights can help ensure good research design and analysis 

when researching faith-related questions. Findings: Psychology 

provides vital insights to theologians seeking to understand how 

people define and are motivated by an ideal self. Similarly, theology 

provides understandings that can inform research design and 

interpretation of findings. Both theologians and psychologists can 

contribute to and benefit from a two-way cross-disciplinarity. 

 

ΠЮΞШ҇Ш ċƻŔŊċƣŔŰŊШƣĲŰƚŔŸŰƚаШÂƚǃĦőŸũŸŊŔĦċũШċŰĬШ
ƣőĲŸũŸŊŔĦċũШƓĲƖƚƓĲĦƣŔƻĲƚШŔŰШĬĲƻĲũŸƓŔŰŊШċШĦƖŸƚƚр
ĬŔƚĦŔƓũŔŰċƖǃШћ]ŸĬќƚШìőĲƖĲр7ĲŔŰŊќШůĲċƚƨƖĲ 
EũǐĤŔĲƣċШ}ċǍċƖĲƽŔĦǍрìǃƖǍǃťŸƽƚťċΝ 
1Margaret Beaufort Institute of Theology 

Aim: Psychology and theology are often seen as opposing fields, one 

grounded in empirical science, the other in the spiritual and 

supernatural. This perceived divide suggests not only distinct focuses 

but also incompatible methods and epistemologies. Yet both seek to 

understand identity, relationships and human flourishing. This panel 

challenges the divide by exploring how integrating these disciplines 

offers deeper insight into human experience. Methodology: Using my 

interdisciplinary research and experience, this discussion examines 

how theological concepts can enrich psychological frameworks and 

vice versa. Key themes include meaning-making, relationships, 

identity and communityôs role in well-being. Findings: This panel 

argues that psychology and theology function best as complementary, 

not conflicting, lenses. Their integration provides a more holistic 

understanding of human identity, relationships, and flourishing, 

revealing new ways to engage with the complexities of human life. 

 

ΠЮΟШ҇ШÑƽŸШũĲŰƚĲƚЯШŸŰĲШƻŔƚŔŸŰаШfŰƣĲŊƖċƣŔŰŊШƣőĲŸũŸŊǃШċŰĬШ
ƓƚǃĦőŸũŸŊǃШŔŰШőŸũŔƚƣŔĦШƨŰĬĲƖƚƣċŰĬŔŰŊƚШŸŉШůĲŰƣċũШ
őĲċũƣő 
cċŰŰċőШìċŔƣĲΝ 
1University of Leeds 

Aim: Psychology and theology are often seen as opposing fields, one 

grounded in empirical science, the other in the spiritual and 

supernatural. This perceived divide suggests not only distinct focuses 

but also incompatible methods and epistemologies. Yet both seek to 

understand identity, relationships and human flourishing. This panel 

challenges the divide by exploring how integrating these disciplines 

offers deeper insight into human experience. Methodology: Using my 

interdisciplinary research and experience, this discussion examines 

how theological concepts can enrich psychological frameworks and 

vice versa. Key themes include meaning-making, relationships, 

identity and communityôs role in well-being. Findings: This panel 

argues that psychology and theology function best as complementary, 

not conflicting, lenses. Their integration provides a more holistic 

understanding of human identity, relationships, and flourishing, 

revealing new ways to engage with the complexities of human life. 

 

ΠЮΠШ҇Ш]ŸĬрƖĲƓƖĲƚĲŰƣċƣŔŸŰШƖĲƚĲċƖĦőШƽŔƣőШƣőĲŸũŸŊŔĦċũШ
ŔŰƚŔŊőƣƚаШEŰŊċŊŔŰŊШċĬƨũƣƚШƽŔƣőШŔŰƣĲũũĲĦƣƨċũШĬŔƚċĤŔũŔƣŔĲƚ 
uĲŔƣőШ?ŸƽΝЯΞ 
1Karis Disability Services, 2Martin Luther University College 

Aim: Researchers are best positioned when attuned to the norms and 

experiences of study participants. Psychologists of religion who 

embrace cross-disciplinarity can acquire ñinsideò insights into the 

theologies and practices of devout participants. The discussant 

explores lessons learned in a 2024 study with adults with intellectual 

disabilities, examining how theological expertise influenced his cross-

disciplinary study. Methodology: The panelist investigates his study 

engaging 11 Canadian Christian adults with intellectual disabilities in 

God and self-representation research. He looks at lessons learned in 

the areas of accessibility and theology to better understand the 

influence of these factors on psychological research. Findings: Just as 

inadequate accessibility accommodations limit effective research 

amongst a disabled population, inadequate theological expertise or 

consultation undermines the strength of psychology-motivated results 

amongst religious participants. 

 

7ΝЮΝШ҇ШfƚШƣőĲŸĬŔĦǃШŔŰőĲƖĲŰƣũǃШőċƖůŉƨũеШ ŰШĲůƓŔƖŔĦċũШ
ĦőċũũĲŰŊĲШƣŸШůŸƖċũШċŰƣŔрƣőĲŸĬŔĦǃ 
sċőĬŔĲũШÂĲƖĲǍΝ 
1Villanova University 

Aim: The ethical rejection of intellectual responses to the problem of 

evil, known as moral anti-theodicy, frequently relies on psychological 

assumptions. However, theological discourse has largely overlooked 

empirical research on this issue. To address this gap, I argue for more 

empirical accountability in the theodicy debate. Methodology: 

Drawing on psychological studies of grieving, self-distancing, and 

meaning-based coping, I evaluate three central moral anti-theodicist 

claims: (1) that theodicies are inherently insensitive, (2) that a third-

person perspective on suffering exacerbates distress, and (3) that 

theodicies are necessarily harmful. Findings: This analysis challenges 

assumptions about theodicyôs effects, showing that its impact is 

context-dependent. In many cases, theodicies can support adaptive 

coping for grieving individuals and offer meaningful frameworks for 

those caring for the suffering. 

 

7ΝЮΞШ҇Ш9ŸůƓċƚƚŔŸŰċƣĲШÑőĲŸĬŔĦǃаШ ШƣőĲƖċƓĲƨƣŔĦШƨƚĲШŉŸƖШ
ċШĬŔƚƓċƚƚŔŸŰċƣĲШƚƨĤŢĲĦƣе 
7ĲƣőċŰǃШÉŸũũĲƖĲĬĲƖΝ 
1University of Edinburgh 

Aim: This paper will introduce ñCompassionate Theodicyò which is an 

attempt to re-envision theodicy as part of the therapeutic process. In 

2021, Sollereder wrote a short resource using a pick-your-own-path 

approach to theodicy that was designed to help people work through 

issues of theological meaning making while in distress. The paper will 

then introduce a proposed study design to evaluate the usefulness of 

this novel approach. Method: The study will qualitatively investigate 

the experience of ~30 participants drawn from religious grief groups 

who read Sollerederôs 2021 book Why is There Suffering? Findings: 

The study will explore whether the ñCompassionate Theodicyò 

approach achieves the goal of being a useful resource for those 

experiencing grief. The research will contribute to studies which 

suggest that cognitive models of God affect resilience and meaning-

making in suffering (Aten et al., 2008; Eurelings-Bontekoe et al., 2005; 

Haynes et al., 2016). 

 

7ΝЮΟШ҇Ш]ŸĬќƚШƓũċŰеШEǂċůŔŰŔŰŊШőŸƽШƣőĲШƖĲũŔŊŔŸƨƚШћĬŸŰĲƚќШ
ƓĲƖĦĲŔƻĲШƚƨǭĲƖŔŰŊ 
ÉőŸťŸШìċƣċŰċĤĲΝ 
1University of Birmingham 

Aim: Prior research shows that religious people tend to reason 

teleologically, explaining seemingly pointless human suffering as 

fulfilling Godôs purpose. The óreligious residueô effect occurs when 

remnants of religious cognitions persist for formerly religious 

individuals (the óDonesô). Do the Dones exhibit similar preferences for 

teleological reasoning as religious people? Methodology: A pre-

registered online experiment (target N = 1,380) will examine how the 

Dones, currently religious people, and those who have never been 

religious may differentially evaluate religious and secular leaders who 
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make teleological claims about natural disasters. Preliminary results 

will be presented. Findings: By exploring religious residue in the 

context of human suffering, this study uniquely connects the growing 

body of psychological research on religious deidentification with 

important theological and practical implications for aspects of 

everyday experiences that may become struggles for the Dones. 

 

7ΝЮΠШ҇ШÂċŰĲũШƖĲƚƓŸŰƚĲШĤǃШ?ƖШsŸċŰŰċШ9ŸũũŔĦƨƣƣ 
sŸċŰŰċШ9ŸũũŔĦƨƣƣΝ 
1University of Oxford 

Aim: The fourth presentation in this panel will not be a paper 

presentation but a response by Dr Joanna Collicutt (the discussant). Dr 

Collicutt is an expert in clinical psychology and theology, particularly 

in dealing with grief and loss. She will provide feedback on each of the 

papers and jump-start discussion of the papers and the panelôs theme 

for the audience. Methodology: After the three papers are presented, 

Dr Collicutt will respond to the papers for 10-15 minutes and then join 

the general Q&A discussion as a panel member. Findings: The 

panelists (2 theologians and 2 psychologists) will hold a Q&A session 

and let the discussions unfold according to the audienceôs interests. The 

discussion will shed light on unique value that psychology-engaged 

approaches can offer contemporary theologians and the importance of 

conducting empirical studies with more theological attention paid to 

people's everyday experiences. 

 

7ΞЮΝШ҇ШxŔƻĲĬШĲǂƓĲƖŔĲŰĦĲШŸŉШƖĲũŔŊŔŸƚŔƣǃШŔŰШċШƓƨĤũŔĦШ
ÂƚǃĦőŸũŸŊǃШƨŰĬĲƖŊƖċĬƨċƣĲШƓƖŸŊƖċůаШыÖŰьƻĲŔũĲĬШ
ƚƨǭĲƖŔŰŊ 
ĬƖŔċŰċШÂċƣƖŖĦŔċШEŊŊрÉĲƖƖċΝЯШ ĬƖŔċŰŸШ[ƨƖƣċĬŸШcŸũċŰĬċΝЯШ
ũĲƚƚċŰĬƖŸШ ŰƣŸŰŔŸШÉĦċĬƨƣŸΝШ 

1Universidade Federal do Paran§ 

Aim: To understand the impact of the Psychology program on students' 

personal experience of religiosity/spirituality (R/S). Methodology: 

Phenomenological analysis of the accounts of 73 students in a 

Psychology and Religion course at a Brazilian public university. 

Students were asked what they considered important to report 

regarding their personal experiences in relation to R/S within the 

program. Findings: The issues raised were grouped, according to their 

invariant essence, into the following constituent elements: (1) 

Recognition of R/S and openness to its acceptance; (2) R/S 

experienced as taboo and as a deficit in professional training and 

practice; (3) Perplexities and concerns; (4) Personal experiences of 

hostility; (5) The important role of the course in reflections and 

discussions about R/S; (6) Conflicts and reservations; (7) 

Consequences of the lack of recognition of the topic; and (8) Neutral 

or positive experiences. 

 

7ΞЮΞШ҇ШÅĲũŔŊŔŸƚŔƣǃШċŰĬШƓƚǃĦőŸƓċƣőŸũŸŊǃаШÂĲƖĦĲƓƣŔŸŰШŸŉШ
ƓƚǃĦőŸƣőĲƖċƓŔƚƣƚШŔŰШůĲŰƣċũШőĲċũƣőШĦũŔŰŔĦƚШŔŰШ7ƖċǍŔũ 
uũĲƨĦŔĲũĲŰШ[ƖŸƣċШÂŸŰƣĲШĬĲШ§ũŔƻĲŔƖċΝЯШ~ċƖƣċШcĲũĲŰċШĬĲШ
[ƖĲŔƣċƚΝШ 
1Universidade Cat·lica de Bras²lia 

Aims: To explore the ideas and practices of psychotherapists (PT) 

about Religiosity and Spirituality (R/S) in Mental Health (MH) clinics 

in Brazil, comparing approaches in religious clinics (RC) and secular 

clinics (SC). Method: Qualitative, phenomenological approach using 

semi-structured interviews with 12 PT from clinics in the Federal 

District (6 in RC and 6 in SC). Interviews were recorded, transcribed 

and analysed in line with the methodology of Amatuzzi (2001). 

Results: PT see R/S as essential for ethical, respectful patient support. 

Religion is associated with negative aspects while spirituality is 

beneficial. Attitudes vary from being comfortable dealing with the 

topic to avoiding it completely. Differences include: in RC, younger, 

religious PT with greater theoretical diversity; in SC, more 

experienced psychoanalysts leaning more towards spirituality. The 

variations in the practice of R/S are influenced by training, experience, 

interest and theoretical approach. 

 

7ΞЮΟШ҇Ш7ĲũŔĲŉƚШŸŉШƓƖŔůċƖǃШőĲċũƣőĦċƖĲШƓƖŸŉĲƚƚŔŸŰċũƚШŸŰШ
ƚƓŔƖŔƣƨċũŔƣǃЯШƖĲũŔŊŔŸƚŔƣǃЯШċŰĬШőĲċũƣő 
xƨĦŔċŰċШEũŔƚċĤĲƣĲШÉċƻċƖŔƚΝЯШ~ŔũĲŰĲШüċŰŸŰŔШĬċШÉŔũƻċΞЯШ
ĬƖŔċŰŸШ[ƨƖƣċĬŸШcŸũċŰĬċΝШ 

1Universidade Federal do Paran§, 2Universidade Estadual de 

Ponta Grossa 

Aim: To investigate the beliefs of healthcare professionals in Primary 

Health Care regarding the relationship between Spirituality/Religiosity 

(S/R) and health. Methodology: A cross-sectional quantitative study 

with 240 healthcare professionals. Data analysis was conducted using 

Stata/SE v.14.1 (StataCorpLP, USA). Findings: Among participants, 

88.3% were female. Religious Affiliation: Of them, 52.9% were 

Catholic, 18.3% Evangelical, and 12.1% followed other religions. 

Additionally, 37.5% considered themselves spiritual but not religious, 

32.9% both spiritual and religious, and 6.3% neither. Beliefs: A total 

of 69.6% engaged in religious activities, 87.1% lived by their beliefs, 

and 81.7% based their lives on S/R. Also, 93.7% believed S/R helps 

maintain balance, while 95.8% found it supportive in suffering. Health: 

A total of 95.5% believed S/R influences health, 75.8% thought 

patients wished to discuss it, and 40.1% felt confident addressing it. 

 

7ΞЮΠШ҇ШÉƓŔƖŔƣƨċũŔƣǃШŔŰШƖĲƚƓŸŰƚĲƚШƣŸШƣőĲШÅŸƖƚĦőċĦőШ
~ĲƣőŸĬаШ ШƓőĲŰŸůĲŰŸũŸŊŔĦċũШƻŔƚŔŸŰ 
ÂċƨũċШÑƖċĤƨĦŸΝ 
1Universidade Cat·lica de Bras²lia 

Aim: To ascertain if/how spirituality manifests itself in responses to 

the Rorschach Method, using symbolic, projective elements Method: 

The responses of 10 Brazilian women (aged 21-58) were analysed. The 

phenomenological interpretation sought to identify symbolic patterns, 

recurrences and peculiarities that might indicate projective spiritual 

aspects, prizing the subjective experience/meaning assigned by the 

participants Results: Participantsô spirituality manifested itself in 

different ways, depending on age, life experience and religion. The 

phenomenological interpretation permitted a glimpse of the lived 

experience in relation to the symbols that point to transcendence, 

religiosity and the sacred, denoting how spiritual elements emerge in 

projective experience (e.g., hands raised in supplication or as a 

blessing, in the same perceptive evocation), indicating the personôs 

relationship with mystery and the search for meaning (e.g., 

supplication that protects; blessing that embraces). 

 

7ΟЮΝШ҇ШÑőĲШĦŸŰĦĲƓƣШŸŉШĲǂŔƚƣĲŰƣŔċũШőĲċũƣő 
ÂĲƣĲƖШũċШ9ŸƨƖΝ 
1MF Specialized UniversityīOslo, Norway 

Aim: A four-dimensional model of health, including a dimension of 

existential health, has been proposed. This paper aims to characterise 

the new category of existential health. Methodology: Previous 

understandings of existential health are compared, followed by a study 

of associations with the term existential health among Scandinavian 

professionals. Findings: Existential health is an umbrella term for the 

fields of religion, spirituality, and secular life orientations, and health. 

The concept is evolving, but now seems strong enough to be theorised 

further and to systematise empirical findings on existential health. 

Models for the grouping of existential components and relationships 

between existential components will be proposed and discussed, 

including the categories of 1. Experience of living 2. Life orientations 

3. Existential qualities 4. Existential expressions. The topics of 

individual faith, life philosophies, and meaning in life will be discussed 

as prominent examples. 

 

7ΟЮΞШ҇Ш~ĲċŰŔŰŊШĤǃШċũũШůĲċŰƚеШìőĲŰШƕƨĲƚƣŔŸŰċĤũĲШ
ŸƖŔĲŰƣċƣŔŸŰƚШŉƨĲũШƚŸƨƖĦĲƚШŸŉШůĲċŰŔŰŊ 
ÑċƣŢċŰċШÉĦőŰĲũũΝ 
1MF Specialized UniversityīOslo, Norway 

Aim: Meaningfulness is generally considered positive. It is a key 

predictor of mental and physical health, life satisfaction and much 

more. Different sources of meaning contribute to the experience of 
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meaning, and there are various ways to bring them to bear. Not all can 

be endorsed from a scientific point of view, such as conspiracy theory 

belief. Under what conditions can it foster meaning? And what does 

óexistential healthô mean in this context? Methodology: A 

representative sample of N=974 German residents completed 

measures of conspiracy theory belief, meaningfulness (MAPS), and 

perceived alienation from society. Findings: While conspiracy theory 

belief is typically unrelated to meaningfulness, it emerged as a positive 

correlate when respondents felt alienated from society. Conspiracy 

theory belief thus appears to represent a form of ófluid compensationô 

coming into play when more proximal sources of meaning, such as a 

sense of belonging to society, are not accessible. 

 

7ΟЮΟШ҇ШEǂŔƚƣĲŰƣŔċũШŔŰĬŔǭĲƖĲŰĦĲШŔŰШċШƻŔƚŔŸŰШƕƨĲƚƣ 
7ĲŰĬŔťШÉƓċƖƖĲШcŸƻĲƣΝ 
1University of Oslo 

Aim: The paper aims to broaden the understanding of existential 

indifference as a psychological defense against existential anxiety. The 

author performed a case study of a Vision Quest, an indigenous ritual, 

in a Western context. The participant was overwhelmed after 4 hours 

alone in the forest due to fear of being lost in self-examination and 

isolation. The case is analyzed, and seen in the context of literature on 

existential indifference, existential anxiety, and meaning-making. 

Methodology: Qualitative interviews, thematic analysis, literature 

review. Findings: Possible mechanisms through which existential 

indifference acts as a barrier to existential anxiety are proposed. A 

central question is to what degree the participant, and existential 

indifference, can be considered ñexistentially healthyò. The 

psychological literature on existential indifference is expanded 

through the philosopher Martin Heideggerôs concept of Alltªglichkeit. 

 

7ΟЮΠШ҇ШÅĲƚƓŸŰƚĲШċŰĬШĬŔƚĦƨƚƚŔŸŰ 
xċƖƚШsŸőċŰШ?ċŰĤŸũƣΝЯΞ 
1Innlandet Hospitalt Trust, 2MF Specialized UniversityīOslo, 

Norway 

Aim: The discussant will respond to the panelists' contributions and 

discuss the concept of ñexistential healthò in the context of existential 

indifference and belief in conspiracy theories. Methodology: Response 

and discussion involving the audience Results: Developed during the 

panel. 

 

7ΠЮΝШ҇Ш~ĲċŰŔŰŊШŔŰШũŔŉĲШċŰĬШƣőĲШĲǂƓĲƖŔĲŰĦĲШŸŉШƣŔůĲШċƚШŔƣШ
ƓċƚƚĲƚШĤǃШŉŸƖШƓĲŸƓũĲШũŔƻŔŰŊШƽŔƣőШĬĲůĲŰƣŔċ 
uŰƨƣШcĲƚƣċĬΝЯΞ 
1Innlandet Hospitalt Trust, 2University of Innland 

Aim: People with dementia have a loss of memory and other cognitive 

abilities, posing challenges to interview them. We explore how nursing 

home residents with dementia experience MIL, their reflection on 

existential questions and their ñexperience of timeò. Methods: 

Exploratory qualitative design with semi-structured interviews of ten 

people with mild to severe dementia living in nursing home. Findings: 

Conversations on the topic were feasible. Some memories of the past 

were told as if they were happening here and now. Some were repeated 

several times. Awareness of existential themes and interventions 

facilitating MIL for this population, despite certain challenges to be 

overcome, is important. The past and present merge gave their stories 

a unique character. This holds significance for the moment and how 

cognitive impairment may affect the perception of time. MIL may be 

connected to memories and experiences from the past. This might be 

more prominent for this group than others. 

 

7ΠЮΞШ҇ШÑőĲШƻċũŔĬŔƣǃШŸŉШƣőĲШ~ĲċŰŔŰŊШŔŰШxŔŉĲШŔŰШ ƨƖƚŔŰŊШ
cŸůĲШÅĲƚŔĬĲŰƣƚШƽŔƣőШ?ĲůĲŰƣŔċШÄƨĲƚƣŔŸŰŰċŔƖĲШы~f ?ь 
ÑŸƖŊĲŔƖШÉƏƖĲŰƚĲŰΝЯΞЯШuŰƨƣШcĲƚƣċĬΝЯΟЯШÉƻĲƖƖĲШ7ĲƖŊőΝЯШ~ċƖŔШ
ìċũƣőċƨŊΝЯΠЯШxċƖƚШsŸőċŰШ?ċŰĤŸũƣΝЯΡЯШ7ŢƏƖŰШxŔĦőƣƽċƖĦťΝ 
1Innlandet Hospitalt Trust, 2VID Specialized UniversityīOslo, 

Norway, 3University of Innland, 4Norwegian Academy of 

Music, 5MF Specialized UniversityīOslo, Norway, 

Aim: Knowledge on meaning in life (MIL) among people with 

dementia residing in nursing homes is scarce, maybe due to lack of 

quantitative instruments developed for this target group. We 

investigated if the new instrument Meaning in Life in Nursing Home 

Residents with Dementia Questionnaire (MIND) measuring 

meaningfulness and crisis of meaning were valid for research in this 

target group. Methods: 116 participants with dementia were included. 

Exploratory factor analysis and multivariate regression were used. 

Findings: Internal consistency was acceptable. The two constructs 

were negatively correlated. A two-factor solution for the six items, 

three items each, indicated a valid instrument. A construct validity 

exploration with self-reported Quality of Life in Alzheimerôs Disease 

(QoL-AD) showed a positive and significant association with 

meaningfulness and a negative non-significant association with crisis 

of meaning. Proxy-reported QoL and depression were not associated 

with MIL. 

 

7ΠЮΟШ҇ШÑőĲШũŸŰŊŔƣƨĬŔŰċũШƖĲũċƣŔŸŰƚőŔƓШĤĲƣƽĲĲŰШůĲċŰŔŰŊШ
ŔŰШũŔŉĲЯШƕƨċũŔƣǃШŸŉШũŔŉĲШċŰĬШĬĲƓƖĲƚƚŔŸŰШƚǃůƓƣŸůƚШŔŰШ
ŰƨƖƚŔŰŊШőŸůĲШƖĲƚŔĬĲŰƣƚШƽŔƣőШĬĲůĲŰƣŔċ 
~ċƖŔШìċũƣőċƨŊΝЯΞЯШÉƻĲƖƖĲШ7ĲƖŊőΝЯШuŰƨƣШcĲƚƣċĬΝЯΟЯШxċƖƚШ
sŸőċŰШ?ċŰĤŸũƣΝЯΠЯШuċƖĲƣƣĲШÉƣĲŰƚĢƣőΞЯШŰĬƖĲċƚШéŸũĬƚƣċĬΡ 
1Innlandet Hospitalt Trust, 2Norwegian Academy of Music, 

3University of Innland, 4MF Specialized UniversityīOslo, 

Norway, 5University of Oslo 

Aim: Meaning in life (MIL) may act as a psychological resource both 

in the general population and in late adulthood. But little is known 

about MIL in nursing home residents with dementia. This group may 

be at risk for developing depression and a lower quality of life (QoL). 

MIL might protect against this decline. We explored MIL, QoL and 

depression symptoms in this population employing the recently 

developed Meaning in Life in Persons with Dementia Questionnaire 

(MIND). Methods: We performed cross-lagged regressions of the 

relationships between MIL, QoL and depression symptoms in 116 

nursing home residents at admission and one year later. Findings: 

Preliminary findings suggest that residents with a higher proxy-rated 

QoL score at admission tend to have a higher sense of MIL one year 

later. Residents with a higher MIL score at admission tend to have less 

depression symptoms one year later. The findings are limited by a high 

dropout rate and low statistical power. 

 

7ΠЮΠШ҇ШEůĤŸĬŔĲĬШůĲċŰŔŰŊаШEǂƓũŸƖŔŰŊШƣőĲШĲǂƓĲƖŔĲŰĦĲШŸŉШ
ůĲċŰŔŰŊШŔŰШũŔŉĲШŔŰШƓĲŸƓũĲШƽŔƣőШƚĲƻĲƖĲШĬĲůĲŰƣŔċ 
ÑŸƖр ƖŰĲШfƚĲŰĲΝ 
1Innlandet Hospitalt Trust 

Aim: This study explores how people with severe dementia experience 

meaning in life (MIL), integrating insights from psychology of religion 

and dementia research. Methods: Through participant observation in a 

dementia care setting and focus groups with healthcare professionals, 

the study examines meaning in life incorporating embodied 

personhood for a more nuanced understanding. Findings: Recognising 

bodily expressions as manifestations of lived meaning shifts the focus 

from cognitive reflection to meaning as something enacted, 

experienced, and felt. This perspective enables a deeper understanding 

of MIL as lived through the body, expanding its interpretation beyond 

cognitive processes. Healthcare professionals emphasise the 

significance of embodied interactionsðsuch as meaningful activities 

and shared presenceðin sustaining meaning. These insights challenge 

cognition-centred paradigms and underscore the importance of cross-

disciplinary approaches to existential experience in dementia. 

 

9ΝЮΝШ҇ШĤƨŰĬċŰƣШũŔŉĲШċŰĬШƣőĲШŔŰĬŔƻŔĬƨċũрĬŸůċŔŰШŸŉШ
9őƖŔƚƣŔċŰШǰŸƨƖŔƚőŔŰŊаШ9ŸŰĦĲƓƣƨċũШŉŸƨŰĬċƣŔŸŰƚШċŰĬШ
ůĲċƚƨƖĲůĲŰƣШƣĲůƓũċƣĲ 
éŔĦƣŸƖШ9ŸƨŰƣĲĬΝЯШ?ċƻŔĬШ ĲƣǍΝЯШEůŔũǃШÂƨƖĦĲũũΝЯШ?ċŰŔĲũШ
ìċũĬőĲŔůΝЯШuċƣĲũǃŰШxŸŰŊΞЯШ7ǃƖŸŰШsŸőŰƚŸŰΟЯШ~ċƣƣőĲƽШ
xĲĲΟЯШEƻĲƖĲƣƣШìŸƖƣőŔŰŊƣŸŰЯШsƖЮΠЯШ ũĲǂШ[ŸŊũĲůċŰΟЯШ



 

f ÂÅΞΜΞΡШ҇ШΡΟШ 

[ĲƖŰċŰĬŸШ]ċƖǍŸŰΟЯШìŔũũŔċůШcċƣőċƽċǃΟЯШEƖŔĦШsŸőŰƚŸŰΡЯШ
ÑǃũĲƖШéċŰĬĲƖìĲĲũĲΞ 
1Regent University, 2Harvard University, 3Baylor University, 
4Virginia Commonwealth University, 5Christian Psychology 

Institute 

This paper presents an emic approach to Christian flourishing, 

focusing on the individual domain as foundational for congregational 

and community well-being. While VanderWeeleôs etic model of 

flourishing provides valuable insights, it may not fully capture 

Christian-specific nuances. Given Christianityôs global presence as the 

world's largest religion, we theorized its context to offer a critical 

interdisciplinary lens for understanding and measuring positive 

Christian psychology and faith-based flourishing. We introduce a 

construct and template of Christian flourishing aligned with the 

spiritual dimensions of the "Abundant Life"ðjoy, health, meaning, 

character, relationships, and stewardshipðemphasizing individual 

flourishing as a foundation for broader discourse. Rooted in faith, hope, 

and love, this framework includes joy, health, meaning, character, 

relationships, and stewardship, inviting further scholarly engagement 

in other domains.  

 

9ΝЮΞШ҇ШШƖĲũŔŊŔŸƨƚШƣƖċĬŔƣŔŸŰрƚƓĲĦŔǯĦШƓĲƖƚƓĲĦƣŔƻĲШŸŰШ
ƽĲũũрĤĲŔŰŊаШÑőĲШĦŸŰƚƣƖƨĦƣШċŰĬШůĲċƚƨƖĲůĲŰƣШŸŉШ
9őƖŔƚƣŔċŰШǰŸƨƖŔƚőŔŰŊ 
9ƖǃƚƣċũШxЮШÂċƖťΝЯШuĲũũǃШuċƓŔĦΞЯШÉőċŰĲШsЮШÉċĦĦŸΝЯШ~ЮШ
EũŔǍċĤĲƣőШxĲƽŔƚШcċũũΟЯШ?ċőĲĲШuŔůΝЯШEƖŔĦШÉŔũƻĲƖůċŰΠЯШ
sċƚŸŰШ~Ħ~ċƖƣŔŰΟЯШxċƨƖċШÉőċŰŰŸŰőŸƨƚĲΡЯШsċůŔĲШ ƣĲŰΣ 
1University of Connecticut, 2Covenant College, 3Biola 

University, 4Christopher Newport University, 5Georgnia State 

University, 6Wheaton College 

Given the increased recognition of flourishing as a component of well-

being, the construct of tradition-specific religious flourishing provides 

a promising direction for expanding this work. To address this need for 

an emic understanding of flourishing from a Christian perspective, we 

drew upon philosophy, Christian theology, and psychology to create a 

flourishing framework  centered on agapic love (love of God for 

humans and humans for God) and based on biblical text. We developed 

the construct and an 81-item pool through extensive theological and 

philosophical input and conducted cognitive interviews with a diverse 

sample of Christians in the community. We then conducted an 

exploratory factor analysis (EFA) of the items in an online sample of 

277 Christian adults, resulting in strong one-factor and acceptable 

three-factor solutions. In an online study of 336 Christians, this 

structure was supported and preliminary evidence of internal 

consistency and test-retest reliability and construct validity were 

provided. This newly-developed Christian Flourishing Scale 

represents an important advance in understanding religious well-being 

and provides a potentially useful tool for future research.  

 

9ΝЮΟШ҇ШÑőĲШĦŸŰŊƖĲŊċƣŔŸŰċũШĬŸůċŔŰШŸŉШ9őƖŔƚƣŔċŰШ
ǰŸƨƖŔƚőŔŰŊаШ ШƖĲƚĲċƖĦőШƓĲƖƚƓĲĦƣŔƻĲ 
xĲƚũŔĲШ[ƖċŰĦŔƚΝ 
1University of Warwick 

This paper explores Christian flourishing within the ócongregational 

domainô through empirical theology, which integrates social science 

methods into theological research. It aims to clarify (or complexify) 

the concept of the congregational domain and assess how social 

science perspectives contribute to its study. Methods: Following an 

inter-disciplinary approach (Francis & Village, 2015), this study 

employs both qualitative methods (analyzing theological discourse on 

flourishing) and quantitative methods (examining congregational data). 

Inspired by Christôs call to observe the sower (Mark 4:1-9), it evaluates 

variations in flourishing through empirical analysis. Findings: 

Empirical theology offers unique insights into Christian flourishing by 

systematically analyzing theological and social factors. This study 

demonstrates that integrating theological categories with empirical 

research enhances understanding of how congregations foster human 

flourishing.  

9ΝЮΠШ҇Ш9ũĲƖŊǃШƽĲũũрĤĲŔŰŊШċŰĬШǰŸƨƖŔƚőŔŰŊШŔŰШůŔŰŔƚƣƖǃ 
9őƖŔƚШ ĬċůƚΝ 
1Biola University 

Pastoral ministry is deeply meaningful yet uniquely demanding, 

requiring clergy to navigate complex roles that often stretch beyond 

spiritual leadership. This panel presentation explores clergy well-being 

within the congregational domain of Christian flourishing, drawing on 

research from the Flourishing in Ministry project at the University of 

Notre Dame. Methods: Using qualitative methods, the study examines 

clergy narratives on role complexity, emotional resilience, and 

professional identity. Quantitative analyses assess burnout, job 

satisfaction, and the impact of person-job fit on well-being. Findings: 

Findings reveal that flourishing clergy sustain well-being through 

positive professional identity, purpose-driven work, and strong 

relational networks. However, challenges such as role overload, 

negative sacrifice, and social isolation threaten sustainability. 

Resilience-building practices (e.g., job crafting, contemplation, 

mentoring) may be essential for clergy wellbeing. 

 

9ΝЮΡШ҇Ш9ŸůůƨŰŔƣǃШѼШ9őƖŔƚƣŔċŰШǰŸƨƖŔƚőŔŰŊ 
7ŔũũШcċƣőċċƽǃΝ 
1Regent University 

This presentation reflects on the role of community in Christian emic 

understandings of flourishing. The importance of communal 

relationality as a key intrinsic feature of flourishing in Christian 

thought is highlighted through engagement with Christian Trinitarian 

theism and Christian personalism. Some distinctive themes of 

Christian communitarian perspectives will be highlighted. The nature 

of altruism and virtuous self-sacrifice is explored. It is argued that 

Christian theism comports well with what some have called ñsoft 

altruismò and the cultivation of pro-social moral desires. The 

importance of taking seriously the motivational, existential, and ethical 

calculus implications of an eternal frame of reference is also 

considered. The utility of Pargamentôs notion of the individual-systems 

spiral is utilized as a conceptualization aide for the  role of community 

in a Christian flourishing paradigm. 

 

9ΞЮΝШ҇ШÉƓŔƖŔƣƨċũШĤƨƣШŰŸƣШƖĲũŔŊŔŸƨƚШĲũĬĲƖũǃШŔŰШÉƽŔƣǍĲƖũċŰĬаШ
ƣőĲŔƖШĤĲũŔĲŉƚЯШƓƖċĦƣŔĦĲƚЯШċŰĬШĦŸƓŔŰŊШƚƣƖċƣĲŊŔĲƚ 
üőċƖŊċũůċШ?ċŰĬċƖŸƻċрÅŸĤĲƖƣΝЯШòƨŢŔШüŸĦċƣĲũũŔШ
cċƚőŔůŸƣŸΝЯШxċĲƣŔĦŔċШÉƣċƨǭĲƖΝЯШ]ƖĳŊŸƖǃШ?ĲƚƚċƖƣΝЯШ
ÂŔĲƖƖĲрòƻĲƚШ7ƖċŰĬƣΝ 
1University of Lausanne 

Aim: This study aims to explore the beliefs, practices, and spiritual and 

religious coping strategies of elderlies who identify as spiritual but not 

religious. Methodology: A mixed-method approach was used to collect 

data from individuals aged 65 and over residing in Switzerland. 

Questionnaires were completed by the two first groups of the survey 

2019-2022 mentioned in the panelôs description. Additionally, semi-

structured interviews were conducted with some participants. 

Findings: The results confirm the significant impact of secularization 

processes in Switzerland, where the two traditional churches (Catholic 

and Protestant) continue to lose followers, while the number of people 

identifying as spiritual rather than religious is increasing. However, the 

qualitative data revealed a variety of profiles among the spiritual but 

not religious. These range from individuals deeply believing and 

affiliated with a church to people oscillating between atheism, 

agnosticism, and uncertainty. 

 

9ΞЮΞШ҇Ш9ŸƓŔŰŊШƚƣƖċƣĲŊŔĲƚЯШũŔŉĲШĦŸƨƖƚĲШċŰĬШƓĲƖĦĲŔƻĲĬШ
ŰĲĲĬƚШƚƨƖƖŸƨŰĬŔŰŊШƣőĲШƚƓŔƖŔƣƨċũоƖĲũŔŊŔŸƨƚШĬŔůĲŰƚŔŸŰШ
ċůŸŰŊШĲũĬĲƖũǃШŔŰĬŔƻŔĬƨċũƚШƖĲĦĲŔƻŔŰŊШőŸůĲĦċƖĲ 
]ƖĳŊŸƖǃШ?ĲƚƚċƖƣΝЯШxċĲƣŔĦŔċШÉƣċƨǭĲƖΝЯШüőċƖŊċũůċШ
?ċŰĬċƖŸƻċрÅŸĤĲƖƣΝЯШòƨŢŔШüŸĦċƣĲũũŔШcċƚőŔůŸƣŸΝЯШ9ƖŔƚƣŔŰċШ
ĬĲШÉŔũƻċЯШEƣŔĲŰŰĲШÅŸĦőċƣΞ 
1University of Lausanne, 2Lausanne University Hospital 



 

f ÂÅΞΜΞΡШ҇ШΡΠШ 

Aim: The aim was to better identify the roles played by the R/S 

dimension among elderly individuals who benefit from homecare 

services. Research questions were: What coping strategies could be 

found in connection to this dimension? What sorts of changes could be 

observed over a lifetime, and what would the main reasons be? What 

are the current/recent individual needs around this dimension? 

Methodology: 35 one-on-one qualitative interviews were conducted 

with participants of the second group of the survey 2019-2022 

presented in the panelôs description. The interview addressed issues 

such as: centrality of their spiritual/religious dimension, ways of 

coping, major changes over a lifetime, and needs surrounding this 

dimension. Findings: Results showed: various categories of coping 

strategies resorting to the spiritual/religious dimension; major inner 

changes; resources supporting internal and external change across life 

events; possibilities of support for elderly's current needs. 

 

9ΞЮΟШ҇ШÅĲťŔŰĬũŔŰŊШőĲċũƣőĦċƖĲШƽŸƖťĲƖƚќШŔŰƣƖŔŰƚŔĦШ
ůŸƣŔƻċƣŔŸŰаШÑőĲШŔůƓċĦƣШŸŉШŔŰƻŸũƻĲůĲŰƣШŔŰШĲǂŔƚƣĲŰƣŔċũШ
ċŰĬШƚƓŔƖŔƣƨċũШĦċƖĲШŉŸƖШĲũĬĲƖũǃШőŸůĲШĦċƖĲШƓċƣŔĲŰƣƚ 
ÅċĦőĲũШ?ĳůŸũŔƚΝЯШxċĲƣŔĦŔċШÉƣċƨǭĲƖΞЯШxċƨƖĲŰĦĲШÂĲƚĲŰƣŔΟЯШ
éċũĬŸŰĿШuƨƓƚŔĲŰĿΟЯШÂŔĲƖƖĲрòƻĲƚШ7ƖċŰĬƣΞ 
1Haute £cole de Sant® Vaud, 2University of Lausanne, 3Roman 

Catholic Church in Canton of Vaud 

Aim: This paper aims to explore if and how involvement in a project 

that delivers existential and spiritual care to seniors contributes to 

revitalize healthcare workers' intrinsic motivation for their profession. 

Methodology: This study explores the introduction of a new care offer 

(ongoing feasibility study / 2024-2026), termed "existential and 

spiritual care," for elderlies receiving homecare. It relies on 

ethnographic observations, and 26 interviews with patients, spiritual 

care advisors, head nurses, and institutional directors. Findings: For a 

number of healthcare workers, the ability to refer patients to existential 

and spiritual care has rekindled their intrinsic motivation for their 

profession. This renewed motivation stems from two key factors: (1) it 

enables them to address a significant patient need that they had 

previously felt powerless to meet; (2) it aligns more closely with the 

fundamental values and aspirations that initially led them to pursue a 

career in healthcare. 

 

9ΞЮΠШ҇Ш?ŔƚĦƨƚƚŔŸŰ 
cĲƣƣǃШüŸĦťΝ 
1University of Groningen 

Prof. Hetty Zock will discuss the three presentations of the panel. As a 

psychologist of religion and a theologian, her academic interests 

concern meaning making, identity construction and spiritual care in a 

secularized context. She published among other things on the 

existential and spiritual issues in a life course perspective (e.g., Erik H. 

Erikson, Donald Winnicott). Recently she has done research (together 

with Dr. Anja Visser) on spiritual care in the home situation for the 

elderly (50+) in the Netherlands, which is since 10 years financed by 

the state. (Visser & Zock, óPositions and functions of chaplains in 

Dutch primary care and the social domainô, Journal of Health Care 

Chaplaincy, in press.) 

 

9ΟЮΝШ҇ШÉŔũĲŰĦĲĬаШEůƓŔƖŔĦċũШĲǭĲĦƣƚШŸŉШƓċŰĬĲůŔĦШ
ƖĲƚƣƖŔĦƣŔŸŰƚШŸŰШůƨƚŔĦрůċťŔŰŊ 
ÉċƖċőШ~ŸĲƖůċŰΝ 
1University of St Andrews 

Aim: The Covid-19 pandemic was a crisis for ritual music as in-person 

religious gatherings were limited for months; participation in ritual 

music was extracted from the communal experience of a religious 

setting. This study investigated whether the limits on communal 

singing had observable effects on peopleôs perception of their own 

faith practice and spiritual formation. Methodology: Following a large-

scale mixed methods survey, eighteen semi-structured interviews were 

held to garner further insights from participantsô own experiences and 

memories. Interviewees represented a cross-section of those involved 

in music-making in a Christian worship setting. Findings: Primarily, 

this study uncovered how little empirical research exists on the 

relationship between music-making and spirituality. By exploring and 

recording lived experiences, this research contributes to our 

understanding of music as a bridge to the spiritual. It is critical that 

music-making is an embodied experience. 

 

9ΟЮΞШ҇ШÂċƣƣĲƖŰƚШŸŉШĲůĤŸĬŔůĲŰƣаШ~ĲƣőŸĬƚШŉŸƖШĦċƓƣƨƖŔŰŊШ
ĦƖĲċƣŔƻĲШĦŸŊŰŔƣŔŸŰ 
ÂċƻũŖŰċШuċƜƓċƖŸƻČΝ 
1The Faraday Institute for Science and Religion 

Aim: Using an interdisciplinary approach blending fine art, theology, 

and psychology, I tested a novel methodology for tracking artistsô 

visualisations of abstract spiritual concepts (divine, faith) to 

understand the cognitive processes of thinking through art-making. 

Methodology: Ten visual artists made art based on their inner imagery 

of the divine and faith. The project employed self-observations, 

journals, and interviews to capture artistsô emotional engagement and 

embodied experiences. Findings: Artists gain insights into their 

creativity through self-reflection and emotional exploration, reflecting 

the concept of embodied cognition (the bodyôs influence on the mind). 

They might see the body as a site of divine encounter; some artworks 

used motifs like figures, bones, or gestures to symbolize divine 

presence, often reflecting Christian doctrines of Incarnation and 

embodiment. 

 

9ΟЮΟШ҇Ш?ċŰĦŔŰŊШŉƖŸůШĬŸŔŰŊШƣőĲŸũŸŊǃШƣŸШĬċŰĦŔŰŊШ
ƣőĲŸũŸŊǃ 
sċƚůŔŰĲШcŔĲƖŸŰǃůŔрÉƨőŰĲƖΝЯΞ 
1University of Zurich, 2University of Lucerne 

Aim: This theoretical paper explores embodiment in theology and 

religious education through Tango Argentino, proposing a shift from 

"doing theology" to "dancing theology." It addresses the historical 

neglect of the body in Christian thought and examines how embodied 

knowledge enriches theological discourse. Methodology: The paper 

integrates embodiment, cognition, and movement theory, analyzing 

Tango Argentino as a structured yet improvisational dance. Theoretical 

and hermeneutical frameworks establish analogies between dance and 

theology. Findings: Tango Argentino emerges as a model for embodied 

theological practice, offering insights for (inter-)religious learning. 

This perspective contributes to psychology of religion by 

demonstrating how embodied experiences shape faith, spiritual 

learning, and relational meaning-making. This contributes to 

psychology of religion by revealing how embodied interaction shapes 

religious experiences, spiritual well-being, and faith development. 

 

9ΟЮΠШ҇Ш7ŸĬŔĲƚШŔŰШƓũċĦĲаШÅĲƣƖŔĲƻŔŰŊШůĲċŰŔŰŊŉƨũШ
ĦŸŰŰĲĦƣŔŸŰƚШƣŸШƓũċĦĲ 
ũŔƚŸŰШìċũťĲƖΝ 

1Ripon College Cuddesdon 

Aim: This theoretical paper examines how religion can inform human 

well-being through fostering positive connections to sacred spaces and 

local places Methodology: The paper integrates interdisciplinary 

perspectives on bodies in places through identifying topics within 

Christian theology that can inform and critique discourse within social 

psychology on place attachment and spiritual connections to physical 

place. I will offer a theoretically focused engagement between 

psychological research on place and Christian theologies of place to 

advance a stronger proposal for the essentialness of bonds to place for 

a meaningful life, as well as the role of religion to facilitate such bonds. 

Findings: By proposing a science-engaged theology of place, this 

research can equip local religious communities to facilitate meaningful 

connections to place that promote belonging and human flourishing. 

 

9ΠЮΝШ҇ШÑőĲШƚƓŔƖŔƣƨċũШƽĲũũрĤĲŔŰŊШŸŉШƻĲƣĲƖċŰƚШƽŔƣőШůŸƖċũШ
ŔŰŢƨƖǃ 
9ċƖůĲŰШÉĦőƨőůċŰŰΝ 
1University of Humanistic Studies 
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Aim To explore the perspective of veterans with moral injury on how 

spiritual care contributes to their well-being. Methodology Twelve 

Dutch post-active veterans were followed during a trajectory in which 

they had one-on-one conversations with a military chaplain, using a 

longitudinal qualitative approach. Findings Veterans experience 

conversations with a chaplain as an opportunity to explore ongoing 

moral and spiritual struggles. Without being asked about it, they 

pointed out how, in their perspective, chaplainsô approach of moral 

injury, and guilt feelings in particular, differs from the approach by 

mental health professionals. This allows for reflection on the relation 

between spiritual well-being and mental well-being in the context of 

moral injury. 

 

9ΠЮΞШ҇ШÑőĲШƚƓŔƖŔƣƨċũШƽĲũũрĤĲŔŰŊШŸŉШƓƖŔƚŸŰШŊƨċƖĬƚ 
sŸƖŔĲŰШ9ŸƓŔĲƖΝ 
1Radboud University 

Aim: To explore which meaning-making questions prison guards 

encounter in their work and how these could be supported? 

Methodology: This qualitative study used semi-structured interviews 

with prison guards, care teams, chaplains, and management at two 

prisons and a forensic psychiatric center. Data were analyzed 

inductively in Atlas.ti, then linked to Martela & Stegerôs (2015) 

meaning-making model (coherence, purpose, significance). Findings: 

Guards face meaning-making questions in daily work and after 

incidents, struggling with feeling valued (mattering), understanding 

their role (comprehension), and the ultimate goal of their work 

(purpose). Trusting teams address these concerns, while weaker teams 

neglect them. After incidents, guards question their actions and 

sometimes doubt their careers. Aftercare services normalize existential 

struggles, emphasizing listening over solutions. 

 

9ΠЮΟШ҇Шüu~ШċƚШċŰШŔŰƚƣƖƨůĲŰƣШƣŸШŊċŔŰШŔŰƚŔŊőƣШŔŰƣŸШƣőĲШ
ũŔƻĲĬШƚƓŔƖŔƣƨċũŔƣǃШŸŉШƚƣƨĬĲŰƣƚШŔŰШƣőĲШ~ċƚƣĲƖШÉƓŔƖŔƣƨċũШ
9ċƖĲШéÖШ ůƚƣĲƖĬċů 
]ĲƖƣŔĲШ7ũċċƨƽĲŰĬƖċċĬΝ 
1Vrije Universiteit Amsterdam 

Aim: This study examines how the adapted Self-Confrontation Method 

(ZKM) helps students in the Master Spiritual Care at VU Amsterdam 

develop a clearer view of their lived spirituality, essential for 

supporting othersô spiritual well-being. Methodology: Twenty students 

(2022-2024) participated. The ZKM included (1) interviews on key 

experiences, (2) linking these to categorized emotions, and (3) an 

analysis of emotional patterns. Students alternated roles as counselor 

and conversation partner. Spiritual autobiographies were analyzed. 

Findings: ZKM deepened studentsô insight into spirituality as a 

transformative journey. Both positive (family, creativity) and negative 

(illness, loss) experiences shaped their well-being. Some struggled 

with formulating insights, while the counselor role provided valuable 

perspectives. Findings will inform curriculum updates (2024-2025) to 

enhance spiritual competence and compassionate guidance. 

 

9ΠЮΠШ҇ШfůƓƖŸƻŔŰŊШƓċũũŔċƣŔƻĲШĦũŔĲŰƣƚќШƚƓŔƖŔƣƨċũШċŰĬШůĲŰƣċũШ
ƽĲũũрĤĲŔŰŊ 
ŰťĲШxŔĲŉĤƖŸĲƖΝЯШ ŰŰĲůċƖŔĲШ[ŸƓƓĲŰΞ 

1Tilburg University, 2Vrije Universiteit Amsterdam 

Aim: Although many studies emphasize the importance of addressing 

palliative clientsô spiritual needs, few studies have assessed its impact. 

This study investigates the course over time of clientsô spiritual well-

being who participated in the spiritual care intervention ñIn dialogue 

with your life storyò. Methodology: A longitudinal study was 

conducted measuring clientsô spiritual and mental well-being before 

and after participating in the intervention, and 10 weeks follow-up. 

Findings: Based on 75 clients and 33 chaplains participating in this 

study, results show a significant increase over time on all six measures 

of spiritual well-being, and a significant decrease over time in 

symptoms of anxiety. No change was found for symptoms of 

depression. The presentation includes a discussion of lessons learned 

from this study for other mental health caregivers while addressing 

clientsô spiritual needs. 

 

?ΝЮΝШ҇Ш9ŸůƓċƖċƣŔƻĲШƓőĲŰŸůĲŰŸũŸŊǃШŸŉШƚƓŔƖŔƣƨċũШċŰĬШ
ŔŰƣĲƖƓĲƖƚŸŰċũШƣőƖĲċƣШĤĲũŔĲŉƚ 
uŔƖƚƣĲŰШ7ƖŸƽŰΝ 
1Univesity of Sheffield 

Aim: This study aimed to explore: i) the phenomenological similarities 

and differences between perceived threats from supernatural beings 

(the demonic/ supernatural evil) and human beings, and ii) the extent 

to which the social context mediates meaning-making and attributions 

of persecutory intent. Methodology: Comparative ethnographic 

research carried out over 10 months. This is based on fieldwork and 

qualitative interviews (n=12) conducted with adults attending an 

Evangelical church reporting experiences of demonic attack, and 

individuals attending peer support groups for paranoia. Data were 

analysed using Interpretative Phenomenological Analysis. Findings: 

Rich data analysis is still under way and will be completed by the 

summer. Initial analysis points to striking similarities between 

experiences of demonic attack and persecutory delusions, but the way 

that these experiences are interpreted differs. 

 

?ΝЮΞШ҇Ш ŊĲŰĦǃШĬĲƣĲĦƣŔŸŰШċŰĬШƣƖƨƚƣШŢƨĬŊůĲŰƣƚШŔŰШ
ƖĲũŔŊŔŸƨƚШĤĲũŔĲŉШċŰĬШƓċƖċŰŸŔċ 
ÑŸůШ9ũċƖťΝЯШÅŔĦőċƖĬШ7ĲŰƣċũũΞ 
1Univesity of Sheffield 

Aims: Following Weber's dictum that beliefs have 'elective affinities' 

for different kinds of people we investigated whether religious and 

paranoid beliefs are associated with different kinds of cognitive 

dispositions. Methods: 1136 participants 18 years or older and 

representative of the UK population were recruited online by the 

survey company Qualtrics. Participants completed a survey of 

religious, political and paranoid beliefs and were partitioned according 

to strength of religious commitment (Centrality of Religion Scale) and 

paranoia (Revised Green Paranoia Scale) using established cut-offs. 

Agency detection was measured by a chasing task, trust by immediate 

judgments of trustworthiness of computer generated faces (both tasks 

converted to signal detection parameters. Results: Both group 

comparisons (adjusting for the non-target belief) and SEM showed bias 

towards agency detection was specifically associated with religiosity 

and bias towards mistrust with paranoia. 

 

?ΝЮΟШ҇Ш ШƓőĲŰŸůĲŰŸũŸŊŔĦċũШċŰċũǃƚŔƚШŸŉШƚƓŔƖŔƣƨċũШĦƖŔƚŔƚ 
EũĲċŰŸƖШ]ƖĲĲŰΝ 
1Univesity of Sheffield 

Aim: Intense spiritual crises are sometimes associated with mental 

health symptoms, and may include experiences that are similar to those 

attributed to psychosis, such as hallucinations and 'double 

bookkeeping' (a term used by Bleuler to describe the sense of living in 

two irreconcilable realities). We aimed to explore the phenomenology 

of spiritual crises. Methods: Eight participants were recruited via the 

Spiritual Crisis Network and interviewed about their experiences. The 

interviews were analysed using Interpretive Phenomenological 

Analysis (IPA). Findings: The data from the study are rich and still 

being analysed but initial findings abnormal experiences that are 

comparable to those reported by psychotic patients. However, whereas 

some participants sought psychiatric help others interpreted their 

experiences within a religious framework. 

 

?ΝЮΠШ҇Ш9ŸŰƚĲŰƚƨƚШŢƨĬŊůĲŰƣƚШŔŰШƖĲũŔŊŔŸƨƚШĤĲũŔĲŉШċŰĬШ
ƓċƖċŰŸŔċ 
òŔŰŊòŔñƨĲШxĲŔΝЯШÅŔĦőċƖĬШ7ĲŰƣċũũΞЯШsĲƚƚШÑƽŔŊŊΟ 
1Univesity of Sheffield 

Aims: We aimed to compare the extent to which deluded and religious 

people are aware that their beliefs are/are not discordant with those of 

others. Methods: Study 1: 1136 participants 18 years or older and 

representative of the UK population were recruited online and 
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partitioned according to strength of religious commitment (Centrality 

of Religion Scale) and paranoia (Revised Green Paranoia Scale) using 

established cut-offs (see paper 2). Study 2: Comparison of 22 deluded 

patients, 22 psychiatric controls and 22 healthy controls. Participants 

judged the extent to which their own beliefs differed from those of 

others. Findings: Deluded participants (both studies) were unaware of 

differences between their beliefs and those of others; religious people 

(Study 1) and nonpsychotic controls (Study 2) were. Delusions may 

reflect a failure to coordinate beliefs with those of others. 

 

?ΞЮΝШ҇ШEǂƓũŸƖŔŰŊШƣőĲШŔůƓċĦƣƚШŸŉШƚĲũŉрĦŸůƓċƚƚŔŸŰШŸŰШ
ƚĲũŉрĲǭŔĦċĦǃШŔŰШ7fÂ§9о]~cШƓċƖĲŰƣƚ 
ŔǍċŔċőШòŸŰŊΝ 

1Claremont School of Theology 

Aim: To explore the mental well-being of BIPOC/GMH parents, 

particularly those of children aged 0-12, as crucial for healthy family 

dynamics. Methodology: Quantitative Findings: This paper shares the 

results of a digitally based self-compassion intervention that addresses 

general anxiety and parenting guilt, enhances self-efficacy, and 

promotes overall well-being among BIPOC parents. By integrating 

culturally relevant elements, the paper demonstrates the relevance of 

providing essential tools to promote parenting practices of self-

compassion, ultimately improving family well-being in marginalized 

communities. 

 

?ΞЮΞШ҇ШÖĤƨŰƣƨШĲĦĦũĲƚŔŸũŸŊǃаШ[ŸƚƣĲƖŔŰŊШůĲŰƣċũШőĲċũƣőШ
ƖĲƚŔũŔĲŰĦĲШŔŰШĲůĲƖŊŔŰŊШċĬƨũƣőŸŸĬ 
uĲƻŔŰШ~ƨƖŔŔƣőŔШ ĬĲƖĲĤċΝ 
1St. Paul's University 

Aim: This project explores the factors in Christian congregations that 

enhance psychological resilience among young people in faith 

communities. The project focuses on resilience due to the multi-

pronged and negative impacts of the COVID pandemic across 

psychosocial, economic, political and spiritual domains. Methodology: 

Mixed Methods (interviews and survey) Findings: This study fills this 

gap by exploring the factors that will enhance resilience of young 

people. The project outcomes include visibility of science 

(psychology) engaged projects in the African context, changed 

attitudes of church leaders concerning science (psychology) and 

theology through conducting a pre-event and post-event survey and 

increased engagement between academia and practitioners concerned 

with the mental health of African young people. 

 

?ΞЮΟШ҇ШÑőĲШƣőĲŸũŸŊǃШċŰĬШƚŸĦŔċũШƖŸũĲШŸŉШ9őƖŔƚƣŔċŰШ
ŸƖŊċŰŔǍċƣŔŸŰƚШŔŰШƚƨƓƓŸƖƣŔŰŊШŸũĬĲƖШċĬƨũƣƚШŔŰШcŸŰŊШuŸŰŊШ
ƽőŸƚĲШċĬƨũƣШĦőŔũĬƖĲŰШůŔŊƖċƣĲĬШƣőƖŸƨŊőШƣőĲШ7 ы§ьШéŔƚċШ
ÉĦőĲůĲ 
]ŔũũŔċŰШ9őƨΝ 
1Hong Kong Baptist University 

Aim: To determine how Christian social services and churches can 

facilitate the flourishing of older adults in midst of the loss they face 

in the migration of their adult children and grandchildren. 

Methodology: Ethnographic through archival study, field observation, 

and semi-structured interviews. Findings: Capturing the experiences 

and struggles of left-behind elderly parents support how Christian 

organisations can support them through this time of transition and 

facilitates insight into future policy making, such as how to care for 

and provide support to older adults who live by themselves in Hong 

Kong. Ultimately, physical and mental health issues will have 

significant costs to the government and society thereby the role of 

Christian organisations are important to current and future policy 

making. 

 

 

 

?ΞЮΠШ҇ШcŸƽШĦċŰШƓƚǃĦőŸũŸŊŔĦċũШƖĲƚĲċƖĦőШĲŰőċŰĦĲШƣőĲШ
9őƨƖĦőШŸŉШEŰŊũċŰĬќƚШƣőĲŸũŸŊŔĦċũШĦŸŰƻĲƖƚċƣŔŸŰШċŰĬШ
ƓƖċǂŔƚШċƖŸƨŰĬШƖċĦŔƚůе 
9ċƖũƣŸŰШÑƨƖŰĲƖΝ 
1The Queen's Foundation for Ecumenical Theological 

Education 

Aim: While racism is being used as a concept or a framework for 

naming harmful dynamics within the life of the Church of England, 

how psychologically informed is the concept? And what might 

psychological research add to the conversation for the Church of 

England leading to transformed praxis in the Church of England? 

Methodology: Primarily a text based research project analysing the 

theological and ecclesiological literature in the CofE on racism, 

including reports, theological books, diocesan policies, and perhaps 

even formal minutes. Equally, literature research will be done in the 

field of clinical and social psychology, using Minority Stress Theory 

and Social Threat Theory as key concepts to begin the exploration. 

Findings: Theological conversation on racism within the Church of 

England becomes more expansive and intentionally rooted 

psychological research allowing for sharper practices and policies that 

ensure racial and ethnic inclusion, sense of belonging, and overall 

flourishing. 

 

?ΟЮΝШ҇ШEǂƓũŸƖŔŰŊШƣőĲШŔŰǰƨĲŰĦĲШŸŉШĦŸůƓċƚƚŔŸŰШċŰĬШ
ƖĲũŔŊŔŸƨƚШĦŸƓŔŰŊШƚƣǃũĲƚШŸŰШůċƖŔƣċũШĦŸŰǰŔĦƣШƖĲƚŸũƨƣŔŸŰаШ Ш
ĦŸůƓċƖċƣŔƻĲШċŰċũǃƚŔƚШŸŉШÑƨƖťŔƚőШƚċůƓũĲƚШŔŰШ[ƖċŰĦĲШ
ċŰĬШÑƨƖťĲǃ 
ƚŕůШòċƓŕĦŕΝЯШÅƬůĲǃƚċШ ƨƖШ?ŸŌċŰΝ 

1Social Sciences University of Ankara 

Aim: This study aims to investigate the extent to which compassion 

levels and religious coping strategies predict conflict resolution styles 

in marriage among individuals who are married or have had marital 

experiences in Turkey and France. Methodology: A total of 895 

participants were recruited, comprising 692 females and 203 males 

aged between 18 and 55 years. The participants were selected from two 

distinct populations: Turkish immigrants residing in France and 

individuals residing in Turkey. The outcome measures were the 

Compassion Scale, Religious Coping Scale ,Conflict Resolution Styles 

Scale in Romantic Relationship. Findings: Correlation analysis 

revealed significant relationships between compassion, religious 

coping and conflict resolution in both France and Turkey. Compassion 

was positively correlated with positive religious coping and positive 

conflict resolution. Regression analysis showed that compassion 

significantly predicted the use of positive conflict resolution styles. 

 

?ΟЮΞШ҇ШÑőĲШůĲĬŔċƣŔŰŊШƖŸũĲШŸŉШƖĲũŔŊŔŸƨƚШŸƖŔĲŰƣċƣŔŸŰШŔŰШƣőĲШ
ƖĲũċƣŔŸŰƚőŔƓШĤĲƣƽĲĲŰШƓĲƖƚŸŰċũŔƣǃШƣƖċŔƣƚШŸŉШ~ƨƚũŔůШ
ĦũĲƖŊǃШċŰĬШƣőĲŔƖШƣĲŰĬĲŰĦǃШƣŸШŉŸƖŊŔƻĲ 
ÌƬőĲĬċШ7ĲũťŕƚШ7ċƖċťΝЯШƚŕůШòċƓŕĦŕΝЯШÉċťŔŰШ°ǍŕƝŕťΝ 
1Social Sciences University of Ankara 

Aim: This study aims to examine the relationship between religious 

orientation, forgiveness and personality traits among Muslim clergy, 

considering relevant demographic and contextual variables. 

Methodology This cross-sectional research focuses on Muslim clergy, 

including clerics and imams, within the Presidency of Religious 

Affairs of Turkey (DĶB),with the sample drawn from DĶB staff in 

Hatay province. Out of 1700 targeted individuals,524 participated in 

the survey. Data were collected using the Fast Big Five Personality 

Scale, the Forgiveness Scale and the Reconstructed Muslim Religious 

Orientation Scale. Findings The findings revealed that participants 

generally internalized their religious beliefs, although they were also 

influenced by external factors and social concerns. They demonstrated 

consistent adherence to religious rules and traditions, with a low 

tendency to question or critically evaluate their religious beliefs. 
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?ΟЮΟШ҇ШÑőĲШƖĲũċƣŔŸŰƚőŔƓШĤĲƣƽĲĲŰШ]ŸĬШĦŸŰĦĲƓƣƚЯШ
ƖĲũŔŊŔŸƨƚШŸƖŔĲŰƣċƣŔŸŰЯШċŰĬШĤŸĬǃШƓĲƖĦĲƓƣŔŸŰШċůŸŰŊШ
ŔŰĬŔƻŔĬƨċũƚШċŊĲĬШΝΥрΟΜ 
~ĲũŔťĲШÉƬůĲǃǃĲШÖǍƨŰΝЯШEũŔŉШcċƻƻċШEƖĩĲƻŔťΝЯШÅƬůĲǃƚċШ
 ƨƖШ?ŸŌċŰΝ 
1Social Sciences University of Ankara 

Aim This study examines the effects of religious orientations and God 

concepts on body perceptions. Methodology A cross-sectional design 

was employed, utilizing the Perception of God Scale, the Body 

Dysmorphic Disorder Modification Scale and the Muslim Religious 

Orientation Scale. The survey was distributed online to individuals 

aged 18-30.Data collection began in January 2025, with 117 

participants out of a target of 200. Findings Preliminary analysis 

showed no significant relationship between body perception and 

religious orientations. However ,a significant relationship emerged 

between the vengeful God concept and negative body perceptions, as 

well as a higher risk of body dysmorphic disorder. A significant 

association was observed between religious orientation and perception 

of God. Specifically, individuals with a quest religious orientation 

perceived God as vengeful, while those with an instinctive did not. 

Quest religious orientation is linked to a competent, non-demanding 

God concept. 

 

?ΟЮΠШ҇ШÑőĲШůŸĬĲƖċƣŔŰŊШƖŸũĲШŸŉШőŸƓĲШŔŰШƣőĲШƖĲũċƣŔŸŰƚőŔƓШ
ĤĲƣƽĲĲŰШƖĲũŔŊŔŸƨƚŰĲƚƚЯШƖĲũŔŊŔŸƨƚШŸƖŔĲŰƣċƣŔŸŰШċŰĬШ
ŊċůĤũŔŰŊ 
ÉĲůċШlŰĦĲťƁƚĲΝ 
1Social Sciences University of Ankara 

Aim: The aim of this study is to determine whether hope and socio-

demographic variables have a moderating role in the relationship 

between participation in gambling and religious orientation. 

Methodology: The research sample consists of 470 individuals, living 

in Ankara and surrounding provinces. The research data was collected 

between February and December 2023. South-Oaks Gambling Screen 

Test, Feeling the Influence of Religion, Religious Orientation Styles, 

Gambling Participation and the Dispositional Hope Scales. Findings: 

Hope, gender and education didnôt have moderating role. Marital status 

only moderated between feeling the influence of religion, fundamental 

religious orientation and gambling participation. Income only 

moderated quest religious orientation and gambling participation. Age 

only moderated between feeling the influence of religion and extrinsic 

religious orientation and gambling participation. 

 

EΞЮΝШ҇Ш9ċƣőŸũŔĦШĬĲƻŸƣŔŸŰċũШƓƖċĦƣŔĦĲƚШċŰĬШůĲŰƣċũШőĲċũƣő 
xũƨŔƚШ§ƻŔĲĬŸΝ 
1Pontificia Universita Antonianum 

Aim: Research on meditation and health has generated hundreds of 

studies in recent years, primarily focusing on methods inspired by 

Eastern religious or spiritual traditions. In contrast, much less attention 

has been given to Catholic or Western devotional practices, such as 

praying the Rosary or Eucharistic silent worship. This new study aims 

to fill that gap. Methods: Our team has conducted two mixed methods 

studies to assess the extent to which these practices are associated with 

indicators of mental health, empathy, and flourishing among Catholics. 

The first study focused on the Rosary, involving 361 participants from 

three Catholic countries: Italy, Poland, and Spain. The second study 

examined the practice of silent Eucharistic adoration among 316 

Spanish respondents. Findings: The results suggest a moderate positive 

effect of these two devotional practices on these key aspects of mental 

well-being and empathy. 

 

EΞЮΞШ҇ШÖŰĬĲƖƚƣċŰĬŔŰŊШƣőĲШĤĲũŔĲŉШŔŰШůŔƖċĦũĲƚШċůŸŰŊШ
ŉċůŔũǃШůĲůĤĲƖƚШŸŉШĤċĤŔĲƚШƽŔƣőШĦŸŰŊĲŰŔƣċũШ
ůċũŉŸƖůċƣŔŸŰƚ 
~ŔƖŔċůШ~ċƖƣŔŰƚШxĲċũΝЯΞЯΟЯШ~ċƖƣċШcĲũĲŰċШĬĲШ[ƖĲŔƣċƚΟ 
1University Center of Bras²lia, 2Maternal-Child Hospital of 

Bras²lia, 3Catholic University of Bras²lia 

Aim: This empirical qualitative study aims to understand the belief in 

miracles among family members whose children have congenital 

malformations. Methodology: We employed a phenomenological 

approach and analyzed the data using Amedeo Giorgi's method, 

focusing on 17 family members. Findings: 147 units of meaning were 

generated, the most common of which were ómiracle as a cureô, 

ómiracle as God's actionô, ómiracle as the baby's survivalô, ómiracle as 

one's own transformationô. These units of meaning were grouped into 

three core experiential themes: óre-signifying miraclesô, óliving the 

belief in a miracleô, which were the most relevant categories of 

experience. Based on this research, it can be inferred that the belief in 

miracles can be a means of interpreting a cure recognized by science, 

but also a process of re-signifying the experience of living with the 

child's illness, which helps participants to experience moments of well-

being even in a situation of intense suffering. 

 

EΞЮΟШ҇Ш?ŔƻŔŰĲШŉŸƖŊŔƻĲŰĲƚƚШċŰĬШƽĲũũрĤĲŔŰŊаШÑőĲШŔŰǰƨĲŰĦĲШ
ŸŉШ9ċƣőŸũŔĦШƖĲƣƖĲċƣƚШċŰĬШĦŸŰŉĲƚƚŔŸŰ 
~ċƖƣŔŶŸШÅŸĬƖŖŊƨĲǍр]ŸŰǍČũĲǍΝЯШ9ċƖůĲŰШ9ċũũŔǍŸΝЯШ~ċƖŖċШ
9ċũċƣƖċƻċΝЯШsŸċŰШ?ѣċƻŔũċШsƨċŰŸũċΞЯШÅŔĦőċƖĬШ9ŸƽĬĲŰΟ 
1University of Navarra, 2Universitat Abat Oliba CEU, 
3Harvard University 

Aim: Catholics remain underrepresented in the emerging literature on 

divine forgiveness perceptions and well-being. The role of Catholic 

retreats and confession warrants further study. Methodology: A quasi-

experimental longitudinal mixed-methods study with 200 Spanish-

speaking Catholics in 4 groups:100 attend a retreat (50 confess their 

sins) and 100 do not (50 confess). Each participant engages for one 

month, completing scales on forgiveness, well-being, and religiosity at 

three time points: baseline (T1), two days post-retreat or equivalent 

time (T2), and three weeks post-retreat or equivalent (T3). Those 

confessing also complete these measures and open-ended questions 

after confession. Findings: The retreat and confession are expected to 

increase state divine forgiveness, self-forgiveness, and well-being at 

T2, with diminished but lasting effects at T3, controlling for 

confounders. Potential interactions and qualitative themes will be 

explored, and preliminary findings presented. 

 

EΟЮΝШ҇Ш~ĲċŰŔŰŊШŸŉШũŔŉĲШŔŰШŔŰĬŔŊĲŰŸƨƚШĦŸƚůŸũŸŊǃ 
ÅƨĤĲŰƚШ ƨŰĲƚШĬċШ~ŸƣċΝЯШÂċƨũċШÅĲǃШéŔũĲũċΞЯШÑőċŔŰČШĬĲШ
ÅĲǍĲŰĬĲШ7ĲŰŔŰĲΝЯШ]ŔũũŔċŰŰŸШ~ċǍǍĲƣƣŸШĬĲШ9ċƚƣƖŸΝЯШ~ċƖƣċШ
cĲũĲŰċШĬĲШ[ƖĲŔƣċƚΝ 
1Catholic University of Bras²lia, 2Tocantins Health Secretariat 

Aim: To describe/understand what happens in three Brazilian 

indigenous ethnicities - Terena, Krah¹s and Yanomami people, and 

their reactions to cultural/religious impositions or influences that are 

transgressed. Method: Descriptive study, based on ethnographic 

observations, informal and/or semi-structured interviews, oral/written 

production and public records, identifying the ways of life of these 

people and their respective cosmologies, as well as the way in which 

they see themselves affected by the invasion of white culture in their 

territory, and the respective impacts on the meaning or elimination of 

life itself. Findings: The cosmologies of these people have in common 

what may be called ñbidirectional intentionalityò, clashing head-on 

with the inclinations of those who seek to ñcolonizeò them, including 

the researchers who want to study them, or religious people who want 

to ñcatechizeò them. Their responses may range from a profound 

process of acculturation, through to rebellion or self-extermination. 

 

EΟЮΞШ҇ШÅĲƚĲċƖĦőШŸŰШŔŰĬŔŊĲŰŸƨƚШĦŸƚůŸũŸŊǃаШ
~ĲƣőŸĬŸũŸŊŔĦċũШŔůƓũŔĦċƣŔŸŰƚШŉŸƖШƣőĲШÂƚǃĦőŸũŸŊǃШŸŉШ
ÅĲũŔŊŔŸŰ 
ĬċůШ ŰĦǍǃťΝЯШcċũŔŰċШ]ƖǍǃůċŮċр~ŸƚǍĦǍǃűƚťċΝ 

1Ignatianum Jesuit University 

Aim: To discuss the concept of qualitative generalization when applied 

to research involving indigenous people, highlighting how it differs 

from the classical quantitative generalization. Method: Employing the 

aforementioned concept, the controversy related to its limits and the 
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potential for the development of PoR as a science will be questioned. 

Not only are the clinical values considered, stemming from 

anthropological studies, as a means to study other cultures, but it will 

also be highlighting its role in the foundation of a scientific process 

that progresses from conceptualization to quantitative analysis and, 

ultimately, to experimental verification of a theory. Findings: This 

approach helps prevent reductionism and significantly broadens the 

scope of the psychology of religion, enabling the scientific study of 

phenomena with different populations, including indigenous people 

and their cosmology, that have not yet been incorporated into 

psychological theories. 

 

EΟЮΟШ҇Ш?ŔƚĦƨƚƚŔŸŰШŸŉШƓƖĲƚĲŰƣċƣŔŸŰШŉƖŸůШљfŰĬŔŊĲŰŸƨƚШ
ĦŸƚůŸũŸŊǃШċŰĬШƓƚǃĦőŸũŸŊǃШŸŉШƖĲũŔŊŔŸŰаШÅŸũĲШŸŉШĦƖŸƚƚр
ĬŔƚĦŔƓũŔŰċƖŔƣǃШċŰĬШůĲƣőŸĬŸũŸŊŔĦċũШŔůƓũŔĦċƣŔŸŰƚ 
~ŔŊƨĲũШ[ċƖŔċƚΝЯΞ 
1Coventry University, 2Oxford University 

We will comment on the three presentations focusing on the research 

on indigenous cosmology and the epistemological, methodological 

and ethical implications for the research in PoR. Furthermore, we will 

discuss how different methodological approaches may or may not be 

appropriated in the psychological study of other cultures, especially 

those involving indigenous people. 

 

[ΞЮΝШ҇ШÑőĲШƓŸƽĲƖШŸŉШƓƖĲƚĲŰĦĲаШEǂƓũŸƖŔŰŊШƣőĲШŔůƓċĦƣШŸŉШ
ƻŔƖƣƨċũШċŰĬШŔŰрƓĲƖƚŸŰШƖĲũŔŊŔŸƨƚШƚĲƖƻŔĦĲƚШŸŰШĲůŸƣŔŸŰċũЯШ
ƚŸĦŔċũЯШċŰĬШĲůĤŸĬŔĲĬШĲǂƓĲƖŔĲŰĦĲ 
sĲŰŰċШ[ċŔƣőШ~Ħ9ũĲċƖΝЯШ9ċůĬĲŰШ ĲũƚŸŰΞЯШÂċƣƣǃШéċŰШ
9ċƓƓĲũũĲŰΝ 
1Duke University, 2Temple University 

Aim: Virtual religious services have proliferated since the COVID-19 

pandemic, and this study is among the first to compare the 

biopsychosocial benefits of virtual and in-person religious services. 

Methodology: In a preregistered experimental study, adult Christians 

(N = 44) attended both in-person and virtual church services in a 

randomized order, wore Fitbits during the services, and completed 

surveys right after each service. Findings: Upon attending the virtual 

service, participants reported lower positive emotions, shared identity, 

and felt-presence of God, compared to after attending an in-person 

service. They also exhibited lower heart rate and fewer calories burned 

during virtual worship, suggesting less embodied engagement in the 

service. There were no differences in overall well-being, perhaps due 

to the short duration of the study. Findings suggest virtual religious 

services may not offer the same biopsychosocial benefits or 

engagement as in-person religious services. 

 

[ΞЮΞШ҇ШÖŰĬĲƖƚƣċŰĬŔŰŊШƣőĲШĲǂƓĲƖŔĲŰĦĲƚЯШĤĲŰĲǯƣƚЯШċŰĬШ
ĦőċũũĲŰŊĲƚШŸŉШƻŔƖƣƨċũШċŰĬШŔŰрƓĲƖƚŸŰШĦŸůůƨŰċũШ
ƽŸƖƚőŔƓаШ ШƕƨċũŔƣċƣŔƻĲШƚƣƨĬǃ 
EĬƽċƖĬШ?ċƻŔƚΝЯШ~ĲŊċŰШEĬƽċƖĬƚΞЯШsĲŰŰċШ[ċŔƣőШ~Ħ9ũĲċƖΞЯШ
ĤĤǃШxŔΞЯШsĲŰŰŔŉĲƖШcƨΞЯШ ŰŰċĤĲũũĲШÂċŰƣǍĲƖΞ 

1Wheaton College, 2Duke University 

Aim: The main aim of this preregistered qualitative study 

(https://osf.io/7msnk) is to understand communal religious worship 

experiences and the flourishing-related benefits and challenges of 

virtual and in-person communal worship. Methodology: Data 

collection for this study is underway. Working with churches across the 

U.S., we are using a purposive sampling strategy to recruit a balanced 

(gender; race/ethnicity) and diverse (age; region) sample of 40 U.S. 

adults who are evangelical Protestant Christians and have a 

relationship with God. Two subgroups (20 who have attended 

predominantly virtual services for the past 6 months and 20 who have 

attended mainly in-person services) will complete a 90-minute 

structured interview (an adapted form of the Religious Attachment 

Interview). Verbatim transcripts will be analyzed using Braun and 

Clarke's (2022) reflexive thematic analysis approach, supplemented by 

AI. Findings: Initial data analysis will be complete by July and ready 

to present. 

 

[ΞЮΟШ҇Ш?ŔƚĦƨƚƚċŰƣШƖĲůċƖťƚаШ9ƖŸƚƚрĬŔƚĦŔƓũŔŰċƖǃШċŰĬШ
ĦƖŸƚƚрĦƨũƣƨƖċũШĬŔċũŸŊƨĲШŸŰШƻŔƖƣƨċũШċŰĬШŔŰрƓĲƖƚŸŰШ
ƖĲũŔŊŔŸƨƚШƚĲƖƻŔĦĲƚ 
éŔĦƣŸƖШ9ŸƨŰƣĲĬΝЯШÉċůƨĲũШ ƚőƣŸŰΞЯШÂċƣƣǃШéċŰШ9ċƓƓĲũũĲŰΟ 
1Regent University, 2St. Paul's Church Hadley Wood, 3Duke 

University 

Aim: This panel discusses theological, practical, and scientific 

implications of the studies presented in this symposium. Dr. Counted 

is an Associate Professor of Psychology specializing in how spiritual 

experiences are influenced by place attachment processes. Rev. Dr. 

Ashton is a minister, theologian, and biblical scholar specializing in 

theological dimensions of sacred presence and worship. Dr. Van 

Cappellen is a Professor in Social Psychology specializing in positive 

psychology, embodiment, and religion. Methodology: Panelists will 

explore whether the experience of sacredness in virtual or in-person 

worship stems from the sacredness of the place itself or from the 

believerôs engagement with the sacred through spiritual indwelling. 

They will share insights based on their expertise in psychology, 

theology, and ministry. Findings: Insights will inform research on 

collective rituals, religious well-being, and the evolving nature of 

sacred experience in digital and physical spaces. 

 

[ΟЮΝШ҇Ш9ŸůƓƖĲőĲŰƚŔƻĲШċŰċũǃƚŔƚШŸŉШƣőĲШ ŸƖƽĲŊŔċŰШ9[fШ
ĲǭŔĦċĦǃШƚƣƨĬǃШŔŰШĬŔǭĲƖĲŰƣШĦũŔŰŔĦċũШĦŸŰƣĲǂƣƚаШEǂƓũŸƖŔŰŊШ
ƣőĲШƖŸũĲШŸŉШƣőĲШĲǂŔƚƣĲŰƣŔċũШůĲċŰŔŰŊШĬŔůĲŰƚŔŸŰШŔŰШ
ƓĲƖƚŸŰрĦĲŰƣĲƖĲĬШĦċƖĲШыÂ99ь 
éċũĲƖŔĲШ?Ĳ~ċƖŔŰŔƚΝЯΞЯШÉŔŊƖŔĬШcĲũĲŰĲШuŢƏƖƻĲŰШcċƨŊΝЯΟ 
1Innlandet Hospital Trust, 2Ume¬ University, 3University of 

Inland 

Aims: Comprehensive analysis of the Cultural Formulation Interview 

(CFI) Norwegian efficacy study. Mixed-method analysis of CFI study 

results in: rehabilitation, geriatric psychiatry, substance use, youth 

psychiatry, and Hospice contexts. Methodology: Same protocol was 

used in each context, including data collected from: patients; trained 

CFI clinical staff; other team members, and administrators. Data 

collection through interviews and focus groups. Other measures were 

also included. The timeline followed the CFI process throughout 

treatment. The comprehensive analysis coordinated deductive and 

inductive strategies. Findings: Common findings point to: the 

integrating function of the existential meaning dimension for diagnosis 

and treatment; the CFI as a Brief Intervention; access to CFI 

information is essential to efficacious use; and, the CFI contributes to 

clinical operationalization of PCC. Results discussed regarding 

challenges CFI implementation. 

 

[ΟЮΞШ҇ШÖƚŔŰŊШƣőĲШ?É~рΡШĦƨũƣƨƖċũШŉŸƖůƨũċƣŔŸŰШŔŰƣĲƖƻŔĲƽШ
ƽŔƣőШċĬŸũĲƚĦĲŰƣƚШŔŰШċШƚƓĲĦŔċũŔǍĲĬШůĲŰƣċũШőĲċũƣőĦċƖĲШ
ŔŰƓċƣŔĲŰƣШƨŰŔƣШŔŰШ ŸƖƽċǃ 
 ŔŰċШÑőĲƖĲƚĲШÉƻċůŸΝЯШÉŔŊƖŔĬШcĲũĲŰĲШuŢƏƖƻĲŰШcċƨŊΝЯΞЯШ

éċũĲƖŔĲШ?Ĳ~ċƖŔŰŔƚΝЯΟ 
1Innlandet Hospital Trust, 2University of Inland, 3Ume¬ 

University 

Aim: To explore how the CFI contributes to mapping adolescentsô 

voices on what is important while receiving treatment within a 

specialized mental healthcare inpatient unit in Norway. Methodology: 

The study had a qualitative and exploratory design. Six adolescents, 

aged 14-17 years, with various mental health problems, were 

interviewed by clinicians. Data were analyzed using inductive content 

analysis. Findings: The CFI proved valuable for eliciting adolescents' 

illness narratives that concerned physical-, mental-, and social well-

being. Overall, the narratives included issues related to the existential 

dimension. These aspects concerned fundamental life issues in relation 

to what they found challenging and meaningful in their daily lives, 

revealing both threats and aspirations. This study is part of ongoing 
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implementation research, aiming to provide valuable insights into how 

the CFI can function effectively over time and be sustainably 

integrated into mental healthcare practices. 

 

[ΟЮΟШ҇ШEǭŔĦċĦǃШƚƣƨĬǃШŸŉШƣőĲШ?É~рΡШĦƨũƣƨƖċũШŉŸƖůƨũċƣŔŸŰШ
ŔŰƣĲƖƻŔĲƽШŔŰШŸũĬШċŊĲШƓƚǃĦőŔċƣƖǃШŔŰШ ŸƖƽċǃ 
ÉŔŊƖŔĬШcĲũĲŰĲШuŢƏƖƻĲŰШcċƨŊΝЯΞЯШéċũĲƖŔĲШ?Ĳ~ċƖŔŰŔƚΝЯΟ 
1Innlandet Hospital Trust, 2University of Inland, 3Ume¬ 

University 

Aim: To efficacy test the DSM-5 Cultural Formulation Interview 

(CFI) in an Assessment Unit in Geriatric Psychiatry in Norway. 

Efficacy was operationalized as feasibility, acceptability, and 

clinical utility. Methodology: The format had a qualitative design, 

testing the efficacy among patients and clinicians at several points 

in time (CFI-T1, T2, T3) during the research process. Cultural 

analysis of clinical site and CFI training with clinicians were 

conducted. Findings: The tentative findings show that the patientsô 

and clinicians` perceptions of feasibility, acceptability and clinical 

utility of the CFI are positive. The CFI reveals that the patients 

were in transitional phases where existential themes related to loss 

and changes in life situation were challenged. The CFI makes it 

possible for clinicians to follow these challenges over time. Based 

on initiative from the clinic, the CFI is now tested for incorporation 

into the clinicôs protocol through an implementation study. 

 

]ΝЮΝШ҇Ш7ĲǃŸŰĬШĲůŸƣŔŸŰċũШŔŰƣĲũũŔŊĲŰĦĲаШ ŰШŔŰƣĲŊƖċƣĲĬШ
ƓőŔũŸƚŸƓőŔĦċũШůŸĬĲũШŸŉШƖĲũŔŊŔŸƨƚШőĲċƖƣШťŰŸƽŔŰŊ 
?ċƻŔĬШxĲĲĦőΝ 
1University of Bristol 

Aim: This paper articulates an integrated philosophical model of 

religious heart knowing and explores how it can be translated into 

an empirically assessable model. Existing models have focussed on 

the Abrahamic traditions, but the paper develops an integrated 

model which also works cross-culturally. Methodology: The 

methodology is desk-based conceptual work, which critically 

surveys philosophical work on the religious heart in both analytic 

and phenomenological traditions, including recent work on the 

school of heart-mind in (Neo-)Confucianism, and evaluates the 

conceptual similarities and dissimilarities between religious heart 

knowing and psychological models. Findings: The experiential 

structure we refer to as religious or spiritual heart knowing is a 

distinct óintelligenceô from emotional intelligence, system 1 

thinking, hot cognition, and existing models of óspiritual 

intelligenceô. As such, it shows promise in generating a new 

research agenda for a distinct and hitherto. 

 

]ΝЮΞШ҇Ш[ƖŸůШƚĲũŉрĲŰőċŰĦĲůĲŰƣШůŔŰĬŉƨũŰĲƚƚШƣŸШőĲċƖƣр
ĦĲŰƣĲƖĲĬШůĲĬŔƣċƣŔŸŰ 
~ŔŊƨĲũШ[ċƖŔċƚΝЯΞ 
1Coventry University, 2Oxford University 

Aim The current monoculture of mindfulness science has biased 

our understanding of meditation practices, and prevented the 

development of a broader research agenda, which addresses its 

self-transcendent effects, and stimulation of non-ordinary states of 

consciousness. As a counterpoint to this, contemplative techniques 

from early Christianity used both mindfulness-alike and heart-

centred recitations to promote a recalibration of ego-centred into 

other-centred motivations. Methodology Meditation techniques 

from various religious traditions aim to disrupt the ordinary, self-

centred self. Here I will focus on examples from Christianity, Islam, 

and Buddhism. Findings Rethinking the self-transcendent aims of 

traditional meditation practices will allow us to break away from 

the self-enhancement agenda of mindfulness and create a new 

research agenda that honours the multiplicity of consciousness 

stimulated by these practices. 

 

]ΝЮΟШ҇ШEǂċůŔŰŔŰŊШƣőĲШƓƚǃĦőŸƓőǃƚŔŸũŸŊŔĦċũШċŰĬШ
ŔŰƣĲƖƓĲƖƚŸŰċũШĲǭĲĦƣƚШŸŉШőĲċƖƣрĦĲŰƣƖĲĬШƚƓŔƖŔƣƨċũШ
ůĲĬŔƣċƣŔŸŰаШ ШƚƣƖċƣŔǯĲĬШƖċŰĬŸůŔƚĲĬШĦŸŰƣƖŸũũĲĬШƣƖŔċũ 
9őƨŰŊШ[ĲŔШ ŊΝЯΞЯШ~ŔŊƨĲũШ[ċƖŔċƚΝЯΟЯШfŰƣŔШ7ƖċǍŔũΞ 
1Coventry University, 2Radboud University, 3Oxford University 

Aim: Mindfulness, rooted in Eastern traditions, reduces overall 

emotional reactivity, while some Western contemplative practices 

retain a God-centred focus and elicit strong emotions. This study 

examines the psychophysiological and interpersonal effects of 

heart-centred Christian and Islamic meditations, compares them to 

mindfulness and investigates the mechanistic correlates of their 

outcomes. It addresses three questions: (1) Do heart-centred 

meditations impact physiology, cognition, mental health, and 

prosociality? (2) Are these effects comparable to or superior to 

mindfulness? (3) What are the mechanistic correlates? 

Methodology: An 8-week app-based intervention using a 3-arm 

randomised controlled trial compares Christian and Islamic 

meditations to mindfulness and a waitlist control, involving 288 

participants (144 Christian, 144 Muslim). Findings: Quantitative 

results will be presented, with expected greater interpersonal and 

intrapersonal benefits in heart-centred meditation groups. 

 

]ΞЮΝШ҇Ш[ƨŰĬċůĲŰƣċũŔƚůШċƚШċШƓƚǃĦőŸũŸŊŔĦċũШĦŸŰƚƣƖƨĦƣ 
 ŸƖċШ ŸĲůŔШuŔŰĬĲƖůċŰŰΝЯШ ŰťĲШxŔĲŉĤƖŸĲƖΞ 
1Vrije Universiteit Amsterdam, 2Tilburg University 

Aim: óFundamentalismô is a widely used yet debated concept in 

psychology. It was criticized for being biased and fostering an 

"othering" perspective. Nonetheless, psychologists employ various 

definitions, operationalizations, and measurements. We examine 

how psychologists define, operationalize, and measure 

fundamentalism, along with their normative assumptions. This 

paper aims to provide an overview of existing constructs, their 

comparability, and their methodological and normative 

foundations. Methodology: Building on a previous scoping review 

of the definitions and conceptualizations of ófundamentalism,ô we 

map and compare the range of definitions, operationalizations, and 

measurements currently used in the psychology of fundamentalism. 

Findings: Initial analysis indicates that psychologists rely on 

unexamined and implicit normative assumptions, and focus on 

different dimensions of fundamentalism in their definitions and 

measurements. 

 

]ΞЮΞШ҇Ш[ƖŸůШљƖĲũŔŊŔŸƨƚШĦŸƓŔŰŊњШƣŸШљĦŸƓŔŰŊШƽŔƣőШ
ƖĲũŔŊŔŸŰњаШÅĲƣőŔŰťŔŰŊШƣőĲШƓƚǃĦőŸũŸŊǃШŸŉШƖĲũŔŊŔŸŰШŔŰШċŰШ
ĲƖċШŸŉШŊũŸĤċũШƖĲũŔŊŔŸƨƚШŉċŰċƣŔĦŔƚůШċŰĬШŔŰƣŸũĲƖċŰĦĲ 
cċƚċŰШuċƓũċŰΝ 
1Yalova University 

Aim: This paper critically examines how the psychology of 

religion has largely emphasized religiousness as beneficial for 

coping and mental health while neglecting its potential role in 

fostering fanaticism and intolerance toward religious and non-

religious ñothersò. The aim is to encourage a more balanced 

research agenda that acknowledges both the supportive and 

exclusionary dimensions of religiousness. Methodology: A 

systematic review of empirical and theoretical studies across 

diverse contexts was conducted. This analysis reveals a tendency 

to consistently frame religiousness in a positive manner, with 

limited attention to its role in exclusionary or extremist attitudes. 

Findings: The review suggests that overemphasizing the benefits 

of religiousness may inadvertently contribute to intolerance. This 

paper calls for renewed psychological strategies to address 

religious intolerance, mitigate extremism, and promote more 

inclusive and flexible understandings of religious life. 

 



 

f ÂÅΞΜΞΡШ҇ШΣΜШ 

]ΞЮΟШ҇ШÅĲƚĲŰƣůĲŰƣШċƚШċŰШċǭĲĦƣŔƻĲШŉŸƨŰĬċƣŔŸŰШŸŉШ
ƖċĬŔĦċũŔǍċƣŔŸŰаШìőŔĦőШƖŸũĲШĬŸĲƚШŉƨŰĬċůĲŰƣċũŔƚůШƓũċǃе 
ÉċƖċőШ?ĲůůƖŔĦőΝЯШ?ĲƣũĲŉШÂŸũũċĦťΝЯШ§ũċŉШ~ƬũũĲƖΝ 
1University of M¿nster 

Aim: The project "Ressentiment as an Affective Foundation of 

Radicalization" investigates whether ressentiment can be a factor 

in the radicalization of Muslims in Germany. Ressentiment is 

defined as an affective state characterized by strong feelings of 

marginalization and enemy images, coupled with lower 

willingness to learn and ability to accept criticism. Methodology: 

Data was collected via a survey administered to a representative 

sample of N = 1,887 Muslims in Germany. Findings: A profile 

analysis identified 4 classes, one of which was classified as the 

"ressentiment class," comprising 20% of Muslims. Muslims of this 

class are younger but not necessarily in the lowest socio-structural 

position. The ressentiment class exhibits strong correlations with 

radicalization. This remains robust in multivariate analyses, 

although fundamentalism emerges as the strongest predictor. This 

project highlights ressentiment as a significant yet previously 

underexplored factor in radicalization. 

 

]ΟЮΝШ҇ШÑőĲШũċŰŊƨċŊĲШŸŉШũŸƻĲаШìŔũũŔċůШsċůĲƚШċŰĬШ
ŰċƖƖċƣŔƻĲШŔŰШƣőĲШƓƚǃĦőŸũŸŊǃШŸŉШƖĲũŔŊŔŸƨƚШĲůŸƣŔŸŰ 
sĲƖĲůǃШ9ċƖƖĲƣƣĲΝ 
1University of Edinburgh 

Aim: To show how the work of William James reveals the 

importance of narrative in the making of the psychology of 

religious experience and how this informs how we speak about 

love. Methodology: Working from the philosophy of religion, the 

paper examines William Jamesôs thinking from The Principles of 

Psychology (1890) to The Varieties of Religious Experience (1902) 

to show how the experience of love in religious experience requires 

a particular way of speaking. It examines the interdependence of 

languages of science and literature in the context of emotional 

literacy. Through detailed textual examples, it examines how James 

refuses the closure of different types of language and different 

disciplines in understanding emotion. Findings: It seeks to show 

how one of the founding voices of the psychology of religion can 

offer new ways to think about language and experience in religious 

life. It also reveals how love in the psychology of religion requires 

an interdisciplinary foundation. 

 

]ΟЮΞШ҇ШÑőĲШƖŸũĲШŸŉШƣőĲШƚĲŰƚŔƣŔƻŔƣǃШŔŰШůǃƣőŸƚШċŰĬШ
ŰċƖƖċƣŔƻĲƚШŸŰШƖĲũŔŊŔŸƚŔƣǃ 
uĲŰŔċШ ũĲŰĦċƖΝ 
1Catholic University of Bras²lia 

Aim: To provide epistemological, philosophical and psychological 

reflections on the language of myth, narratives and its counterpart 

with logos, in the field of sensitivity, especially in relation to 

questions of religiosity and spirituality. Method: The study 

employs theoretical research involving conceptual and 

philosophical analysis, drawing on Ernst Cassirerôs Philosophy of 

Symbolic Forms ï Mythical Thought, and An Essay on Man, in 

dialogue with the theories and contributions of Carl Jung and Rollo 

May. Findings: The pathways of sensitivity as a complementary 

form of knowledge can be considered as a bridge between ñheaven 

and earthò in the field of PoR, considering their potential to link 

the logos with the Lifeworld. 

 

]ΟЮΟШ҇ШÑőĲШőĲċƖƣШċŰĬШƣőĲШĦőĲƚƣШŔŰШ7ƖċǍŔũŔċŰШŔŰĬŔŊĲŰŸƨƚШ
ĦŸƚůŸũŸŊǃ 
~ċƖƣċШcĲũĲŰċШĬĲШ[ƖĲŔƣċƚΝ 
1Catholic University of Bras²lia 

Aim: To describe the role of sensitivity (the heart/chest) in 

Brazilian indigenous cosmology, and discuss the implications for 

PoR epistemology/methodology in the study of this population. 

Method: The role of sensitivity is illustrated by the narratives of a 

Yanomami shaman, in the book ñThe falling sky: words of a 

Yanomami shamanò, authored by D. Kopenawa and B. Albert, and 

discussed in accordance with contributions from anthropology and 

phenomenological notion of intentionality. Findings: Comparing 

indigenous cosmology and the scientific perspective, it is possible 

to say that, while scientists have an anthropocentric point of view, 

the indigenous people have an ecocentric vision, according to 

which the ñheartò of the sky/heaven meets the human beingôs 

heart/chest if they are really ówisemenô. This kind of narrative is 

the foundation of their traditional knowledge. It needs to be 

listened to by those who want to carry out research in PoR, instead 

of being reduced to mere animism. 

 

cΝЮΝШ҇ШEǂŔƚƣĲŰƣŔċũШƚĲĦƨũċƖŔƣǃаШEǂċůŔŰŔŰŊШĲǂŔƚƣĲŰƣŔċũШ
ĦŸŰĦĲƖŰƚШċůŸŰŊШŔŰĬŔƻŔĬƨċũШĬŔǭĲƖĲŰĦĲƚШŔŰШŰŸŰрĤĲũŔĲŉ 
ÅŸĤĲƖƣШ ƖƖŸƽŸŸĬΝЯШÑƖĲƻŸƖШ~ŸƖƖŔƚΞ 
1The University of Virginiaôs College at Wise, 2Rutger 

University-Camden 

Aim: Existential Experimental Psychology has long allowed for 

wide variability in belief while lumping all secularity into one 

overarching group, despite evidence of individual differences. The 

current study examined individual differences in secularity as a 

predictor of existential concerns. Methodology: Atheists and 

agnostics (N = 978; prescreened from Prolific) completed various 

measures of secularity type (seeker, nontheist, antitheist, ritual, 

intellectual, activist), meaning (i.e., presence, search, need), fear of 

death and death thought accessibility, autonomy (e.g., control, 

perception), attachment (i.e., isolation, style), and identity (self, 

humanism). Findings: The results showed unique existential 

concerns among secularity type (e.g., non-theist lower meaning 

need; anti-theists had greater death concerns). By taking these 

individual differences into account, researchers can better account 

for the myriad of diverging findings among existential research. 

 

cΝЮΞШ҇ШÉĲĦƨũċƖШŔĬĲŰƣŔƣǃШŔŰШ ůĲƖŔĦċаШÅĲƣőŔŰťŔŰŊШ
ŰŸŰĤĲũŔĲŉШċŰĬШŔƣƚШƓƚǃĦőŸũŸŊŔĦċũШĬŔůĲŰƚŔŸŰƚ 
9őƖŔƚƣŸƓőĲƖШÉŔũƻĲƖΝЯШÅŸĤĲƖƣШ ƖƖŸƽŸŸĬΞЯШÑƖĲƻŸƖШ~ŸƖƖŔƚΟЯШ
uǃũĲШ~ĲƚƚŔĦťΠ 
1Sewanee: The University of The South, 2The University of 

Virginiaôs College at Wise,Ш3Rutgers University,Ш4University of 
South Carolina Beaufort 

Aim: This study revisits Silver's (2013) secular taxonomy if it 

remains a relevant framework by examining psychometric 

correlations of identity, belief salience, and ideological alignment. 

It examines secular identity as multidimensional, assessing its 

relevance through psychometric analysis. It explores meaning-

making, social identity, and dimensions of secularity in 

contemporary society. Methodology: With 30% of Americans 

unaffiliated, this study analyzes secular identity, belief salience, 

and ideology using 500+ participants from the US, signal detection 

theory, and modeling to assess meaning, isolation, and belonging. 

Findings: relate to meaning in life, existential isolation, and close 

relationships. Secularity taxonomy is relevant where identity is 

socially salient and useful in studying individual differences within 

religiously dominant cultures. 

 

cΝЮΟШ҇ШEǂƓċŰĬŔŰŊШŰŸŰĤĲũŔĲŉШƣǃƓŸũŸŊŔĲƚШƣŸШĲŰĦŸůƓċƚƚШ
EċƚƣĲƖŰШƣƖċĬŔƣŔŸŰƚ 
ƚőШ7ċƚƚΝЯШuǃũĲШ~ĲƚƚŔĦťΝЯШÅŸĤĲƖƣШ ƖƖŸƽŸŸĬΞЯШ

9őƖŔƚƣŸƓőĲƖШÉŔũƻĲƖΟ 
1University of South Carolina Beaufort, 2The University of 

Virginiaôs College at Wise,Ш3Sewanee: The University of The 
South 



 

f ÂÅΞΜΞΡШ҇ШΣΝШ 

Aim: An expansion of the six nonbelief types by Silver et al. (2014) 

has been proposed with the intention of expanding the utility of the 

typology across cultures. The goal is that the new types, Publicly 

Religious Privately Atheist (PRPA) and Functionally Religious 

Atheist (FRA), will better encompass individuals from Eastern 

traditions. Data on all eight types are discussed. Methodology: 

Data from a large international cohort was collected and analyses 

of the two proposed types will be presented highlighting specific 

demographic qualities, and differences in related variables. 

Findings: Differences and similarities are expected between the 

two new types and their relationship with the original six types (e.g., 

overlap between Ritual Atheists and the new types). The strengths 

and potential limitations of utilizing the two new types in future 

research will be discussed. Feedback will be welcomed in refining 

the new types prior to applying them to Eastern-specific samples. 

 

cΞЮΝШ҇Ш[ƖŸůШƣƖċƨůċШƣŸШőĲċũŔŰŊШŔŰШĲĦĦũĲƚŔċũШċĤƨƚĲаШ
9ũŔŰŔĦċũШƣƖċŔŰŔŰŊШċŰĬШƖĲƚƣŸƖċƣŔƻĲШŢƨƚƣŔĦĲ 
9ċƖŸũŔŰċШ~ŸŰƣĲƖŸШ§ƖƓőċŰŸƓŸƨũŸƚΝ 
1Universidad Cat·lica Silva Henr²quez 

Aim: This study examines the moral, spiritual, and psychological 

harm suffered by survivors of clerical abuse in Catholic contexts. 

It explores the distinctive nature of such harm and the need for 

specialized training for clinical psychologists. It also considers 

restorative justice as a therapeutic pathway for healing and 

accountability. Methodology: With an interdisciplinary approach, 

this study integrates psychology, theology, and ethics. A qualitative 

analysis of 11 autobiographical narrativesð7 from clerical abuse 

survivors and 4 from other abuse contextsðwas conducted via 

thematic coding using NVivo. Betrayal trauma and institutional 

betrayal theories informed the analysis. Findings: The study 

identifies unique dimensions of ecclesial abuse, including the 

manipulation of spirituality and moral injury. It underscores how 

institutional betrayal exacerbates trauma and highlights the role of 

targeted clinical training. Restorative justice is proposed as a 

crucial pathway to healing. 

 

cΞЮΞШ҇ШÂĲƖĦĲŔƻŔŰŊШŉŸƖŊŔƻĲŰĲƚƚШŔŰШ9ċƣőŸũŔĦШĦŸŰŉĲƚƚŔŸŰаШ
ÑőĲШƓƖŔĲƚƣќƚШŔŰƣĲƖůĲĬŔċƖǃШƖŸũĲ 
9ċƖůĲŰШ9ċũũŔǍŸΝЯШ~ċƖƣŔŶŸШÅŸĬƖŖŊƨĲǍр]ŸŰǍČũĲǍΝЯШ~ċƖŖċШ
9ċũċƣƖċƻċΝЯШsŸċŰШ?ѣċƻŔũċШsƨċŰŸũċΞЯШÅŔĦőċƖĬШ9ŸƽĬĲŰΟ 
1University of Navarra, 2Universitat Abat Oliba CEU, 
3Harvard University 

Aim: This study explores how Catholics experience Godôs 

forgiveness through confession, focusing on the confessor's role in 

penitents' perceptions of divine and self-forgiveness and its impact 

on well-being. Methodology: We conducted a Framework Analysis 

using 10 interviews with experienced Spanish-speaking Catholic 

confessors (interviewed as both confessors and penitents) from 

Spain, Peru, Chile, and Mexico, stopping at thematic saturation. 

Findings: Themes of Godôs forgiveness, self-forgiveness, and well-

being in penitents were linked to perceptions of positive priest and 

penitent formation, a strong bond, and a welcoming, non-

judgmental attitude from the confessor. Confessors made 

connections between penitentsô past and present confession 

experiences. Scrupulosity seemed to obstruct both types of 

forgiveness perception and well-being, emphasizing the value of 

integrating psychological therapy with pastoral guidance in such 

cases. 

 

cΞЮΟШ҇ШŊĲŔŰŊШŔŰШċШũŔůŔŰċũШƣŔůĲ 
ũũĲŰШsŸƖŊĲŰƚŸŰΝЯΞ 

1Martin Luther University College, 2Wilfrid Laurier University 

Aim: Extant literature correlates well-being in retirement with 

religious participation and group identity. In the Canadian context 

there are few studies regarding this and none concerning the 

experiences of professors of theology and/or religion. This study 

aims to confirm the findings of this literature and to explore 

meaning-making in the face of retirement among these professors 

in Canada. Methodology: This mixed-method Canadian study will 

involve a quantitative study of the correlation between well-being 

in retirement and both religious participation and group 

identification in a general retired population (N = 200) and a 

quantitative study exploring the pre- and post-retirement lived 

experience of professors of theology and/or religion (N = 12-16). 

Findings: By exploring the lived experiences of retirees the study 

will explore insights for improving the lives of retired people and 

for understanding how retirees make meaning via religious 

participation and group identity. 

 

cΟЮΝШ҇ШŊŰŸƚƣŔĦŔƚůШċƚШċШĬŔƚƣŔŰĦƣШƣǃƓĲШŸŉШŰŸŰĤĲũŔĲŉаШÑőĲШ
ƖŸũĲШŸŉШŔŰĬĲĦŔƚŔƻĲŰĲƚƚЯШůċǂŔůŔǍċƣŔŸŰЯШċŰĬШũŸƽШƚĲũŉр
ĲŰőċŰĦĲůĲŰƣ 
éċƚƚŔũŔƚШÉċƖŸŊũŸƨΝЯШ~ŸřƚĲШuċƖŔůΝ 
1Universit® Catholique de Louvain 

Aim: Are agnostics, as hesitant nonbelievers, characterized by (1) 

emotional instability and indecisiveness, (2) a tendency to 

maximize in decision making, or (3) low self-enhancement 

preventing them from thinking they are better than others? 

Methodology: Data were collected from 333 UK adults, self-

identified as Christian, agnostic, or atheist. We measured 

neuroticism, positive and negative affect, indecisiveness, 

maximization, the better-than-average effect, and spirituality. 

Findings: Agnostics were the highest of the three groups in 

neuroticism, indecisiveness, and maximization of life alternatives. 

Indecisiveness predicted being agnostic vs. atheist or religionist, 

beyond the role of spirituality and religious socialization. High 

Christian identifiers self-enhanced on prosociality and niceness 

and high atheist identifiers self-enhanced on cleverness, but high 

agnostic identifiers evaluated both themselves and others as nice. 

Agnostics may have their own motives not to join atheists. 

 

cΟЮΞШ҇ШŊŰŸƚƣŔĦƚќШƽĲũũрĤĲŔŰŊШĦŸůƓċƖĲĬШƣŸШĤĲũŔĲƻĲƖƚШ
ċŰĬШċƣőĲŔƚƣƚаШ ШƚƣƨĬǃШŔŰШEƨƖŸƓĲќƚШƖĲũŔŊŔŸƨƚтĦƨũƣƨƖċũШ
ǍŸŰĲƚШŸŉШ9őƖŔƚƣŔċŰШőĲƖŔƣċŊĲ 
~ŸřƚĲШuċƖŔůΝЯШéċƚƚŔũŔƚШÉċƖŸŊũŸƨΝ 
1Universit® Catholique de Louvain 

Aim: Are agnostics, as open-minded and other-oriented, happier 

than religionists and atheists, or on the contrary, as neurotic and 

indecisive, less happy than the other two groups? Methodology: 

We analyzed European Values Study 2017 data from 29 countries 

(N = 30,124) of Christian heritage. We compared agnostics to 

Christians and atheists and controlled for age, gender, education, 

and income. Findings: In countries of Protestant and Catholic 

heritage, be they religious or secularized, agnostics were the least 

happy. Religionists, compared to atheists, were happier (Protestant 

countries) or equally happy (Catholic countries). In Eastern 

Orthodox countries, believers were happier than nonbelievers, 

agnostics and atheists alikeðbut again, agnostics were the lowest 

in the less religious countries. In sum, uncertainty makes agnostics, 

consistently across religious cultures, to be the lowest in well-being, 

whereas the effect of religious faith on well-being varies across 

cultures. 

 

cΟЮΟШ҇Ш?ŸШċŊŰŸƚƣŔĦƚШƖĲƚĲůĤũĲШċƣőĲŔƚƣƚШŸƖШƖĲũŔŊŔŸŰŔƚƣƚШ
ŸŰШůŸƖċũŔƣǃеШEƻŔĬĲŰĦĲШŉƖŸůШΟΠШEƨƖŸƓĲċŰШĦŸƨŰƣƖŔĲƚ 
~ċŊċũŔШ9ũŸĤĲƖƣΝЯШ~ŸřƚĲШuċƖŔůΞЯШéċƚƚŔũŔƚШÉċƖŸŊũŸƨΞ 
1Universit® de Caen Normandie, 2Universit® Catholique de 

Louvain 

Aim: In terms of personality, agnostics are located midway 

between religionists and atheists, or differ from both. Is agnostics' 
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morality closer to the restrictive, conservative morality of 

religionists or the permissive, liberal morality of atheists? 

Methodology: We analyzed European Values Survey 2017 data (34 

countries of Protestant, Catholic, Orthodox, and Muslim heritage; 

N = 56,491), with questions on permissiveness on 15 moral 

domains: ñfamily-orientedò (e.g., divorce), (2) ñhygienicò (e.g., 

drug use), and (3) ñcivicò (e.g., tax evasion) morality, along with 

death penalty, homosexuality, and euthanasia. Findings: Agnostics 

adopt moral positions that lie between religionists and atheists. 

Societyôs religious heritage and level of secularization moderate 

differences between convictional groups. Agnostics seem to 

occupy an intermediate position between an existential attitude 

emphasizing personal order and the preservation of the group, and 

another valuing autonomy and individuality. 

 

sΝЮΝШ҇ШÅĲũŔŊŔŸŰШŉŸƚƣĲƖƚШĦŸůƓċƚƚŔŸŰаШEƻŔĬĲŰĦĲШŉƖŸůШ
ůƨũƣŔƓũĲШƖĲũŔŊŔŸƨƚШċǭŔũŔċƣŔŸŰƚ 
ÂċƣƣǃШéċŰШ9ċƓƓĲũũĲŰΝЯШÂċƽĲũШ}ŸƽŔĦťŔΞЯШ9őĲƖǃũШÑċŰΝЯШ
~ĲƖƻĲШ7ċũťċǃċрfŰĦĲΟЯШÉċƖċőШÉĦőŰŔƣťĲƖΠЯШ9ЮШ?ċƖǃũШ
9ċůĲƖŸŰΡ 
1Duke University, 2University of Warsaw, 3Wake Forest 

University, 4Baylor University, 5Pennsylvania State University 

Aims: Compassion is a core religious value, yet extending it can be 

challenging. This study examines whether, when, and why 

religious practices foster compassionate responses. Methods: 

Across five studies (N = 2,210) spanning Christianity, Islam, and 

Buddhism, we assessed compassion through situation selection and 

emotional upregulation in response to suffering. Religious 

practices, public (worship) and private (prayer), were measured, 

manipulated, or tracked using experience sampling. Findings: 

Religious practices were consistently linked to greater compassion, 

even when barriers were present. Fluctuations in practice predicted 

momentary increases in compassion, and a natural experiment 

during Easter confirmed causal effects. Two mechanisms - greater 

valuing of compassion and increased closeness to those who suffer 

- explained these associations. Findings integrate religion, emotion, 

and prosociality research, advancing understanding of motivated 

compassion. 

 

sΝЮΞШ҇ШfŰǰƨĲŰĦĲШŸŉШƖĲũŔŊŔŸƨƚШƻƚЮШőĲċũƣőШůŸƣŔƻċƣĲĬШ
ŉċƚƣŔŰŊШŸŰШƓŸƚŔƣŔƻĲШċŰĬШŰĲŊċƣŔƻĲШĲůŸƣŔŸŰƚ 
uċƣőƖǃŰШsŸőŰƚŸŰΝЯШĬċůШ9ŸőĲŰΝШ 
1Arizona State University 

Aim: What are the effects of religious-motivated and health-

motivated fasting on positive and negative emotions? 

Methodology: We surveyed the emotions and well-being of three 

groups: religious-motivated fasters, health-motivated fasters, and 

non-fasters. We then experimentally manipulated religious-versus 

health-motivated fasting and compared emotional responses for the 

differing fasting motivations. Findings: Using the survey data 

(N=800), we found that religious and health-motivated fasters 

experienced significantly more positive emotions compared with 

non-fastersðparticularly joy and contentment. Health-motivated 

fasters experienced more pride compared with religious-motivated 

and non-fasters. There were no differences in negative emotions. 

In a follow-up experiment comparing religious-motivated (n=167) 

and health-motivated fasting (n=127), we replicated the null results 

between the two fasting motives. However, religious fasters scored 

higher on helping intentions and giving. 

 

sΝЮΟШ҇ШÅĲũŔŊŔŸƨƚШĬŸŰĲƚШőċƖĤŸƖШċŰŊĲƖШƣŸƽċƖĬШ]ŸĬ 
?ċƖǃũШéċŰШÑŸŰŊĲƖĲŰΝЯШsƨũŔĲШEǂũŔŰĲΞЯШÂċƣƣǃШéċŰШ9ċƓƓĲũũĲŰΟЯШ
sŸƚőƨċШìŔũƣΞШ 
1Hope College, 2Case Western Reserve University, 3Duke 

University 

Aim: As increasingly more people are leaving religion, research is 

examining the emotional experiences of religious dones (i.e., 

formerly religious individuals). Prior work has found that aspects 

of religion persist after deidentificationða process known as 

religious residue. More research is needed to better understand how 

people view and relate to God after leaving their faith. 

Methodology: Four survey studies (N = 2,413) were conducted to 

compare the emotional experiences of religious dones and never 

religious individuals. Findings: Results revealed that compared to 

never religious individuals, religious dones report significantly 

greater anger toward God and a higher degree of religious and 

spiritual struggles. In addition, mediational analyses revealed that 

these negative emotional experiences are associated with eroded 

meaning in life. Taken together, harboring negative emotions 

toward God may incur an existential cost and impair psychological 

well-being. 

 

sΝЮΠШ҇ШfŰƣĲƖƖĲũŔŊŔŸƨƚШĬŔċũŸŊƨĲаШÑǃƓĲƚЯШĲǭĲĦƣƚЯШċŰĬШ
ƓƖĲĬŔĦƣŸƖƚШŸŉШĲŰŊċŊĲůĲŰƣ 
sŸƖĬċŰШxċ7ŸƨǭΝЯШÉċũũǃШ7ċƖťĲƖΞ 
1University of Maine, 2The Jewish Foundation of Cincinnati 

Interreligious dialogue (IRD) is the most common method 

employed to improve interreligious attitudes. However, little 

empirical evidence exists about these interventions. Aim: We aim 

to identify and describe types of IRD, predict willingness to 

participate in different kinds of IRD, and examine the potential 

efficacy of different types of IRD. Methodology: We report 6 

studies (2 correlational and 4 experimental, total N = 1,1880) of 

American Christians on hypothetical Christian-Muslim encounters. 

Findings: We describe 5 types of IRD. Participants prefer more 

secular, inclusive, and practical dialogue forms that emphasize 

shared community values over activities that focus on religion 

itself. Religious self-concept predicts willingness to participate in 

IRD, and buffers the negative effects of perceived threat from 

outgroups. Importantly, the most appealing types of IRD to 

participants may be among the least effective at improving 

intergroup attitudes. 

 

sΞЮΝШ҇ШÉƨƓƓŸƖƣŔŰŊШċŰĬШƚƣƖĲŰŊƣőĲŰŔŰŊШĲǂŔƚƣĲŰƣŔċũШ
ƖĲƚŔũŔĲŰĦĲШŔŰШ[ŔŰŰŔƚőШƨŰŔƻĲƖƚŔƣǃШƚƣƨĬĲŰƣƚ 
ŰƨШ~ŸƖŔťċƽċΝ 

1University of Eastern Finland 

Aim: Students' well-being has been significantly strained due to the 

COVID-19 pandemic and other societal changes. This presentation 

analyses how to support existential well-being (EWB) among 

university students and how to strengthen their existential 

resilience (ER). Methodology: EWB is defined as finding life 

meaningful and feeling competent to handle challenges. ER 

reflects the ability of individuals, communities, and societies to 

maintain meaning, purpose, and well-being despite adversity. From 

these theoretical perspectives, qualitative interview data (N=12) 

from university students was analysed using Template Analysis 

(TeA). Findings: Preliminary results indicate a loss of inherent 

relaxation, with the future perceived as a looming grey cloud. 

Results suggest potential challenges, yet a reluctance to confront 

uncertainties directly. This highlights the need to reinforce EWB 

and ER by fostering community, support, openness, and strong 

teacher-student relationships. 

 

sΞЮΞШ҇ШÅĲĦŸŰƚƣƖƨĦƣŔŰŊШĤŸŰĬƚЯШċǭŔƖůŔŰŊШůĲċŰŔŰŊаШ ŉƣĲƖр
ĬĲċƣőШĲǂƓĲƖŔĲŰĦĲƚШċŰĬШĲǂŔƚƣĲŰƣŔċũШƽĲũũрĤĲŔŰŊШŔŰШƚŔĤũŔŰŊШ
ĤĲƖĲċƻĲůĲŰƣ 
~ŔũũċШuŸƖťċũċŔŰĲŰΝ 
1University of Helsinki 



 

f ÂÅΞΜΞΡШ҇ШΣΟШ 

Aim: The presentation examines the bond between the bereaved 

sibling and the deceased sibling through a supernatural experience 

and its effects on meaning in life. The relationship between siblings 

is unique, and when a sibling dies, the loss can be challenging. 

Research on sibling bereavement and continuing bonds through 

after-death communication, where the deceasedôs presence is still 

sensed, is scarce. Methodology: This qualitative study was 

conducted through an electronic questionnaire. A total of 18 

bereaved siblings took part. Narrative thematic analysis revealed 

key themes: a strong continuing and transforming bond, a 

supervisory spiritual bond, and a detached affirmative bond. 

Findings: The findings show that the bereaved siblings formed a 

changed tie with the deceased sibling. Concluding, the deceased 

sibling was relocated in a way that is comprehensible and affirms 

the bereaved siblingôs meaningfulness and supports existential 

well-being. 

 

sΞЮΟШ҇ШÉŸũĬŔĲƖƚќШĲǂŔƚƣĲŰƣŔċũШƽĲũũрĤĲŔŰŊаШ Ш[ŔŰŰŔƚőШ
ůŔũŔƣċƖǃШĦőċƓũċŔŰĦǃШƓĲƖƚƓĲĦƣŔƻĲ 
ÑŔŔċШxŔƨƚťŔΝ 
1University of Eastern Finland 

Aim This paper presents a theoretical framework for understanding 

soldiersô existential well-being from the perspective of Finnish 

military chaplaincy. The framework is highly topical due to recent 

changes in Finlandôs security environment and geopolitical 

situation. This makes the study particularly relevant for examining 

how existential well-being is shaped within evolving military 

conditions. Methodology The study employs a qualitative research 

design, utilising thematic interviews conducted with Finnish 

military chaplains (n = 12). The data will be analysed using 

thematic analysis. Findings The expected findings will provide 

insight into the key components of soldiersô existential well-being, 

highlighting the aspects that contribute to their sense of meaning, 

purpose, and resilience in military contexts. Furthermore, the 

results will offer an insider perspective on the factors influencing 

existential well-being, as perceived by chaplains. 

 

sΞЮΠШ҇Ш9őċƓũċŔŰƚќШĦŸůƓĲƣĲŰĦĲШŔŰШċĬĬƖĲƚƚŔŰŊШĲǂŔƚƣĲŰƣŔċũШ
ĦőċũũĲŰŊĲƚШŔŰШŰƨƖƚŔŰŊШőŸůĲƚ 
ÉƨƻŔр~ċƖŔċШÉċċƖĲũċŔŰĲŰΝ 
1University of Eastern Finland 

Aim: This study examines how chaplains perceive their 

competence in addressing existential concernsðsuch as 

meaninglessness, isolation, and mortalityðin nursing homes 

(NHs). Methodology: As part of a larger international project, in-

depth interviews were conducted with six Finnish NH chaplains. 

Using interpretative phenomenological analysis (IPA), this study 

explores how chaplains navigate their roles, reflect on their 

competence, and engage in interdisciplinary collaboration within 

NH settings. Findings: The study identifies six key themes: (1) 

Education and ongoing training as essential to competence, (2) 

Work experience increasing confidence, (3) Self-reflection and 

self-care as fundamental, (4) Persistent feelings of inadequacy, (5) 

The role of institutional support and teamwork, and (6) The search 

for deeper vocational meaning. The findings highlight the 

complexity of chaplaincy in NHs, emphasizing the need for 

enhanced interdisciplinary collaboration and structural support. 
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fŰĬŔƻŔĬƨċũШ§ƖċũШÂċƓĲƖШ ĤƚƣƖċĦƣƚ 
 

 
ΡЮΝШ҇Ш?ĲċƣőШċƚШċШƓċƖƣШŸŉШũŔŉĲаШ?ĲƻĲũŸƓůĲŰƣċũШċŰĬШ

ƖĲũŔŊŔŸƨƚШĬŔǭĲƖĲŰĦĲƚШŔŰШċŉƣĲƖũŔŉĲШĤĲũŔĲŉƚШŔŰШÑċŰċШÑŸƖċŢċЯШ
fŰĬŸŰĲƚŔċ 
~ĲũċŰŔĲШ ǃőŸŉΝЯШÂŔƣĲƖШÅċŰĬċŰΞЯШ9ũċŔƖĲШìőŔƣĲΟЯШfǍċťШ
xċƣƣƨΠЯШcċŰŰċőШxƨŰťĲŰőĲŔůĲƖΡ 
1Carthage College, 2Institut Agama Negeri Kristen Toraja, 
3California State University, Northridge, 4Satya Wacana 

Christian University, 5University of Texas, Austin  

Aim: This research aims to examine the influence of age, context, and 

religious affiliation on concepts of death and afterlife among Torajans, 

a culture known for elaborate funeral rituals. Methodology: Study 1 

included 72 children and 31 Protestant Christian adults in Makale, 

Indonesia. Participants heard three vignettes about deceased persons 

varying by context: hospital, home, and tomb, followed by questions 

about the functionality of body, mind, and soul. Study 2 extends study 

1 adding a funeral context, between-subjects design, and comparison 

of Protestant Christian and Aluk To Dolo (traditional religion) 

participants. Findings: In study 1 younger children more often said 

everything stops after death. Across age and contexts, participants 

viewed the body as least functional after death, and the soul as most 

functional. In study 2, we expect to see similar age differences, an 

effect of context, and differences in death concepts of Protestant 

Christian and Aluk To Dolo participants. 

 

ΡЮΞШ҇ШÂőĲŰŸůĲŰŸũŸŊǃЯШĲůŸƣŔŸŰƚШċŰĬШƚŸĦŔŸрĦƨũƣƨƖċũШ
ŔŰǰƨĲŰĦĲƚШŔŰШ7ƖċǍŔũŔċŰШĦőŔũĬƖĲŰќƚШĲǂƓĲƖŔĲŰĦĲƚШƽŔƣőШ
ċũũĲŊĲĬШƚƓŔƖŔƣƚаШ9ċƚĲШƚƣƨĬŔĲƚШŔŰШÖůĤċŰĬċШċŰĬШƚƓŔƖŔƣŔƚů 
~ċƣĲƨƚШ~ċƖƣŔŰĲǍΝЯШìĲũũŔŰŊƣŸŰШüċŰŊċƖŔΝ 
1Universidade de S«o Paulo 

Aim: To examine the phenomenology of childrenôs mediumistic 

experiences, the associated emotions and the socio-cultural influences. 

Methodology: Case studies of six children, aged 8 to 10, who 

experienced mediumship. Recruited through social media and within 

religious communities. A research-specific interview script was used 

during in-person interviews. The children created drawings, the 

conversations were audio-recorded and transcribed. Reflexive 

thematic analysis was employed. Findings: The experiences involved 

visual, auditory and sensory perceptions, evoking fear, avoidance, 

curiosity and fascination. While some experiences were isolated, 

others were recurrent. Social support played a crucial role, with 

families providing access to religious guidance and normalizing the 

experiences. The meaning-making depended largely on the childôs 

cultural and familial religious beliefs and practices, particularly within 

Spiritism and Umbanda, shaping their interpretations and coping 

strategies. 

 

ΡЮΟШ҇ШÑőĲШƓŸƣĲŰƣŔċũШŸŉШƚċĦƖĲĬШƚƓċĦĲƚШċƚШƣƖċŰƚŔƣŔŸŰċũШ
ŸĤŢĲĦƣƚаШÑőĲШĦċƚĲШŸŉШcċĦŕШ7ċǃƖċůШéĲũŔШůŸƚƕƨĲШċŰĬШ
ƣŸůĤ 
cƬůĲǃƖċШ őƚĲŰШ?ŸŌċŰΝЯШÅƬůĲǃƚċШEƖŊŔŰΞ 
1Ankara Yēldērēm Beyazēt University, 2Ankara Sosyal Bilimler 

¦niversitesi 

This study investigates whether sacred spaces function as transitional 

objects within the scope of Donald Winnicottôs object relations theory. 

Focusing on the Hacē Bayram Veli Mosque and Tomb in Ankara, it 

examines the role of these sites in religious experience and identity 

formation in Turkish-Islamic culture. Using a qualitative methodology, 

24 participants were interviewed and thematic analysis was applied. 

The findings suggest that sacred sites provide security, ensure the 

continuity of religious identity, combine internal spirituality with 

external practices, and shape religious experience. As transitional 

objects, they embody religious experiences and strengthen 

commitment. Given the deep social and historical connections of 

religious identity, more research is needed to explore their 

psychological significance. 

 

ΡЮΠШ҇Ш7ũċůŔŰŊШƣőĲШĬĲƻŔũаШ~ŸƖċũШĦőċƖċĦƣĲƖШċŰĬШƣőĲШ
ċƣƣƖŔĤƨƣŔŸŰШŸŉШůŔƚŉŸƖƣƨŰĲШƣŸШƚƨƓĲƖŰċƣƨƖċũШĦċƨƚĲƚ 
EƖŔĦШ ŊũŸǍŸШΝЯШ ĬċůШ9ŸőĲŰΝ 
1Arizona State University 

Aim: To explore whether an individualôs moral character influences 

the tendency to blame the Devil for negative events, and how the 

pattern of misfortunes moderates this relationship. Methodology: Two 

experiments were conducted: Study 1 involved participants from 

Prolific, who read about a miscarriage involving a victim of varying 

moral character (Good, Bad, or Neutral) and rated the causes, 

including God and the Devilôs role. Study 2 involved an undergraduate 

sample and followed a similar design, but varied the number of 

misfortunes (1 or 3). Findings: In Study 1, participants were more 

likely to attribute the misfortune to the Devil when the victim had a 

Good moral character (Bad, marginally significant) compared to a 

Neutral character. Study 2 showed no interaction effect, but 

participants were more likely to blame the Devil when the victim had 

a Bad moral character compared to a Good character (Neutral, 

marginally significant). Multiple misfortunes increased Devil 

attributions. 

 

ΣЮΝШ҇ШÄƨċŰƣŔƣċƣŔƻĲШċŰĬШƕƨċũŔƣċƣŔƻĲШĲǂƓĲƖŔĲŰĦĲƚШŔŰШƣŔůĲШ
ƓĲƖĦĲƓƣŔŸŰЯШĤŸĬǃШƚċũŔĲŰĦĲЯШĦŸŰŰĲĦƣĲĬŰĲƚƚЯШċǭĲĦƣЯШċŰĬШ
ŔŰƚŔŊőƣƚ 
üċĦőċƖǃ xŔƨрìċũƣĲƖΝЯШ?ċŰŔĲũШ~ĦfŰƣŸƚőΞЯШuĲƻŔŰШxċĬĬΟ 
1Williams College, 2University of Denver, 3Indiana University 

South Bend 

Aim: We explored effects of labyrinth walking, an embodied 

meditation practice, on psychological outcomes. Methodology: A 

community sample (47) completed pre-post measures of time 

perception with a time-production task, body salience, connectedness 

to self, others and the world, and positive and negative affect. 

Emotional breakthrough was measured post walk. Participants were 

interviewed afterward. Hypothesis tests were pre-registered and 

statistically significant. Findings: After walking, participantsô time 

production slowed, body salience decreased, connectedness increased, 

and negative affect decreased. Greater overestimation in perceived vs. 

actual time in labyrinth was correlated with emotional breakthroughs. 

Distortions in time perception and bodily salience analogous to our 

findings in the labyrinth mark altered states of consciousness. 

Qualitative analysis of interviews will be presented in August. 

Labyrinth walking may be an accessible practice inducing valuable 

experiences. 

 

ΣЮΞШ҇ШÉƓŔƖŔƣƨċũШƽĲũũрĤĲŔŰŊШůĲĬŔċƣŔŰŊШƣőĲШƖĲũċƣŔŸŰƚőŔƓШ
ĤĲƣƽĲĲŰШƓŸƚƣрƣƖċƨůċƣŔĦШŊƖŸƽƣőШċŰĬШƓĲƖĦĲŔƻĲĬШƚƣƖĲƚƚаШ
ƚƚĲƚƚůĲŰƣШĦŸŰƚŔĬĲƖċƣŔŸŰƚШċŰĬШŔůƓƖŸƻĲůĲŰƣƚШŔŰШ

ÑƬƖťŔǃĲ 
[ċƣƨůĲƣƨũШüĲőƖċШ]ƨũĬċƚΝЯШ[ĲǃǍċШuċƖƚũŔΝ 
1Erzincan Binali Yildirim University 

Aim: The study investigates the mediating role of spiritual well-being 

in the relationship between posttraumatic growth and perceived stress 

among trauma-exposed individuals in T¿rkiye. It emphasizes the 

importance of support mechanisms in enhancing coping strategies 

following traumatic events. Methodology: A sample of 516 

participants (76% female, mean age 25.77) was analyzed through a 

cross-sectional study. Findings: The conducted analyse indicated a 

significant negative correlation between perceived stress and 
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posttraumatic growth (r= -.23). Mediational analyses revealed that 

while perceived stress negatively impacted posttraumatic growth (ɓ= 

-.760), the inclusion of spiritual well-being reduced this relationship 

(ɓ= -.372). Discussion: The results highlight spiritual well-being as a 

crucial factor in promoting psychological resilience. The study 

suggests that spiritual well-being could be beneficial in developing 

interventions aimed at supporting individuals recovering from trauma. 

 

ΣЮΟШ҇ШÑőĲШċƚƚŸĦŔċƣŔŸŰШĤĲƣƽĲĲŰШƚƓŔƖŔƣƨċũШƽĲũũрĤĲŔŰŊШ
ċŰĬШĲůŸƣŔŸŰċũШƖĲŊƨũċƣŔŸŰШŔŰШÑƬƖťŔǃĲаШfƚШƣőĲШĲǭĲĦƣШ
ůĲĬŔċƣĲĬШĤǃШĦŸŊŰŔƣŔƻĲШǰĲǂŔĤŔũŔƣǃе 
[ĲǃǍċШuċƖƚũŔΝ 
1Erzincan Binali Yildirim University 

Aim: This study aims to investigate the mediating role of cognitive 

flexibility in the relationship between spiritual well-being and 

emotional regulation among individuals in T¿rkiye who have 

experienced trauma. Methodology: This study was conducted with 532 

participants (75.8% female, 78.8% single), with a mean age of 25.89 

years (SD= 9.39).Findings: Correlational analysis revealed a 

significant positive relationship between spiritual well-being and 

cognitive flexibility (r = 0.44), while emotional dysregulation was 

negatively correlated with both spiritual well-being (r = -0.36) and 

cognitive flexibility (r = -0.49).Mediation analysis indicated that 

cognitive flexibility significantly mediated the relationship between 

spiritual well-being and emotional regulation (ɓ = -0.189, p < 

0.001).The findings underscore cognitive flexibility's crucial role, 

suggesting that enhancing both cognitive flexibility and spiritual well-

being could improve emotional regulation for individuals facing 

trauma. 

 

ΣЮΠШ҇Ш~ĲŰƣċũШƣŸƨŊőŰĲƚƚШċŰĬШƖĲũŔŊŔŸƚŔƣǃаШ ШůŔǂĲĬШ
ůĲƣőŸĬШŔŰƻĲƚƣŔŊċƣŔŸŰШŔŰƣŸШƓƖŸŉĲƚƚŔŸŰċũШċƣőũĲƣĲƚ 
ÅЮШEǃůĲŰШ7ċťŕƖΝ 
1Marmara University 

Aim: This study seeks to explore religiosity's influence on professional 

athletes' mental toughness. Methodology: This study adopted a 

pragmatic explanatory sequential mixed-method design in three phases. 

The initial phase comprised a quantitative study with a sample of 500 

competitive athletes. In the second phase, media analysis was 

performed to verify the quantitative findings and qualify the qualitative 

study. The third phase involved a qualitative study employing 

interview techniques with 10 elite athletes. Finally, the data from all 

phases were integrated to provide comprehensive insights. Findings: 

The research findings indicate that motivational religiosity plays a 

crucial role in contributing to athletesô mental toughness. Competitive 

athletes derive strength and courage from their beliefs through the 

themes of trust, continuity, and control, utilizing their religiosity to 

cope with sports-related pressures and enhance their psychological 

performance capacities. 

 

7ΡЮΝШ҇ШEǂƓũŸƖċƣŔŸŰШŸŉШƖĲũŔŊŔŸƨƚШƚŸĦŔċũШŔĬĲŰƣŔƣǃШċŰĬШ
ƓĲƖĦĲƓƣŔŸŰШŸŉШƚĦŔĲŰƣŔƚƣƚШŔŰШÉƖŔШxċŰťċ 
ÅĲĤĲĦĦċШcƨŊőĲƚΝЯШ9ċƖŔƚƚċШÉőċƖƓΝ 
1University of Birmingham 

Aim: Religion is often researched as a belief system; however, it can 

also serve as a social identity which influences thoughts, feelings, and 

behaviours. Previous research around this has often been situated in a 

Western context, or when done in a non-Western context, the nature of 

religious social identity not fully considered within the non-western 

social and societal context. This research investigates religious social 

identity and its influence on perceptions of science and scientists, 

embedded within the Sri Lankan context. Methodology: Working 

closely in a team including researchers in the UK and Sri Lanka, we 

developed a survey and methodology suitable for data collection on 

religious social identity and perceptions of science in the Sri Lankan 

context. Findings: Results provide (1) wider cross-cultural support for 

SIT in a non-Western context, and (2) further understanding of 

perceptions of science and religion in Sri Lanka, embedded within the 

social and societal context. 

 

7ΡЮΞШ҇ШÑőĲШ9ŔƖĦƨůƓũĲǂШŸŉШ[ċŔƣőШ~ŸĬĲƚШы9[~ьШċŰĬШŔƣƚШ
ĲůƓŔƖŔĦċũШƻĲƖŔǯĦċƣŔŸŰ 
ÂŔŸƣƖШÉǍǃĬŮŸƽƚťŔΝЯШsċŰШ9ŔĲĦŔƨĦőΝ 
1Cardinal Stefan Wyszynski University 

Aim: The presentation of the CFM that integrates various models of 

individual differences in religiousness within the Allportian approach. 

Methodology: Based on a literature analysis of religiousness in the 

Allportian approach and by using formal circumplex rules, CFM was 

developed. To empirically verify this model, two studies were 

conducted (Study 1: N = 544, Mage = 42.31, SD = 15.26, 56.80% 

female; Study 2: N = 641, Mage = 38.59, SD = 14.43, 51.30% female). 

The studies utilized an instrument measuring faith modes 

differentiated in CFM, along with additional tools assessing variables 

from different models within the Allportian approach. Findings: The 

theoretical structure was confirmed, along with its integrative potential 

in relation to other measures of religiousness. The CFM can serve as a 

reference framework for models of individual differences in 

religiousness, going beyond traditional typologies and enabling the 

study of faith modes across the lifespan. 

 

7ΡЮΟШ҇ШÅĲũŔŊŔŸƨƚШċŰĬШƚƓŔƖŔƣƨċũШĲǂƓĲƖŔĲŰĦĲƚШŸŉШċĬƨũƣШ
9ċƣőŸũŔĦƚШŔŰШxŔůċЯШÂĲƖƨШĬƨƖŔŰŊШƣőĲШ9ŸƻŔĬрΝΦШÂċŰĬĲůŔĦаШ
ŰШŔŰƣĲƖƓƖĲƣċƣŔƻĲШƓőĲŰŸůĲŰŸũŸŊŔĦċũШƚƣƨĬǃ 
ŰċШ~ĲƖĦĲĬĲƚШ9ċƖŸΝ 

1Pontifical Catholic University of Peru 

Aim The study explores the religious/spiritual experiences of adult 

Catholics in Lima, Peru, during the Covid-19 pandemic. Methodology 

Thirteen participants were interviewed online, and the transcripts were 

analyzed using interpretative phenomenological analysis. Findings 

Three themes emerged: (1) Religion and Spirituality as Search for 

Connection, (2) Coping through Religious/Spiritual Practices, and (3) 

Reassessments and Learning. Participants described seeking 

connection with God, oneself, and others amidst the crisis, using both 

traditional and non-traditional R/S practices for coping. Gratitude and 

re-evaluation of priorities were also highlighted. This study contributes 

to understanding the importance of R/S as a resource in times of crisis 

within the unique historical and social context of Peru. Future studies 

should explore these themes across diverse cultural contexts in Lima 

and beyond. 

 

7ΡЮΠШ҇ШÂƖĲĬŔĦƣŸƖƚШċŰĬШŸƨƣĦŸůĲƚШŸŉШŉċŔƣőШĬĲƻĲũŸƓůĲŰƣ 
cĲŔŰǍШÉƣƖĲŔĤΝЯШüőƨŸШsŸĤШ9őĲŰΝ 
1Bielefeld University, 2University of North Carolina at 

Charlotte 

Aim: Based on the perspective on faith as a typology of hierarchically 

ordered styles, this study investigated predictors and outcomes of faith 

development. Methodology: In two decades of mixed-method research 

with the faith development interview (FDI) in the USA and Germany, 

we accumulated over 1500 FDIs including n = 324 longitudinal cases 

with at least one re-interview. Using this sample, we present findings 

from quantitative analysis of faith development associated with a wide 

range of variables. Findings: Results confirm assumptions that faith 

development predicts the rejection of the representation of God as 

authoritarian and predicts the rejection of xenophobia and other 

prejudice. Faith development also results in higher need for cognition, 

tolerance of ambiguity, and openness to revising oneôs viewpoint. 

Predictors for faith development are high openness to experience, and 

low religiosity. Predictors are also all subscales of the Religious 

Schema Scale. 
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7ΣЮΝШ҇ШfůůĲƖƚŔƻĲШċŰĬШŔŰƣĲƖċĦƣŔƻĲШċƖƣШċŰĬШƚĦŔĲŰĦĲШċƚШċŰШ
ĲǂċůƓũĲШŸŉШƣőĲШƓŸƣĲŰƣŔċũШŸŉШĬĲƓŔĦƣŔŰŊШƣőĲШĦŸŰƣĲŰƣШŸŉШ
ƚƓŔƖŔƣƨċũŔƣǃ 
uċƣċƖǍǃŰċШÉťƖǍǃƓŔűƚťċΝ 
1University of GdaŒsk 

The aim of this paper is searching for new ways and media of depicting 

and experiencing spirituality. The previous methods were based on 

research: 1) qualitative, 2) quantitative, 3) experimental, 4) medical. 

There was no possibility of insight into the image and feelings of a 

person who was in a state of spiritual experiencing and transmit them. 

The method goes beyond traditional psychological measurement 

solutions. It achieves a knowledge from various fields of science and 

art documented visiting immersive and interactive exhibitions in New 

York (Hall des Lumi¯res, Artechouse, 2018), Amsterdam (Moco, 

2022), GdaŒsk (DeJa Vu, 2022; Amberexpo, 2023), Warsaw (Cosmos, 

2024) and Miami (Superblue, 2024). Findings: Immersive art is a 

competitive and attractive medium with huge potential for depicting 

spiritual states. Cooperation with digital artists, psychiatrists, 

neurobiologists, physics, etc. is needed to create a research team 

working like memory portraitists in forensics. 

 

7ΣЮΞШ҇ШÑőĲШƖŸũĲШŸŉШĬŔŊŔƣċũШůĲĬŔċШċŰĬШƖĲũŔŊŔŸƨƚШĲĬƨĦċƣŔŸŰШ
ŔŰШƖĲŊƖĲƚƚŔƻĲШĤĲũŔĲŉƚаШ ШůŔǂĲĬШůĲƣőŸĬƚШƚƣƨĬǃШŸŰШ
fƚũċůŔĦШÑŔťÑŸťШĦŸŰƚƨůƓƣŔŸŰШċŰĬШfƚũċůŔĦШƖĲũŔŊŔŸƨƚШ
ĲĬƨĦċƣŔŸŰШċƣШƚĦőŸŸũ 
ĤĬƨũťĲƖŔůШÌĲŰĲũΝЯШuċƖũċШìĲƖŰĲƖΝ 

1University of M¿nster 

Aim: This study explores how TikTok consumption, participation in 

Islamic Religious Education (IRU) at school, and extracurricular 

socialization relates to the development of regressive religious beliefs 

(e.g., fundamentalism) and susceptibility to radical ideologies (e.g., 

Islamism) among Muslim students in Germany. Methodology: 

Utilizing a mixed-methods approach, data was collected through 

quantitative surveys from 320 IRU students and 46 qualitative 

interviews. Findings: High Islamic TikTok consumption strongly 

correlates with regressive religious beliefs. Trust in IRU teachers 

moderates this effect, fostering resilience against such beliefs. 

Interviews show that this trust is built through teachers' positionality 

towards the course contents, inclusive practices, and supportive 

environments. These findings emphasize the importance of trusted 

educators and digital literacy in religious education to counter 

extremist content and promote informed religious identities. 

 

7ΣЮΟШ҇ШìőĲŰШĬŸŸůƚĦƖŸũũŔŰŊШƨŰĬĲƖůŔŰĲƚШƚƓŔƖŔƣƨċũШ
ŉŸƖƣŔƣƨĬĲаШÂƚǃĦőŸũŸŊŔĦċũШƽĲũũрĤĲŔŰŊШċƚШċШůĲĬŔċƣŸƖ 
?ŔũċŰƨƖШÅĲőĤĲƖΝЯШcċũŔũШEťƝŔΝЯШ[ƬƚƨŰШEťƝŔΞ 
1Marmara University, 2Ķstanbul Medeniyet University 

Doomscrolling is a relatively new concept defined as the habit of 

spending excessive time scrolling through negative and bad news on 

social media. Aim: This study aims to determine the relationship 

between doomscrolling, psychological well-being and spiritual 

fortitude. Methodology: This cross-sectional survey was conducted 

among Turkish Muslims (N=320) in January 2025. Findings: The 

obtained findings show that doomscrolling has a significant negative 

impact on psychological well-being and spiritual fortitude. Also, the 

Sobel test confirmed that psychological well-being partially mediated 

the effect of doomscrolling on spiritual fortitude accounting for 31.4% 

of the total effect (ɓ = 0.529, p < .001). The research results revealed 

that as the doomscrolling level of individuals increased, their 

psychological well-being and spiritual fortitude levels decreased. 

 

7ΣЮΠШ҇Ш[ċŔƣőШċŰĬШŉċũƚĲőŸŸĬƚаШìőǃШƖĲũŔŊŔŸƨƚШƓĲŸƓũĲШċƖĲШ
ĬƖċƽŰШƣŸШĦŸŰƚƓŔƖċĦǃШƣőĲŸƖŔĲƚШċŰĬШƻċĦĦŔŰĲШőĲƚŔƣċŰĦǃ 
ÉŸƓőŔĲр9őċƖũŸƣƣĲШ7ĲƖƣƖċŰĬШéċŰШ§ƨǃƣƚĲũΝЯШéċƚƚŔũŔƚШ
ÉċƖŸŊũŸƨΝ 
1University of Louvain 

Aim This study investigates how religiosity relates to belief in 

COVID-19 conspiracy theories and compliance or resistance with 

vaccination and sanitary measures, also considering cognition, 

personality, and sociopolitical attitudes. Methodology We conducted 

an online survey (Spring 2022) with 257 Belgians adults, assessing 

religiosity, conspiracy beliefs, compliance/resistance to vaccination 

and sanitary measures, self-enhancement (inflated self-view), 

agreeableness, political authoritarianism, attachment style, intuitive vs. 

analytic thinking, and mathematical skills. Findings Conspiracy belief 

and vaccine hesitancy were related to high intuitive thinking, self-

enhancement, left-wing authoritarianism, and low math skills. 

Compliance with sanitary measures was unrelated to religiosity, but 

religious individuals tended to believe in conspiracy theories and resist 

vaccination. These effects were due to religious peopleôs (a)intuitive 

thinking and (b)self-enhancement or low math skills. 

 

9ΡЮΝШ҇ШÑőĲШ9ŸŰĲĦƣĲƖĲШÂƖŸŢĲĦƣаШ ŰШŔŰƣĲƖƻĲŰƣŔŸŰШƣŸШ
ƚƨƓƓŸƖƣШƓċƖĲŰƣƚќШċƣƣċĦőůĲŰƣШƚĲĦƨƖŔƣǃШċŰĬШǰĲǂŔĤŔũŔƣǃШ
ŉŸƖШƖĲũŔŊŔŸƨƚШƣƖċŰƚůŔƚƚŔŸŰ 
ÉċƖċőШ7ŔǂũĲƖΝЯШ ũůĲĬċШìƖŔŊőƣΞЯШ]ƖĲŊŸƖǃШ9ǍǃƚǍĦǍŸŰΝЯШ
~ŔĦőċĲũШ?ƖŸĲŊĲΞ 
1Eastern Mennonite University, 2Yale Divinity School 

Aim: This paper assesses Conectereôs early progress to strengthen 

attachment security and increase flexibility in parent-child 

relationships to support parentsô religious transmission. We examine 

motivations for participating in Conectere, assessing the rigidity of 

family functioning and indicators of attachment (in)security. 

Methodology: Critical participatory action attachment research with 

29 parents/caregivers began in Aug 2024, in a 24-month cohort-based 

attachment training with reflection on sharing faith at home. Methods 

include quantitative instruments including FACES-IV and attachment 

anxiety and avoidance scale, with qualitative researcher-facilitated 

cohorts. Findings: We expect families scoring as balanced in flexibility 

and cohesion to show indicators of attachment security. We expect 

parents/caregivers to grow in secure attachment practices, with 

increased curiosity about their childrenôs behavior and ability to 

engage their children in meaningful faith conversations. 

 

9ΡЮΞШ҇ШxŸŰŊƣĲƖůŔƚůШċŰĬШċŉƣĲƖũŔŉĲШĤĲũŔĲŉƚШŸŰШůŸƖċũШ
ĦŸŰĦĲƖŰШŉŸƖШŉƨƣƨƖĲШŊĲŰĲƖċƣŔŸŰƚ 
éŔĦƣŸƖŔċШxŸƖƖŔůċƖΝ 
1University of Notre Dame Australia 

Aim To investigate the relationships between longtermism beliefs and 

various beliefs about the afterlife (including religious perspectives) 

and the level of moral expansiveness toward future generations 

associated with each position. Methodology A partial replication of 

Syropoulos, Law and Young (2024), consisting of a cross-sectional 

survey study (n=1200) with measures including Impartial 

Intergenerational Beneficence Inventory (IIBI), Connection of Soul 

scale (CoS) and Moral Expansiveness Scale (MES). CoS added to test 

potential interaction effects of religious belief, which was not 

considered by Syropoulos et al. Findings Data collection is current, 

analysis will be complete prior to IAPR. Pre-registered hypotheses 

include that controlling for afterlife beliefs will decrease the effect size 

of longtermist belief as a predictor of moral concern for future 

generations found by Syropoulos et al. Includes commentary on 

research design of earlier studies and data interpretation. 

 

9ΡЮΟШ҇Ш ŊŔŰŊЯШċƨƣőĲŰƣŔĦŔƣǃЯШċŰĬШƣőĲШƖĲũŔŊŔŸƚŔƣǃрůĲŰƣċũШ
őĲċũƣőШũŔŰťаШ ШůŸĬĲƖċƣĲĬШůĲĬŔċƣŔŸŰШċŰċũǃƚŔƚ 
7ƖŸŰƽǃŰШìŔũũŔċůƚΝЯШÅĲŰċƣĲШòƚƚĲũĬǃťΝЯШuĲŰŰĲƣőШEЮШéċŔũΞЯШ
ũĤĲƖƣШ7ċŰĲƖŢĲĲΟЯШ~ċƖŔċШÂŔůĲŰŸƻċΝЯШEůŔũǃШÑŔƓƓŔŰƚΝ 

1Carleton University, 2Cleveland State University, 3St. Thomas 

University 

Aim: With the increasing secularization of society, uncertainty exists 

regarding how this age-related trend may be associated with mental 

health and the extent to which one maintains their authentic beliefs. 

This study explored the religion-mental health link, assessing the 
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moderating role of age and the mediating role of authenticity. 

Methodology: Using online surveys, we examined relations among 

religiosity (intrinsic, extrinsic, quest), authenticity (behaving in ways 

that align with oneôs true self), and mental health (anxiety, depression, 

life satisfaction) in younger and older adults (N=1572; age=18-99). 

Findings: Authenticity indirectly linked quest religiosity and mental 

health among older (but not younger) adults; however, authenticity 

also indirectly linked intrinsic religiosity and mental health among all 

ages. These results suggest some aspects of religiosity may be 

differentially related to mental health as a function of age, in part 

through linking to oneôs authentic self. 

 

9ΡЮΠШ҇ШÑőĲШƖĲũŔŊŔŸƚŔƣǃШŸŉШċĬŸũĲƚĦĲŰƣƚШċŰĬШǃŸƨŰŊШċĬƨũƣƚШ
ŔŰШ~ċũƣċаШÑƖċĦŔŰŊШƣƖċŢĲĦƣŸƖŔĲƚ 
ÂċƨũШ]ċũĲċΝЯШ9ċƖũШ~ċƖŔŸШÉƨũƣċŰċΝ 
1University of Malta 

AIM: To acquire a deeper understanding of the religiosity of Maltese 

adolescents and young adults through the use of validated instruments 

METHODOLOGY: An anonymous online questionnaire open to all 

between 16 and 30 years of age. Instruments: The Meaning and 

Purpose Scales (MAPS) (Schnell and Danbolt 2023); The Adolescent 

Deconversion Scale (ADS) (Nowosielski and Bartczuk 2019);. and 

The Retrospective Analysis of Religiosity (RAR) (PğuŨek 2002), to 

rate graphically their religiosity from 7 to the present day. FINDINGS: 

Faith and Security, originally considered two of the five sources of 

Meaningfulness in the MAPS did not correlate challenging the 

hypothesis that religion functions as meaning making mode. Instead 

these correlated with having a two-parent family; belonging to a faith 

group and regular church attendance. The ADS showed that exiters did 

not migrate to any another religion and some do not exclude coming 

back. The RAR revealed a critical point in religiosity around age12. 

 

9ΣЮΝШ҇Ш?ċŸŔƚƣШĲůĤŸĬŔĲĬШůĲĬŔƣċƣŔŸŰШüőċŰШüőƨċŰŊШċŰĬШ
ǰŸƨƖŔƚőŔŰŊаШÂƖŸƣŸĦŸũШċŰĬШŔůƓũĲůĲŰƣċƣŔŸŰШŸŉШċШ
ƖċŰĬŸůŔǍĲĬШĦŸŰƣƖŸũũĲĬШƣƖŔċũ 
üőƨŸШsŸĤШ9őĲŰΝ 
1University of North Carolina at Charlotte 

Aim: We outline the study protocol for an ongoing funded project 

(TWCF #32539) started in 09/2024, investigating the effects of Daoist 

standing meditation (ñZhanzhuangò) on variables associated with 

human flourishing. Methodology: The study utilizes a robust two-arm 

randomized controlled trial. The intervention group engages in daily 

Zhanzhuang practice in a 3-week intensive training, followed by a 9-

week self-guided practice at home. The active control group performs 

a modified wall sit. Assessments are conducted at baseline, 3 weeks, 3 

months, and follow-ups at 6 months and 1 year. We evaluate 

biomarkers of heart rate variability and inflammation, psychological 

scales of human flourishing, and mystical experiences through 

interviews. Daily short-form checks on wellbeing and mysticism are 

conducted over the first three months. Findings: We detail the study 

protocol and the lessons learned in implementing the intensive 

intervention and managing participant engagement and retention. 

 

9ΣЮΞШ҇ШÂĲƖƚƓĲĦƣŔƻĲƚШŸŉШǃŸŊċШƓƖċĦƣŔƣŔŸŰĲƖƚШŔŰШÑƨƖťĲǃШŸŰШ
ŔŰƚƣŔƣƨƣŔŸŰċũШƖĲũŔŊŔŸŰШċŰĬШƓƖċĦƣŔĦĲƚ 
ǃƝĲШ ǃĬċƖΝ 

1Sirnak University 

Aim: This study examines the perspectives of yoga practitioners in 

Turkey toward institutional religion. Methodology: Sixteen 

participants (aged 21-44) with 6 months to 8 years of yoga experience 

were interviewed online, and the data were analyzed via content 

analysis. Findings: Four themes emerged: ñMotivations for Starting 

Yoga,ò ñAfter Yoga,ò ñReligious Perspectives on Yoga,ò and ñWhy 

Yoga?ò Most participants started yoga for psychological (e.g., stress 

relief) and physical reasons, not spiritual motivations. While some 

reported no change in religious attitudes, others deepened their beliefs 

or engaged more in religious practices. Participants criticized 

institutional religion for its rigidity and gender inequality but valued 

yogaôs flexibility, inclusivity, and introspective focus. Contrary to the 

general assumptions in Turkey, yoga did not distance participants from 

religion but fostered more positive attitudes toward it. 

 

9ΣЮΟШ҇Ш~ĲċƚƨƖŔŰŊШ7ƨĬĬőŔƚƣШƖĲũŔŊŔŸƚŔƣǃаШ ШƓƚǃĦőŸůĲƣƖŔĦШ
ċƓƓƖŸċĦőШƣŸШċШŰŸŰƣőĲŔƚƣŔĦШƣƖċĬŔƣŔŸŰ 
7ċƖƖǃШÑƚĲΝЯШsŸŰċƣőċŰШÅċůƚċǃΞЯШuċŔƕŔŰШ9őċŰΟЯШ[ƖĲĬĲƖŔĦťШ
xŸƽΟЯШ?ĲŰŔƚĲШ?ŔũũŸŰΟ 
1James Cook University, 2Singapore University of Social 

Sciences, 3James Cook University Singapore 

Aim: Developed and validated a nonsectarian Buddhist Religiosity 

Scale (BRS) to address the lack of dedicated religiosity measures for 

followers of Buddhism, a nontheistic religion. Methodology: Using an 

emic-etic approach, qualitative interviews (N=14) with Buddhist 

masters/scholars from different traditions for item generation. 

Exploratory (N=495) and Confirmatory Factor Analyses (N=493) with 

Asian Buddhist samples established scale validity and reliability. 

Findings: The final 22-item BRS (BRS-22) comprises two factors: 

Learning, Thinking, Practicing Dharma (LTP) and Embodiment. It 

demonstrated strong psychometric properties (Cronbachôs Ŭ = .94, CFI 

= .906, TLI = .895, RMSEA = .074, 90% CI [.068, .079]). It converged 

with Buddhist-derived measures and diverged from a general 

religiosity scale. Predictive validity for prosociality was weak to 

moderate, with sound concurrent validity for life satisfaction and 

incremental validity over existing religiosity or Buddhist-related 

measures. 

 

9ΣЮΠШ҇Ш7ĲŔŰŊШċŰĬШĬŸŔŰŊШüĲŰШċƣШőŸůĲаШ~ċƣĲƖŔċũШĦƨũƣƨƖĲШ
ċŰĬШƚƓŔƖŔƣƨċũШŔĬĲŰƣŔƣǃШŔŰШ7ƖŔƣŔƚőШ7ƨĬĬőŔƚů 
ũċƚĬċŔƖШ]ŸƖĬŸŰр[ŔŰũċǃƚŸŰΝ 

1University of Northampton 

Aim: This cultural psychological study examines how British Zen 

practitioners shape spiritual identities through their domestic 

materiality, often overlooked by psychologists focused on 

individualistic perspectives. Methodology: In a two-phase 

constructivist grounded theory approach, I analysed participant-

submitted photos of home practice spaces and conducted interviews to 

explore how material choices relate to lived Zen practice. Findings 

from both are integrated into a single framework. Findings: 

Participants balance tradition and idiosyncrasy, negotiating aesthetic 

ideals, identity performance and spiritual practice with practical 

constraints. Domestic zen spaces reflect commitment and adaptability, 

and I examine how materiality shapes personal and collective spiritual 

identity. Findings highlight the interaction between cultural adaptation 

and individual expression, offering insight into Buddhismôs evolving 

Western presence. 

 

?ΠЮΝШ҇ШÅĲũŔŊŔŸƨƚŰĲƚƚШċƚШċШĤƨǭĲƖШċŊċŔŰƚƣШƣőĲШĲǭĲĦƣƚШŸŉШ
ƚĲǂƨċũШĬŔƚƣƖĲƚƚШŸŰШƚĲǂƨċũШċŰĬШƖĲũċƣŔŸŰƚőŔƓШ
ƚċƣŔƚŉċĦƣŔŸŰаШ ШũŸŰŊŔƣƨĬŔŰċũШƚƣƨĬǃ 
ƖǃĲőШxċǍċƖΝЯШ ƣĲƖĲƣШ]ĲƽŔƖƣǍр~ĲǃĬċŰΞ 

1Ariel University, 2University of Haifa 

Aim: This study examined whether religiousness buffers the negative 

effects of sexual distress on sexual and relationship satisfaction and 

whether these effects differ by gender. Methodology: This longitudinal 

study used an internet panel sample of 469 men and 452 women, all 

Jewish and residing in Israel. At Time 1, participants reported their 

levels of religious belief, religious behavior, and sexual distress. Four 

months later (Time 2), they assessed their sexual and relationship 

satisfaction. Gender differences were examined to determine whether 

the buffering effects of religiousness varied between men and women. 

Findings: Hierarchical regression analyses revealed significant gender 

differences. Among men, religious belief and religious behavior 

buffered the negative effects of sexual distress on both sexual and 

relationship satisfaction. However, this buffering effect was not 

observed among women. 
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?ΠЮΞШ҇Ш]ĲŰĬĲƖШƖŸũĲƚШċŰĬШƖĲũŔŊŔŸŰШŔŰШÑƨƖťĲǃаШ ŰШ
ŔŰƣĲƖĬŔƚĦŔƓũŔŰċƖǃШƓĲƖƚƓĲĦƣŔƻĲШыΞΜΝΠрΞΜΞΠь 
[ĲǃǍċШÚŰċũċŰΝЯШcċťťŕШcċũŔũШ7ċĤċĦċŰΝ 
1Erzincan Binali Yēldērēm ¦niversitesi 

Objective: This study aims to analyze research conducted between 

2014 and 2024 on the relationship between gender roles and religion 

in Turkey from an interdisciplinary perspective. Methodology: This 

study employs a qualitative systematic literature review. A search was 

conducted in academic databases such as Scopus, Web of Science, and 

DergiPark using keywords like "gender," "religion," and "Turkey." As 

a result, 249 studies were identified, and 33 studies published between 

2014 and 2024 were included in the review. Findings: The analysis of 

selected studies shows that religion in Turkey plays a key role in 

legitimizing and reinforcing gender norms, particularly shaping 

women's experiences in public and private spheres, while also 

highlighting themes of violence, control, subjectification, and 

resistance influenced by religious authorities, institutions, and groups. 

Conclusion: Gender roles and religion in Turkey both reinforce 

inequalities and shape women's subjectification. 

 

?ΠЮΟШ҇ШÅĲũŔŊŔŸƚŔƣǃоƚƓŔƖŔƣƨċũŔƣǃаШ ШƖĲƚŸƨƖĦĲШŔŰШƣőĲШ
ĦŸůĤċƣŔŰŊШůċƖŔƣċũШƻŔŸũĲŰĦĲ 
ìũċĬŔůŔƖШÂŸƖƖĲĦċΝ 
1Universidade de Bras²lia 

Religiosity/spirituality exerts an influence over relations and may 

represent a resource cross-disciplinarity of the Psychology of Religion 

in different disciplines, for coping with violence. ñAimò This study 

sought to identify and understand the religious and spiritual elements 

that play a significant role in combating violence, an example is 

domestic violence. ñMethodologyò Through qualitative interviews, 

comprising open questions and narratives, carried out in digital format, 

involving 12 Brazilian couples aged between 39 and 52, married for 

more than 20 years and who claimed to have some religious affiliation. 

ñFindingsò The results of this study showed that religiosity/spirituality 

plays a collaborative and important role in dealing with marital 

violence, mainly by highlighting the importance of social groups and 

in providing and motivating relational elements between spouses: 

respect, belonging, tolerance, dialogue, persistence, love, among 

others. 

 

?ΠЮΠШ҇Ш[ċĦƣŸƖƚШŔŰǰƨĲŰĦŔŰŊШƣőĲШĬĲĦŔƚŔŸŰШƣŸШċĤċŰĬŸŰШƣőĲШ
őĲċĬƚĦċƖŉШċůŸŰŊШƨŰŔƻĲƖƚŔƣǃрĲĬƨĦċƣĲĬШċŰĬШĲůƓũŸǃĲĬШ
ÑƨƖťŔƚőр~ƨƚũŔůШƽŸůĲŰ 
~ƨőċůůĲƣШ ƨůċŰШÉċŌŕƖũŕΝЯШuĲůċũШ ƣċůċŰΝ 
1Marmara University 

Aim: This study aims to understand the motivating factors and 

experiential influences that underlie Turkish-Muslim womenôs 

decision to cease to wear the headscarf. Methodology: Using a 

qualitative method, the research engaged in-depth interviews with 22 

university-educated and employed Turkish-Muslim women who have 

opted to discontinue wearing the headscarf. Findings: The study 

identifies and categorizes the determinants shaping womenôs decisions 

into three overarching themes: 1. The representational-identity burden 

of the headscarf; 2. Troubled beginnings, and 3. Influence of the social 

environment and group dynamics. These findings indicate that 

womenôs decisions concerning the headscarf is not driven solely by 

personal decisions but profoundly influenced by the intricate fabric of 

social and political dimensions within Turkish society. 

 

?ΡЮΝШ҇Ш ШƣċũĲШŸŉШƣƽŸШƓĲƖƚƓĲĦƣŔƻĲƚаШ9őċƓũċŔŰШċŰĬШƓċƣŔĲŰƣШ
ƓĲƖĦĲƓƣŔŸŰƚШŸŉШƚƨĦĦĲƚƚ 
ÉĦŸƣƣШ?ŸŰċőƨĲр~ċƖƣĲŰƚΝЯШÉċƖċШcŸĬŊĲƚΞЯШsŸƖĬċŰШ
xċ7ŸƨǭΟ 
1Capital University, 2University of Oregon, 3University of 

Maine 

Aim: This study explores chaplain and patient perspectives on the 

same spiritual care encounter to assess the accuracy of chaplainsô 

inferences about patientsô experiences in key areas such as the 

chaplainsô understanding and attentiveness. The study is guided by the 

question: ñWhere do patient and chaplain views of what constitutes a 

successful hospital spiritual care visit align and diverge?ò 

Methodology: Using two surveys, one for patients and one for 

chaplains, both concerning the same spiritual care encounter, this study 

examines degree of congruence between patient and chaplain ratings 

of chaplain visit success and understanding. Findings: We expect 

patient and chaplain experiences to be largely similar and expect 

patients who rate chaplains higher on understanding will also rate the 

overall success of the visit as higher. In addition, we will explore how 

patient and chaplain demographic/identity variables are related to 

patient-chaplain congruence. 

 

?ΡЮΞШ҇ШÂƖŸŉĲƚƚŔŸŰċũШċƓƓƖŸċĦőĲƚШƣŸШŔŰĬŔƻŔĬƨċũƚШŉċĦŔŰŊШ
ƚĲƖŔŸƨƚШƚŸĦŔċũШŸƖШůĲŰƣċũШőĲċũƣőШĦőċũũĲŰŊĲƚШŔŰШċШĦőƨƖĦőШ
ĦŸŰƣĲǂƣШ 
ÉŸƓőŔċШÉƁĬĲƖƚƣƖƁůΝЯШ~ċƖŔċŰŰĲШÅŸĬƖŔŊƨĲǍШ ǃŊċċƖĬΞ 
1Gavle University, 2VID Specialized University, Norway 

Mental health issues pose significant societal and public health 

challenges in the Nordic countries, with studies showing an increase in 

these problems in recent years. This trend is noticeable in churches, 

where more people with severe challenges seek support due to long 

healthcare waiting times. This study aims to investigate the challenges 

priests and deacons face in supporting individuals with serious social 

and psychological issues in Church of Sweden and the Church of 

Norway. We also aim to identify what is needed to create a supportive 

environment for both staff and congregants experiencing mental or 

social difficulties. Our methodology will involve a survey with 

qualitative and quantitative questions that will be distributed to 

deacons and priests in the mentioned church contexts. We expect the 

findings to reveal the main challenges clergy encounter, provide 

insights into these conditions, and identify practices for supporting 

those facing significant psychological and social challenges. 

 

?ΡЮΟШ҇ШfŰƣĲƖĬŔƚĦŔƓũŔŰċƖǃШċƓƓƖŸċĦőĲƚШƣŸШƓƚǃĦőŸũŸŊŔĦċũШ
ċŰĬШƚƓŔƖŔƣƨċũШĦċƖĲШŔŰШŰƨƖƚŔŰŊШőŸůĲƚ 
?ŔũĲťШ7ċũШuŸĩċťΝ 
1Kastamonu University 

Aim: This study examines the collaboration and role distribution 

between psychologists and spiritual care specialists in meeting the 

psychological and spiritual needs of elderly individuals in nursing 

homes. It evaluates their contributions to well-being through a 

multidisciplinary approach. Methodology: A qualitative approach was 

used, involving individual interviews with nursing home staff. The 

study explores challenges in interactions with elderly residents, 

attitudes toward psychological and spiritual support, and expectations 

from psychologists and spiritual care specialists. Data were analyzed 

using thematic analysis. Findings: Psychologists primarily address 

behavioral and mental health issues, while spiritual care specialists 

support meaning-seeking and faith-based needs. Religious and cultural 

differences present key challenges, where spiritual care guidance plays 

a crucial role. Collaboration enhances the psychological and spiritual 

well-being of elderly individuals. 

 

?ΡЮΠШ҇ШfŰƻĲƚƣŔŊċƣŔŸŰШŸŉШċŰǂŔĲƣǃЯШĬĲƓƖĲƚƚŔŸŰЯШƚƣƖĲƚƚЯШ
ƚƓŔƖŔƣƨċũШƽĲũũрĤĲŔŰŊШċŰĬШƕƨċũŔƣǃШŸŉШũŔŉĲШŔŰШƓċƣŔĲŰƣƚШ
ĬŔċŊŰŸƚĲĬШƽŔƣőШŔŰǰċůůċƣŸƖǃШĤŸƽĲũШĬŔƚĲċƚĲШыf7?ь 
ÉĲůċШòŕũůċǍΝЯШcŔũůŔШ ƣċƚĲƻĲŰΝЯШòċƻƨǍШÉċƖŕΝ 
1Sivas Cumhuriyet University 

This study investigated the psychological and spiritual aspects of 

patients with Inflammatory Bowel Disease (IBD), focusing on anxiety, 

depression, stress, spiritual well-being, and quality of life. It was 

conducted at Sivas Cumhuriyet University Faculty of Medicine using 

a cross-sectional design. The study included 30 IBD patients (aged 18ï

65) diagnosed with either Crohnôs Disease or Ulcerative Colitis who 

met the inclusion criteria. Existing research had shown a bidirectional 

link between stress and IBD, indicating that psychological distress 
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could exacerbate symptoms, while active disease was associated with 

increased anxiety and depression. Additionally, higher levels of 

spiritual well-being had been linked to lower psychological distress 

and improved quality of life in individuals with chronic illness. In this 

study, participants completed standardized instruments including the 

DASS-21, the FACIT-Sp-12 Spiritual Well-Being Scale, and a disease-

specific Quality of Life questionnaire. The study aimed to support the 

development of integrative health interventions by examining the 

impact of psychological and spiritual variables on overall well-being 

in patients living with IBD.  

 

EΠЮΝШ҇Ш ƣƣŔƣƨĬĲƚШƣŸШƽċƖШċŰĬШƣőĲШŔůƓċĦƣШŸŉШƓĲƖƚŸŰċũŔƣǃШ
ƣƖċŔƣƚ 
ÚǍĲǃŔƖШ§ťΝ 
1Bolu Abant Ķzzet Baysal University 

Wars, which persist around the globe, are among the most devastating 

events for individual mental health. It seems that the psychology of 

religion has relatively overlooked this area. Wars typically occur 

between groups with differing values, whether religious or secular. The 

aim of this paper is to examine both positive and negative attitudes 

toward war and to determine the roles of personality traits and 

demographic variables, using a correlational research methodology. 

Data is being collected from university students in two different cities 

in Turkey. Preliminary findings (n=200) suggest that support for war 

is more likely among men, younger individuals, those with lower 

anxiety, religious people, energetic individuals, less emotional people, 

right-wing individuals, and patriots. In contrast, anti-war attitudes are 

more common among women, those with higher anxiety, aesthetic 

individuals, left-wing individuals, those with less conventional views, 

and less patriotic people. 

 

EΠЮΞШ҇Ш~ĲĬŔƣċƣŸƖƚШċƖĲШůŸƖĲШĤŸŰĬĲĬШƽŔƣőШőƨůċŰŔƣǃШċŰĬШ
ċũũШũŔƻŔŰŊШĤĲŔŰŊƚаШ9ŸŰƣĲůƓũċƣŔƻĲШƓƖċĦƣŔĦĲШċƚШċШƓċƣőƽċǃШ
ƣŸШŊũŸĤċũШĦŸőĲƚŔŸŰШċŰĬШĦŸŸƓĲƖċƣŔŸŰ 
xŔƨĬůŔũċШ]ċůċŔƨŰŸƻċΝЯШcċƖƻĲǃШìőŔƣĲőŸƨƚĲΝ 
1University of Oxford 

Aim: Identity fusion is a form of group alignment in which personal 

and social identities are activated synergistically, motivating strong 

forms of pro-group action. While typically seen in families, fusion can 

be extended to much larger groups. This study explores the relationship 

between Buddhist meditation, pathways to fusion with humanity and 

all forms of life, and altruistic behaviour. Methodology: Experienced 

Buddhist meditators and matched meditation-naµve participants (n = 

840) completed an online survey assessing: identity fusion with 

various targets; potential mediators (shared biology and shared 

experiences); and willingness to donate to humanitarian and animal-

rights charities. Findings: Meditators showed greater fusion with 

humans and animals compared to non-meditators, which was 

explained by the hypothesized mechanisms. Meditators also donated 

more, with identity fusion significantly mediating this altruistic 

behaviour. 

 

EΠЮΟШ҇ШÅĲũŔŊŔŸŰШċŰĬШŰŸŰƻŔŸũĲŰƣШċĦƣŔŸŰаШÑőĲШůŸƖċũШ
ĬǃŰċůŔĦƚШŸŉШĦŔƻŔũШƖĲƚŔƚƣċŰĦĲШŔŰШìĲƚƣШÂċƓƨċ 
ÑŸůċƚШxŔŰĬŊƖĲŰΝ 
1Umea University 

This paper examines the intersection of civil resistance, moral 

motivation, and religion in West Papua, aiming to provide a deeper 

understanding of how moral motivation and religion shape nonviolent 

action in the province. Methodology The study is based on fieldwork, 

integrating in-depth interviews and participant observation to capture 

firsthand experiences and perspectives of activists engaged in the 

nonviolent movement. Employing Relationship Regulation Theory as 

its analytical framework, it provides an examination of how activists 

navigate complex social relationships, cultivate solidarity, and manage 

conflicts. Findings The findings demonstrate a complex interplay 

between authority-ranking dynamics and nonviolent resistance, 

highlighting the role of communal sharing in fostering solidarity, and 

the influence of equality matching and market pricing proportionality. 

Religion functions as a moral framework and as a unifying force that 

reinforces the commitment to nonviolence. 

 

EΡЮΝШ҇ШxċůĲŰƣаШÑőĲШŔŰƣĲƖĬŔƚĦŔƓũŔŰċƖǃШƚƣƨĬǃШŸŉШċŰШĲůŔĦШ
9őƖŔƚƣŔċŰШƖĲƚŸƨƖĦĲШŉŸƖШƚƨǭĲƖŔŰŊ 
~ЮШEũŔǍċĤĲƣőШxĲƽŔƚШcċũũΝЯШsċƚŸŰШ~Ħ~ċƖƣŔŰΝЯШuĲũũǃШuċƓŔĦΞЯШ
9ƖǃƚƣċũШxЮШÂċƖťΟЯШEƖŔĦШÉŔũƻĲƖůċŰΠЯШsċůŔĲШ ƣĲŰΡЯ 
1Biola University, 2Covenant College, 3University of 

Connecticut, 4Christopher Newport University, 5Wheaton 

College 

Aim: Religious people in distress tend to turn first to their religions, as 

every religion provides resources for dealing with suffering. Research 

on these resources largely study them in etic ways, across religions and 

without taking into account religious particularities in understanding 

and practice. Our aim is to provide an example of how interdisciplinary 

research, involving theology and psychology, is necessary for 

advancing research into emic practices. We focus on the Christian 

practice of lament. Methodology: We combine theology and the 

psychological theory of meaning-making to develop an online lament 

practice and present a randomized controlled trial of its effectiveness 

in a US sample of Christians in distress. Findings: The data have been 

collected and are being statistically analyzed. We hypothesize that 

lament will outperform an active control group in predicting 

spiritual/psychological flourishing. We also hypothesize nine 

mechanisms of change and three moderators. 

 

EΡЮΞШ҇ШxŸĦċƣŔŰŊШ]ŸĬШċŰĬШĦŸŰƣĲůƓũċƣŔƻĲШƓƖċǃĲƖаШ Ш
ƕƨċũŔƣċƣŔƻĲШƚƣƨĬǃШŸŉШÂŸũŔƚőШ9ċƣőŸũŔĦƚ 
EũǐĤŔĲƣċШ}ċǍċƖĲƽŔĦǍрìǃƖǍǃťŸƽƚťċΝ 
1Margaret Beaufort Institute of Theology 

Aims: This study investigates the interrelation between beliefs about 

God as transcendent, immanent, or indwelling and contemplative 

prayer among Polish Catholics. Methodology: Data were collected 

through purpose-designed semi-structured focus and individual 

interviews with 16 adult members of prayer groups and from publicly 

available written open-question responses from 9 Catholic intellectuals. 

The interviews were recorded and transcribed. The transcriptions and 

written responses were coded for themes using NVivo. Findings: By 

examining the beliefs about the location of Godôs presence, this 

research contributes to understanding how the notions of God as 

indwelling may predict contemplative prayer experiences within the 

Catholic tradition. In this way, the study addresses a gap in the 

literature that separately examines God representations and prayer 

practices. 

 

EΡЮΟШ҇ШÑőĲШƻċƖŔĲƣŔĲƚШŸŉШƖĲũŔŊŔŸƨƚШĬŸƨĤƣШŔŰШÑƨƖťŔƚőШ
ƚŸĦŔĲƣǃаШљfŉШƣőĲǃШċƖĲШ~ƨƚũŔůƚЯШƣőĲŰШfШċůШŰŸƣњ 
lĤƖċőŔůШòƬťƚĲũΝЯШ]ƬũƬƝċŰШ]ƁĦĲŰΝ 
1Istanbul University 

Aim: The aim of this study is to examine the varieties of religious 

doubt, the psycho-social factors contributing to its emergence, and the 

general process through which religious doubt is experienced within 

the Turkish-Muslim culture. Methodology: This qualitative study is 

designed based on grounded theory and involved semi-structured 

interviews with 10 participants (7 male, 3 female) aged between 18-60 

(mean=34.3).As this is ongoing study, interviews will continue until 

data saturation is reached. Participants were chosen from among those 

who currently or previously reported experiencing religious doubt. The 

data is coded in MAXQDA 24. Findings: Through content analysis, 

the data currently consists of 1 main theme, 8 subthemes, and 209 

codes. Preliminary findings indicate that religious doubt can be 

categorised into 8 subthemes: referential doubt, theopolitical doubt, 

moratorium doubt, scrupulosity (waswasa), reactionary doubt, 

historical doubt, intellectual doubt and existential doubt. 
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[ΠЮΝШ҇ШÑőĲШĦƨũƣƨƖċũШĲƻŸũƨƣŔŸŰШŸŉШ ĲŸрÂċŊċŰШƚƓĲũũрĦƖċŉƣШ
ċŰĬШůċŊŔĦ 
ŔǃċŰċШìŔũũċƖĬΝЯШxŸƖċШ ĬċŔƖΝ 

1Brunel University of London 

Aim: We apply cultural evolutionary theory to examine how Neo-

Pagan magic practices have selected and adapted historic magical and 

religious traditions to address modern psychological and social needs. 

We suggest that this accounts for some of the rapid increase of these 

beliefs in the west. Methods: Ethnographic data and interviews were 

collected with contemporary magical practitioners in Glastonbury, UK. 

We explored actual and perceived adoption of historical magical and 

religious traditions and how beliefs and practices have been reframed 

for modern contexts, focussing on how beliefs and practices are aimed 

at meaning-making and increased agency. Findings: Core magic 

practices are used as tools for well-being, personal growth, and 

community building. The focus on environmental issues, feminism, 

and psychological self-work suggests adaptation to modern existential 

concerns. These findings contribute to broader theories of cultural 

evolution of magic and contemporary meaning-making. 

 

[ΠЮΞШ҇Ш9ŸŊŰŔƣŔƻĲШƚĦŔĲŰĦĲШŸŉШƖĲũŔŊŔŸŰШċŰĬШƣőĲШŰċƣƨƖċũоШ
ƚƨƓĲƖŰċƣƨƖċũШĬŔƚƣŔŰĦƣŔŸŰ 
~ǃƖŸŰШÂĲŰŰĲƖΝ 
1ШTrinity Western University 

AIM: Evaluate how the natural/supernatural distinction is 

operationalized in cognitive science of religion (CSR). 

METHODOLOGY: This is a theoretical paper that evaluates CSRôs 

study of supernatural agent constructs. Historian Peter Harrison argues 

that the natural/supernatural distinction is not well motivated 

historically, scientifically, or culturally. CSR, however, assumes this 

distinction by adopting methodological naturalism and in how it 

investigates supernatural agent concepts. I first evaluate Harrisonôs 

criticisms of the natural/supernatural distinction. I then map CSRôs use 

of the distinction and evaluate whether Harrisonôs criticisms require 

CSR to change its ways. FINDINGS: (1) Harrisonôs critique suggests 

that ways CSR scholars study supernatural agent beliefs in non-

western contexts need some reform. (2) Harrisonôs critique does not 

undermine the scientific utility of either methodological naturalism or 

the natural/supernatural distinction in CSR. 

 

[ΠЮΟШ҇ШÅĲǰĲĦƣŔŸŰЯШƓƨƖƓŸƚĲЯШċŰĬШĤĲũŔĲŉаШEǂƓũŸƖŔŰŊШƣőĲШ
ũŔŰťШĤĲƣƽĲĲŰШċŰċũǃƣŔĦШƣőŔŰťŔŰŊЯШƣĲũĲŸũŸŊŔĦċũШƖĲċƚŸŰŔŰŊЯШ
ċŰĬШƖĲũŔŊŔŸƚŔƣǃ 
ÂċƽĲŮШ}ŸƽŔĦťŔΝЯШsƨũŔċШÑŸťċƖǍΝ 
1University of Warsaw 

Aim: Dual-process theories suggest that religious belief relies on 

intuitive thinking, while analytic reasoning can override these 

intuitions. However, the mechanisms linking analytic thinking to 

religiosity remain unclear. This study examines teleological thinking 

as a mediator in this relationship, providing insight into the cognitive 

foundations of religious belief. Methodology: A cross-sectional study 

was conducted with a sample of Polish adults (N = 1066), using 

performance-based and self-report measures, including the Cognitive 

Reflection Test, the Belief in the Purpose of Events Scale, and the 

Centrality of Religiosity Scale. Findings Analytic thinking was linked 

to lower teleological thinking, while teleological thinking predicted 

greater religiosity. Mediation analysis showed teleological thinking 

fully explained the analytic thinkingïreligiosity link. These findings 

suggest analytic thinking reduces religiosity indirectly by weakening 

the tendency to see purpose in events. 

 

[ΡЮΝШ҇ШÑőĲШƚƓĲĦƣƖƨůШŸŉШċƽĲаШ7ƖŔĬŊŔŰŊШƖĲũŔŊŔŸƨƚШċŰĬШ
ƚĲĦƨũċƖШĲǂƓĲƖŔĲŰĦĲƚШŸŉШƚĲũŉрƣƖċŰƚĦĲŰĬĲŰĦĲ 
éċũĲƖŔĲШƻċŰШ~ƨũƨťŸůΝЯШ~ċƖŔШƻċŰШEůůĲƖŔťΞЯШéŔĦƣŸƖŔċШ
xŸƖƖŔůċƖΟ 
1Oxford Brookes University, 2University of Cambridge, 
3University of Notre Dame Australia 

Aim: To investigate potential conceptual distinctions between 

religious and nonreligious awe experiences, particularly through the 

lens of horizontal versus vertical transcendence. A second objective is 

to evaluate current measurement tools and methodologies in awe 

research in capturing these concepts. Methodology: Our investigation 

employs a mixed-methods approach combining: (1) Theoretical 

analysis of existing literature on awe, transcendence, and religious 

experience. (2) Critical examination of psychometric properties of the 

AWE-S and other scales, focusing on self-diminishment, perceived 

vastness, need for accommodation and comprehension vs. 

transcendence. (3) Phenomenological analysis of first-person accounts 

of awe experiences from religious and nonreligious individuals, 

attending to these same components. Findings: Our analysis yields key 

insights that challenge the current understanding of awe with respect 

to self-diminishment, transcendence and epistemological dimensions. 

 

[ΡЮΞШ҇Ш?ŸĲƚШċƽĲШƖĲĬƨĦĲШůŸƖċũШőǃƓŸĦƖŔƚǃеШ9ƖŸƚƚр
ƚĲĦƣŔŸŰċũШċŰĬШĲǂƓĲƖŔůĲŰƣċũШĲƻŔĬĲŰĦĲ 
xŔƓŔŰŊШüőċŰŊΝЯШxƨũƨШñƨĲΝЯШxŔƓĲŰŊШ9őĲŰΝЯШéċƚƚŔũŔƚШ
ÉċƖŸŊũŸƨΞ 
1Renmin University of China, 2University of Louvain 

Aim While awe is known to promote prosociality, its influence on 

moral hypocrisy (MH) is unexplored. This work investigates whether 

awe reduces interpersonal (double standards) and intrapersonal 

(inconsistencies between intentions and actions) moral hypocrisy. 

Methodology Through three studies in China (N=846), we examined 

the relationship between trait awe and MH (Study 1) and the effects of 

awe induction (video or recall task), compared to control conditions, 

on interpersonal hypocrisy measured through moral judgments (Study 

2) and intrapersonal hypocrisy-we compared intended vs. actual 

charitable donations (Study 3). Findings Trait awe was negatively 

correlated with both forms of MH (Study 1). Inducing awe led people 

judge their own immoral behavior more harshly than others, 

suggesting reduced interpersonal hypocrisy, which was not moderated 

by spiritual pursuit (Study 2). Study 3 though found no significant 

effect of inducing awe on the gap between intended and actual 

donations. 

 

[ΡЮΟШ҇Шљ~ǃШƚƓŔƖŔƣƨċũŔƣǃШŊŔƻĲƚШůĲШƣőĲШŸƓƓŸƖƣƨŰŔƣǃШƣŸШ
ƚĲƖƻĲШŸƣőĲƖƚњаШÉƓŔƖŔƣƨċũŔƣǃШċƚШċШƓƖŸрƚŸĦŔċũШċĦƣŔƻŔƣǃШƣőċƣШ
ĤƨŔũĬƚШĦŸŰŰĲĦƣĲĬŰĲƚƚ 
ǃĲƚőċШ ũŔΝЯШxŸƖċШ ĬċŔƖΝЯШ ŔǃċŰċШìŔũũċƖĬΝЯШ~ŔĦőĲũũĲШuũŔŰĲΞ 

1Brunel University 

Aim: Research on individuals who identify as spiritual but not 

religious (SBNR) has largely focused on personal aspects of belief, 

such as self-improvement, self-actualisation, cognition, and 

personality. In contrast, the social dimensions of spirituality remain 

under-explored despite extensive research showing that organised 

religions foster community and belonging. This study examines the 

social practices and benefits related to SBNR practices. Methodology: 

Semi-structured interviews were conducted with SBNR individuals in 

and around Glastonbury. Participants generated lists of perceived 

benefits and activities during the interviews. These lists and interview 

transcripts were analysed using reflexive thematic analysis. Findings: 

Preliminary findings suggest that the benefits of SBNR practice extend 

beyond the individual. Participants explain that spiritual practice 

fosters relationships and connections, and emphasise service as a core 

part of their spirituality. 

 

]ΠЮΝШ҇ШÅĲũŔŊŔŸƨƚШŔĬĲŰƣŔƣǃЯШůŸƖċũШĦŸŸƓĲƖċƣŔŸŰЯШċŰĬШ
ƓĲƖĦĲƓƣŔŸŰƚШŸŉШůŸƖċũШĬĲĦũŔŰĲ 
9ũŔǭШ]ƨƣőƖŔĲΝЯШ?ċƖǃũШéċŰШÑŸŰŊĲƖĲŰΞ 
1Husson University, 2Hope College 

Aim: This study explores moral psychological differences among U.S. 

residents based on religious identity building on previous research on 

the ñDones.ò We examine correlations between religious identity and 

the endorsement of fundamental moral domains identified in morality-

as-cooperation theory (MAC), spiritual well-being (SWB), and 
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perceptions of moral decline. Methodology: Data is gathered via online 

questionnaire from adult participants who identify as religious, non-

religious, or leavers. We use the MAC-Q questionnaire and measures 

of perceived moral decline (Gallup) and spiritual well-being 

(SHALOM scale). Findings: We expect religious identity to correlate 

with varying endorsements of MAC domains and perceptions of moral 

decline. "Dones" may show a gradual decay in certain moral domains 

(group and deference) and lower self-reported SWB. These findings 

aim to provide insights for applied ethics profession. 

 

]ΠЮΞШ҇ШÅĲũŔŊŔŸƨƚШƖĲƚŔĬƨĲШĲǭĲĦƣШѼШƓƖĲĬŔĦƣŸƖƚШŸŉШŉċŔƣőШ
ĤċƚĲĬШĦŸůŉŸƖƣ 
ŰĬƖĲƽШ[ƖċŰťũŔŰΝЯШEůůċШÑƖŔĲƖƽĲŔũĲƖΞЯШÑŔċŰċШ~ĦuċŰΞ 

1Norfolk State University, 2Old Dominion University 

Aim: The purpose of this study was to explore the religious residue 

effect by comparing credibility enhancing displays, private religious 

practices, and experiential comforting faith between African 

Americans who identified as actively religious, inactively religious 

and formerly religious. Additionally, the researchers explored how 

private religious practices predict faith-based comfort. Methodology: 

The sample consisted of college students (N = 248) at a large, 

southeastern university in the United States who completed an online 

survey. Findings: A series of one-way ANOVAs revealed evidence of 

the religious residue effect, with stairstep pattern decreases in 

credibility enhancing displays, private religious practice, and 

experiential comfort as levels of affiliation and engagement 

diminished across groups. Regressions highlighted the predictive 

power of private religious practices on experiential comforting faith 

for formerly religious individuals and those that are not religious. 

 

]ΠЮΟШ҇ШxĲċƻŔŰŊШƣőĲШ9ċƣőŸũŔĦШ9őƨƖĦőаШ9ƖŸƚƚрƚĲĦƣŔŸŰċũШ
ċŰĬШũŸŰŊŔƣƨĬŔŰċũШƓƖĲĬŔĦƣŸƖƚШŸŉШũĲċƻŔŰŊШŔŰƣĲŰƣŔŸŰƚ 
9ċƖũŸƣƣċШÅĲŔŰőċƖĬƣΝЯШxŸƣƣĲШÂƨůůĲƖĲƖΞЯШ~ŔĦőċĲũШ ŔĲũƚĲŰΟ 
1Saarland University, 2Bremen University, 3Georgia Southern 

University 

Aim: What predicts whether people are likely to leave the Catholic 

Church? As part of a cross-disciplinary study, we examine the role of 

different identification aspects and their interaction with acceptance of 

authority, possibility for change and Church reputation. Methodology: 

Online data collected at three time points in a sample of German 

Caritas employees were analyzed using cross-sectional and 

longitudinal analyses. Findings: Lower scores on the identification 

aspects of solidarity, satisfaction, and centrality predict leaving 

intentions. Cross-sectionally, this relationship is moderated by 

acceptance of authority, possibility for change and reputation (N = 

583). However, this moderation is not confirmed in longitudinal 

analyses (N = 271). Overall, findings point to self-investment aspects 

of identification as a crucial factor in predicting leaving intentions and 

emphasize the importance of assessing identification with the Church 

multi-dimensionally and longitudinally. 

 

]ΡЮΝШ҇ШfŰШƣőĲШůŔƖƖŸƖШŸŉШƣőĲШĬŔƻŔŰĲаШEǂƓũŸƖŔŰŊШƣőĲШũŔŰťƚШ
ĤĲƣƽĲĲŰШŰċƖĦŔƚƚŔƚůШċŰĬШ]ŸĬШŔůċŊĲƚ 
7ĲƖƖċШEƖŊƬũШÉĲǍĲŰΝ 
1Sivas Cumhuriyet University 

Aim: Current research aims to examine adult Muslim students' 

narcissism levels and their perception of God. In addition, it aims to 

determine the relationship between said concepts and socio-

demographic variables. Methodology: The study is structured by 

relational model. The sample of the research are 503 students who 

study at SCU Faculty of Theology were selected through random 

sampling. Participantsô qualities, narcissism levels and perceptions of 

God were measured through the survey technique. Collected data were 

analyzed via SPSS (26). F test, reliability and validity, one sample t-

test, One-Way ANOVA and correlation tests were utilized. Findings 

Significant relationship between narcissism and perception of God 

were found. Participants' gender, age, perceived parental attitudes, 

narcissistic tendencies and God perceptions were found to be related. 

Individuals with grandiose and vulnerable narcissistic tendencies have 

lower positive God perceptions and higher negative God perceptions. 

 

]ΡЮΞШ҇ШÑőĲШƚƣƖƨĦƣƨƖĲШŸŉШƖĲũŔŊŔŸŰШċŰĬШƚƓŔƖŔƣƨċũŔƣǃШŔŰШċШ
ĬŔƻĲƖƚĲШƚċůƓũĲШŸŉШċĬƨũƣƚШŔŰШƣőĲШÖЮÉЮ 
ìċĬĲШÅŸƽċƣƣΝЯШÉőċƽŰШxċƣĲŰĬƖĲƚƚĲΝЯШÑőŸůċƚШ[ĲƖŊƨƚΝЯШ
7ũċťĲШéŔĦƣŸƖШuĲŰƣΞЯΟЯΠЯШsŸƖĬċŰШ~ċƖƖΝЯШ ũĲǂċŰĬƖċШÉőŔĲũĬƚΟ 
1Baylor University, 2Westmont College, 3Harvard University, 
4Massachussetts General Hospital  

Aim: To explore the factor structure of 60 religion/spirituality (R/S) 

items Methodology: Participants (n = 16,372) in 1 of 6 NIH funded 

prospective studies of health completed a survey assessing a broad 

range of R/S practices, beliefs, and experiences. Participants were 

white, Black, South Asian, American Indian, or Hispanic/Latino 

Findings: Exploratory and Confirmatory Factor Analysis supported a 

correlated 4-factor model with 41-items The four R/S dimensions were 

(number of items) Positive Religion/Spiritualty and Coping (29) 

Negative Religious/Spiritual Coping and Struggle (4) Spirituality as 

Meaning-Purpose-Connection (4) Non-Theistic Daily Spiritual 

Experiences (4) Future work is needed to a) evaluate measurement 

equivalence with regard to gender, race/ethnicity, and world religion 

b) demonstrate external validity of these core R/S constructs in relation 

to a range of outcomes, and c) finalize a robust but efficient set of R/S 

measures for use in diverse U.S. cohort studies. 

 

]ΡЮΟШ҇ШÑőĲШƖŸũĲШŸŉШƖĲũŔŊŔŸƨƚШċƣƣƖŔĤƨƣŔŸŰƚШŸŉШƚŔŰŊũĲőŸŸĬШŔŰШ
ƣőĲШũŔŰťШĤĲƣƽĲĲŰШƚŔŰŊũĲƚќШĤŸƨŰĬċƖǃШċůĤŔŊƨŔƣǃШċŰĬШ
ůĲŰƣċũШőĲċũƣő 
ÉĲĤċƚƣŔċŰШÂŔĲƣƖǍċťΝЯШuċƣċƖǍǃŰċШ ĬċůĦǍǃťΝЯШ7ĲċƣċШ
üċƖǍǃĦťċΞ 
1Adam Mickiewicz University, 2The John Paul II Catholic 

University of Lublin 

Aim: The purpose of this cross-sectional study was to investigate 

whether the associations between singles' boundary ambiguity 

(uncertainty towards finding a partner in the future) and indicators of 

mental health are mediated by religious attributions of singlehood. 

Methodology: The sample comprised 532 Polish singles (someone not 

in a romantic relationship) aged 18ï85 years who completed measures 

of singles' boundary ambiguity, religious attributions of singlehood 

(considered as allowing one to achieve a positive meaning, sense of 

control, or negative meaning), religious commitment and mental health 

issues. Findings: Making of religious attributions positive meaning and 

sense of control can raise the indicators of positive mental health 

among the single individuals but does not lower the indicators of 

negative mental health. In contrast, making attributions of negative 

meaning can both lower indicators of positive mental health and 

increase indicators of negative mental health. 

 

cΠЮΝШ҇Ш9ċŰШőċũċũШŉŸŸĬШĦŸŰƚƨůƓƣŔŸŰШƚĲƖƻĲШċƚШċШƖĲũŔŊŔŸƨƚШ
ĦŸƓŔŰŊШƚƣƖċƣĲŊǃШŉŸƖШ~ƨƚũŔůШŔůůŔŊƖċŰƣƚеШ ШĦċƚĲШƚƣƨĬǃШ
ŸŉШÑƨƖťŔƚőШ~ƨƚũŔůƚШŔŰШƣőĲШÖÉ 
 ŔőċũШfƚĤŔũĲŰΝЯШcċƚċŰШuċƓũċŰΞ 
1Bartin University, 2Yalova University 

This study investigates the psychological functions of halal food 

consumption habits of Turkish Muslim individuals living in the United 

States. The aim of the study is to examine how halal food consumption 

helps Turkish Muslim immigrants overcome challenges in a foreign 

cultural environment. A qualitative methodology, with a 

phenomenological approach, was employed to focus on participants' 

experiences of halal food consumption. The sample included 13 

participants, 9 women and 4 men, purposively selected from different 

socio-economic and cultural backgrounds. Data collection was 

conducted through semi-structured interviews addressing halal food 

habits, religious values, identity formation, and coping strategies 

during integration. The findings indicate that halal food consumption 

serves as a vital coping mechanism for Muslim immigrants by 
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preserving their religious identity, fostering a sense of belonging, and 

maintaining familiarity through culturally significant meals. 

 

cΠЮΞШ҇ШcŸũǃШŉŸŸĬƚШċŰĬШƓƚǃĦőŸũŸŊŔĦċũШŉŸƨŰĬċƣŔŸŰƚШŸŉШ
ƚċŰĦƣŔǯĦċƣŔŸŰШŔŰШÑƨƖťŔƚőШƖĲũŔŊŔŸƚŔƣǃаШ ШƕƨċũŔƣċƣŔƻĲШƚƣƨĬǃ 
[ċƣůċШ7ĲƣƬũШ ũŕĦŕũċƖΝЯШÅƬůĲǃƚċШ ƨƖШ]ƬƖĤƬǍШ?ŸŌċŰΞ 
1Social Sciences University of Ankara 

In almost all belief systems, certain foods and beverages are 

highlighted with the effect of beliefs, and there are certain foods given 

importance and considered sacred in Islamic religious teachings. Aim 

The presented study aims to examine the psychological basis of 

individuals' behavior of religiously symbolizing food and beverages, 

and the connection between participants' attribution of sanctity to 

foods and their religious beliefs. Methodology Interviews were 

conducted with 33 participants aged 18 and over, who were reached by 

random sampling method, and the obtained data were evaluated using 

the thematic data analysis method. Findings As a result, it is expected 

to find that, the behavior of attributing sanctity to certain foods will be 

observed in Turkish religiosity, under the influence of Muslim culture 

participants live in. On the other hand, with the influence of the modern 

age, part of them can see various foods as sacred, regardless of their 

beliefs. 

 

cΠЮΟШ҇Ш~ƨƚŔĦШƣőĲƖċƓǃШċŰĬШƣőĲШƓƚǃĦőŸũŸŊǃШŸŉШƖĲũŔŊŔŸŰаШ
EǂƓũŸƖŔŰŊШƚŸƨũШőċƖůŸŰǃШŔŰШ§ƣƣŸůċŰШÉŔŉċőċŰĲƚ 
ǃƝĲШuċǃċШ]ƁťƣĲƓĲΝ 

1Istanbul Sabahattin Zaim University 

AIM: This study explores shared features across Ottoman Sifahanes 

(1299-1922), examining the application of music therapy. It rigorously 

examines the ontological links between music therapy and the concept 

of healing (shifa) the soul, and unveils the Islamic and Sufi dimensions 

of Ottoman health care services. METHODOLOGY: The research 

employs a multidisciplinary framework through a focused literature 

review. FINDINGS: Beyond treating disorders, music therapy, 

integrated with aromatherapy and water sounds, enhanced overall 

well-being in mental health care. Musicôs role in spiritual and moral 

refinement in traditional meshk education system, alongside 

therapeutic functions, illustrates a synthesis of Sufism, Ottoman music, 

and religious psychology. The establishment of Sifahanes within 

kulliyah complexes reflects a holistic Islamic healthcare model, 

integrating interdisciplinary knowledge, ethics, psychological aspects, 

and the pursuit of virtues, aligning with contemporary psychology. 

 

cΡЮΝШ҇ШÉĲƓċƖċƣŔŰŊШĤĲũŔĲŉШŔŰШůĲċŰŔŰŊШŸŉШũŔŉĲШŉƖŸůШƣőĲШ
ƓĲƖƚŸŰċũШĲǂƓĲƖŔĲŰĦĲШŸŉШůĲċŰŔŰŊШŔŰШũŔŉĲаШ?ŔǭĲƖĲŰƣШ
ƖĲũċƣŔŸŰƚШƽŔƣőШƖĲũŔŊŔŸƚŔƣǃШċŰĬШƽĲũũрĤĲŔŰŊ 
sŸǭƖĲǃШ[ƨőƖĲƖΝЯШ[ƖċŰťШ~ċƖƣĲũċΞЯШ[ũŸƖŔċŰШ9ŸƻċΟ 
1University of Eastern Finland, 2Aalto University, 3University 

of Geneva 

Aim: I aim to present a set of studies that investigate whether the belief 

that life as a whole has an objective meaning (BMOL) and the 

psychological experience of meaning in life (MIL) are distinct 

constructs, as well as their respective links to well-being, spirituality, 

and religiosity. Methodology: We developed the Belief in the Meaning 

of Life Questionnaire (BiMoLQ) in Study 1 (N = 315) and validated 

its structure and psychometric properties in Studies 2 (N = 285) and 3 

(N = 436). We also examined the links between BMOL, MIL, well-

being, religiosity, and spirituality. In Study 3, we employed an 

experimental design to assess whether BMOL plays a role in MIL. 

Findings: We developed a reliable measure of BMOL and found that 

BMOL and MIL are distinct constructs. BMOL is more strongly 

associated with religiosity and spirituality, while MIL is more closely 

linked to well-being outcomes. However, the belief in the meaning of 

life plays little role in finding meaning in one's own life. 

 

cΡЮΞШ҇ШÑőĲШůċƣƖŔǂШŸŉШƣőĲШƚĲũŉаШÑőĲШŔůƓċĦƣШŸŉШ
ċƨƣŸĤŔŸŊƖċƓőŔĦċũШŰċƖƖċƣŔƻĲШŸŰШċƨƣőĲŰƣŔĦŔƣǃЯШůĲċŰŔŰŊШ
ċŰĬШĦŸůůƨŰċũŔƣǃ 
~ċƣƣőĲƽШÉĦőċƨĤũŔŰΝЯШ9őƖŔƚƣŸƓőĲƖШÉŔũƻĲƖΞЯШ9ЮШ ũĤĲƖƣШ
7ċƖĬŔΞЯШ]ċƻŔŰШ]ŸŸĬƽŔŰΞЯШEĬŔƣőШÉƣċǭŸƖĬΞЯШ ũĲǂċŰĬƖċШ
?ŔőŸŰŸƻΝ 
1University of Tennessee at Chattanooga, 2Sewanee: The 

University of the South 

Aim: This study explores how autobiographical scenes of authenticity, 

inauthenticity, and self-transformation shape agency, communality, 

and life meaning. Methodology: Using a mixed-methods experimental 

approach, Study 1 (N = 148) analyzed authentic and turning point 

narratives via thematic coding and a retrospective Sense of Agency 

(SOA) Scale. Study 2 (N = 34+) added an inauthentic narrative 

condition and applied the Meaning in Life Questionnaire (MLQ). 

Regression analyses examined links between trait authenticity, 

narrative authenticity, SOA, and MLQ. Findings: Study 1 found 

authentic scenes correlated with higher SOA (Ç = .32, p < .001) and 

lower self-alienation (Ç = -.20, p < .05). Study 2 showed authentic 

scenes enhanced meaning (p < .05) but not the search for meaning. 

These results underscore the interplay of meaning and agency in 

shaping the narrative self. 

 

cΡЮΟШ҇ШÖŰĬĲƖƚƣċŰĬŔŰŊШƣőĲШƖĲũċƣŔŸŰƚőŔƓШĤĲƣƽĲĲŰШ
ƖĲũŔŊŔŸƨƚШŸƖŔĲŰƣċƣŔŸŰШċŰĬШĦŸũũĲĦƣŔƻĲШŰĲƨƖŸƣŔĦШƓċƣƣĲƖŰƚаШ
fŰƚŔŊőƣƚШŉƖŸůШÑƬƖťŔǃĲ 
cċƻċŊƬũШ ťĩĲΝЯШÑőŸůċƚШuĲƚƚũĲƖΝ 
1Friedrich-Schiller-Universitªt Jena  

Aim: The feeling of meaninglessness may manifest through four 

societal attitudes, conceptualized as collective neurotic patterns 

(CNP): provisional attitude (purposeless existence), fatalistic attitude 

(perception of being determined by circumstances), collectivistic 

attitude (conformity superseding individuality), and fanatic attitude 

(absolute idealization of values). Religion, as a source of meaning, 

will be related to CNP, depending on religious orientation (RO). The 

research examines the relationship between RO and CNP in T¿rkiye. 

Methodology: Two quantitative studies were conducted for the 

development and validation of the CNP Scale and the examination of 

hypothesis. Findings: Study 1 established the CNP Scale (n=97). 

Study 2 (n=276, ongoing) will evaluate the relationship between RO 

and CNP after the completion of the data collection in March, with 

the hypothesis that intrinsic religiosity will negatively correlate with 

CNP whereas extrinsic religiosity will correlate positively. 

 

sΟЮΝШ҇ШÂŸƚŔƣŔƻĲШƓƚǃĦőŸũŸŊǃШŸŉШƖĲũŔŊŔŸŰаШ ШĦċƚĲШŸŉШőŸƓĲШŔŰШ
ΞΞШĦŸƨŰƣƖŔĲƚШŉƖŸůШƣőĲШ]ũŸĤċũШ[ũŸƨƖŔƚőŔŰŊШÉƣƨĬǃ 
éŔĦƣŸƖШ9ŸƨŰƣĲĬΝЯШÑǃũĲƖШéċŰĬĲƖìĲĲũĲΞЯШ7ǃƖŸŰШsŸőŰƚŸŰΟЯШ
ÅŔĦőċƖĬШ9ŸƽĬĲŰΞЯШuċƣĲШxŸŰŊΞЯШ9őċƖũŸƣƣĲШƻċŰ§ǃĲŰр
ìŔƣƻũŔĲƣΠ 
1Regent University, 2Harvard University, 3Baylor University, 
4Hope College 

Aim: Positive psychology studies strengths and virtues that enable 

individuals and communities to thrive, with religion recognized as a 

source of psychological well-being, offering meaning, community, and 

resilience. However, the mechanisms through which religion fosters 

positive outcomes remain underexplored. This presentation examines 

hopeða key construct in positive psychology & a driver of 

flourishingðas a case study of the psychological impact of religion. 

Method: Using data from 202,898 participants across 22 countries in 

the Global Flourishing Study, we highlight how early-life experiences 

& national contexts shape hope. Findings: Positive childhood 

experiences, such as health, supportive parental relationships, and 

religious attendance, predict higher adult hope, while adverse 

experiences, like abuse, diminish it. Cross-cultural variations reveal 

religion's influence on hope, with strong links in some countries and 

weaker effects in other countries. Implications are discussed for our 

field. 



 

f ÂÅΞΜΞΡШ҇ШΤΟШ 

sΟЮΞШ҇Ш[ŸƖĦĲĬШůŔŊƖċƣŔŸŰЯШƚƓŔƖŔƣƨċũŔƣǃЯШċŰĬШůĲŰƣċũШőĲċũƣőаШ
ШƕƨċũŔƣċƣŔƻĲШƚƣƨĬǃШĲǂƓũŸƖŔŰŊШƖĲŉƨŊĲĲШĲǂƓĲƖŔĲŰĦĲƚШ

ƣőƖŸƨŊőШƣőĲШũĲŰƚĲƚШŸŉШƓŸƚŔƣŔƻĲШƓƚǃĦőŸũŸŊǃШċŰĬШƣőĲШ
ƖĲũċƣŔŸŰċũШƚƓŔƖŔƣƨċũŔƣǃШůŸĬĲũ 
ñŔċŸĬŔШìƨΝЯШxċƨƖċШ9ċƓƣċƖŔΝЯШÉƣĲƻĲŰШÉċŰĬċŊĲΝ 
1Boston University 

Aim: Most research on forced migration has focused on trauma 

impacts while neglecting other aspects of the refugee experience. This 

can be pathologizing and must be balanced with attending to refugeesô 

strengths and capacities to adapt and thrive amidst adversity. This 

qualitative study captures refugeesô holistic voices, considering both 

vulnerabilities and strengths. Methodology: In-depth interviews 

(n=16) from Princeton Universityôs Oral History Archive were 

analyzed using hermeneutic phenomenological analysis. Participants 

were from Cambodia, Vietnam, and Burma and identified as Buddhist, 

Christian, Muslim, and non-religious. Findings: Three overarching 

themes emerged: culturally embedded strengths fueling resilience, 

spirituality as the context of strength and struggle, and changes and 

personal growth (Papadopoulos, 2007). Findings are contextualized 

within third-wave positive psychology (Lomas et al., 2021) and the 

relational spirituality model (Sandage et al., 2020). 

 

sΟЮΟШ҇ШÖŰĬĲƖƚƣċŰĬŔŰŊШƣőĲШƻċƖŔĲƣŔĲƚШŸŉШƖĲũŔŊŔŸƨƚШĦŸƓŔŰŊШ
ƽŔƣőŔŰШƚŔůŔũċƖШƖĲũŔŊŔŸƨƚШĦŸŰƣĲǂƣƚаШÑőĲШŔůƓŸƖƣċŰĦĲШŸŉШ
ƣőĲШŰċƣƨƖĲШŸŉШƣőĲШƚƣƖĲƚƚŸƖ 
~ŔťċĲũШxƨŰĬůċƖťΝ 
1Ume¬ University 

Aim: Religiosity can be manifest in coping processes in numerous 

ways, both when comparing different individuals, but also within 

individuals. This paper addresses the question of why religiosity 

manifests in religious coping in different ways, also within one and the 

same religious tradition, the same context and for the same individual. 

Methodology: Results from qualitative research (case-studies) 

conducted on practicing Christians coping with a life-situation 

changed by having cancer, and practicing Christians coping with a life-

situation changed by parenting a child with congenital disabilities will 

be presented, compared and discussed. Findings: The rich variety of 

how religiosity is manifest in the analyzed coping processes is due to 

a complex interdependence between how different aspects of the 

religiosity comes to function as coping tools, the context of the coping 

process, and the nature of the stressor. 

 

sΠЮΝШ҇ШfŰƣĲƖĬŔƚĦŔƓũŔŰċƖŔƣǃШŔŰШƓƚǃĦőŸũŸŊǃШŸŉШƖĲũŔŊŔŸŰаШÑőĲШ
ĦőċũũĲŰŊĲƚШŸŉШƣƖċŰƚĬŔƚĦŔƓũŔŰċƖǃШƖĲƚĲċƖĦő 
ÖũƖŔťĲШÂŸƓƓр7ċŔĲƖΝ 
1University of Amsterdam 

Aim: Although interdisciplinarity has become a mantra in psychology 

of religion, the discussion of methodological issues related to 

interdisciplinary research still needs input. This contribution explores 

ñinterdisciplinaryò research related to the specific topic of religious 

conversion/deconversion. Methodology: Two narrative literature 

reviews address a) philosophical/ methodological debates about the 

clarification of ñinterdisciplinarityò and related concepts and b) classic 

and contemporary literature about religious conversion. Findings: 1.) 

The concepts of theoretical and practical transdisciplinarity (e.g. 

Mittelstrass, 2011) are most promising for analysing methodological 

complexities related to ñinterdisciplinaryò research. 2.) These concepts 

allow to identify and to clarify implicit and explicit transdisciplinary 

research elements in conversion research in order to improve the 

integration of (critically reflected) research findings and to formulate 

future research perspectives. 

 

 

 

 

sΠЮΞШ҇Ш7ƖŔĬŊŔŰŊШůŔŰĬƚШċŰĬШƚƓŔƖŔƣƚаШ ШĦƖŸƚƚрĬŔƚĦŔƓũŔŰċƖǃШ
ŔŰƻĲƚƣŔŊċƣŔŸŰШŔŰƣŸШƣőĲШƓƚǃĦőŸũŸŊǃШŸŉШƖĲũŔŊŔŸŰШċŰĬШ
ƣőĲŸũŸŊǃ 
[ƖċŰĦŔƚШñċƻŔĲƖШÉċũĦĲĬŸΝ 
1De La Salle University 

Aim: This research aims at exploring the cross-disciplinary dynamism 

between psychology of religion and theology, placing an emphasis on 

their potential interaction. Methodology: The approach of this research 

will be interdisciplinary, integrating the empirical psychological 

method with theological framework to deepen knowledge about how 

belief, practice, and experience interact with cognitive-emotional-

social processes and vice versa. Findings: This inquiry will provide 

unique insights into how humans experience God, religious coping, 

and faith's cognitive structure.  

 

sΠЮΟШ҇ШcŸƽШĦċŰШƽĲШƨƚĲШĦŸŊŰŔƣŔƻĲШĬŔƚƚŸŰċŰĦĲШƣőĲŸƖǃШŔŰШ
ƓƚǃĦőŸũŸŊǃШŸŉШƖĲũŔŊŔŸŰе 
7ĲǃǍċШ§ťƨůƨƚΝ 
1Independent Researcher 

Aim Cognitive Dissonance Theory (CDT), suggests that individuals 

experience psychological discomfort when they hold two conflicting 

beliefs, attitudes, or behaviors simultaneously. In response to this, 

individuals are motivated to reduce the inconsistency through various 

adaptive mechanisms. Although the application of CDT has been 

widespread within Social Psychology its use within Psychology of 

Religion remains relatively underexplored. Methodology The 

methodology of this study is primarily conceptual and theoretical, 

focusing on a literature review and theoretical analysis. Conclusion 

CDT offers valuable insights into the ways individuals reconcile 

inconsistencies within their religious beliefs, engage with conflicting 

external information, and navigate the complexities of religious 

identity. We can group the findings under the titles of religious beliefs 

and behavioral inconsistencies, inter-group religious conflicts, 

religiously motivated terrorist groups, and religious coping. 

 

sΠЮΠШ҇ШÄƨċũŔƣċƣŔƻĲШċŰĬШƕƨċŰƣŔƣċƣŔƻĲШŊĲŰĲƖċũŔǍċƣŔŸŰШŔŰШ
ċĦċĬĲůŔĦШƓƚǃĦőŸũŸŊǃШŸŉШƖĲũŔŊŔŸŰрƣőĲŸƖĲƣŔĦċũШ
ĦŸŰƚŔĬĲƖċƣŔŸŰƚ 
cċũŔŰċШ]ƖǍǃůċŮċр~ŸƚǍĦǍǃűƚťċΝЯШ ŊŰŔĲƚǍťċШuƣǍǃƚǍƣŸŉр
ÊƽŔĬĲƖƚťċΝЯШsċĦĲťШÂƖƨƚċťΝЯШ ĬċůШ ŰĦǍǃťΝ 
1Ignatianum University in Krakow 

The role of qualitative methods in academic psychology has long been 

a subject of controversy. Some have denied their essential contribution 

to the development of psychology as a science. Within the framework 

of the psychology of religion, qualitative methods are often regarded 

as having only clinical value or, stemming from anthropological 

studies, as a means of studying other cultures. The primary argument 

for the devaluation of qualitative methods is the perceived 

impossibility of generalizing their results. Aim This presentation will, 

therefor discuss the concept of qualitative generalization (Anczyk, 

Grzymağa-MoszczyŒska, Krzysztof-świderska, Prusak, 2019; Maison, 

2022) and highlight how it differs from classical quantitative 

generalization. By employing this concept, qualitative methods can 

serve as the foundation of a scientific process that progresses from 

conceptualization to quantitative analysis and, ultimately, to 

experimental verification of a theory. 

 

sΡЮΝШ҇ШxŔƚƣĲŰШƨƓЮШÑőĲШƚŸĦŔċũШŔůƓċĦƣШŸŉШƚĲũĲĦƣĲĬШƖĲũŔŊŔŸƨƚШ
ƓƖċĦƣŔĦĲƚ 
ÉƣĲƻĲШÑċǃũŸƖΝ 
1University of Otago 

Aim: This paper will present cross-disciplinary research on the social 

impact of selected religious practices and describe how listening 

contributes to social connection and human flourishing in religious 

communities. Methodology: A mixed-methods action-research 

intervention will assess the social impact of religious listening 



 

f ÂÅΞΜΞΡШ҇ШΤΠШ 

practices. Participants (N=20) will explore two contrasting religious 

practices in small groups over an 8-week time period. Pre- and post-

intervention psychological measures of listening and religious 

intensity will gather quantitative data. Observation, participant 

research diaries, interviews and focus groups will provide qualitative 

data. Findings: Reflexive thematic analysis will investigate the social 

impact of religious practices and the dynamics of listening in 

community building. Like stretching before exercise, religious 

practices of silence and lectio divina can activate attention, embody 

intention and increase comprehension in social interactions. 

 

sΡЮΞШ҇ШÑőĲШŔůƓŸƖƣċŰĦĲШŸŉШĦŸůůƨŰŔƣǃШċůŸŰŊШƣőĲШ
ƚƓŔƖŔƣƨċũШĤƨƣШŰŸƣШƖĲũŔŊŔŸƨƚ 
uċƣőƖǃŰШ[ŸƖĬΝЯШÉŸƣŔƖŔŸƚШuŸũŔŸƚΝЯШ~ŔĦőĲũũĲШuũŔŰĲΝЯШ ŔǃċŰċШ
ìŔũũċƖĬΝЯШxŸƖċШ ĬċŔƖΝЯШ~ċƣƣőĲƽШ]ĲƖƻċŔƚΝ 
1Brunel University 

Aim: Previous research exploring motivations of the Spiritual But Not 

Religious (SBNR) has framed spiritual seeking out side of the religious 

mainstream as a highly individualized process. Research on the 

cognitive and personality predictors of SBNR beliefs supports this. 

However, the community building and social networking aspects of 

SBNR has been neglected. This research starts to address this gap. 

Method: This qualitative project consists of 30 semi structured 

interviews conducted with SBNR individuals in Glastonbury UK. The 

interviews explore various aspects of their spiritual journeys, beliefs 

and values. Interviews were transcribed and analyzed using thematic 

analysis. Findings: We found that many SBNR individuals did seek to 

find, build, and maintain social connections with other SBNR 

individuals, who held spiritual beliefs outside of the religious 

mainstream and that this represented an important aspect of their 

spirituality. 

 

sΡЮΟШ҇Ш7ĲŔŰŊШŸƨƣƚŔĬĲƖШċŰĬШŔŰƚŔĬĲƖШŔŰШĲƣőŰŸŊƖċƓőŔĦШ
ƖĲƚĲċƖĦőШŔŰШƣőĲШƓƚǃĦőŸũŸŊǃШŸŉШƖĲũŔŊŔŸŰ 
~ĲƖƻĲШ9ĲƣŔŰťċǃċΝ 
1Ankara Yildirim Beyazit University 

Aim: This paper aims to understand the role of the researcher as an 

outsider and insider while conducting and analysing the research. 

Methodology: This paper's qualitative methodology uses data from 

field notes of an ethnographic study conducted on British Sufi centres 

in England. Findings: The findings suggest that the role of the 

researcher is a crucial point for the quality of qualitative analysis, 

especially from the reflexivity point of view. Being an insider and 

outsider when conducting research has pros and cons. The insiders are 

more aware of lives of their participants than outsiders. Being an 

insider allows the researcher to be more aware of the lives of their 

participants than outsiders. There are also cons to being an insider; for 

example, during the data analysis, there might be a risk of overlooking 

parts of the data that outsiders might take for granted. Conversely, an 

outsider researcher may be unable to understand or accurately 

represent the experience of their participants. 

 

sΡЮΠШ҇ШÅĲƚĲċƖĦőĲƖШƓŸƚŔƣŔŸŰċũŔƣǃШŔŰШĲǂƓĲƖŔůĲŰƣċũШ
ƚƣƨĬŔĲƚаШÅĲǰĲǂŔƻĲШŔŰƚŔŊőƣƚШŉƖŸůШċШÉƨǯШůƨƚŔĦШ
ŔŰƣĲƖƻĲŰƣŔŸŰ 
ÅƨůĲǃƚċШ ƨƖШ?ŸŊċŰΝ 
1Social Sciences University of Ankara 

Aim: This study explores the positionality of a psychologist of religion 

during experimental research. Methodology: Field notes were 

collected during a randomized controlled trial investigating a four-

week Sufi music intervention's effects on wellbeing, depression and 

anxiety at a Turkish community centre in the UK. These notes were 

analysed to examine the researcherôs positionality, predispositions, 

biases, and values. Findings: This paper suggests that the researcherôs 

cultural familiarity provided insider knowledge, enabling culturally 

appropriate questions while maintaining sensitivity to Turkish norms, 

customs and beliefs .This familiarity encouraged participant openness 

during sessions. However, the researcherôs background as a Sufi group 

member and musician, along with belief in Sufi practicesô spiritual and 

mental benefits, may have introduced bias. Therefore, the researcherôs 

continuous awareness of her positionality played a crucial role in 

evaluating the effectiveness of the intervention. 
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xŔŊőƣŰŔŰŊШÑċũťШ ĤƚƣƖċĦƣƚ 
 

 
EΝЮΝШ҇ШEĬƨĦċƣŔŰŊШŉƨƣƨƖĲШƓƚǃĦőŸũŸŊŔƚƣƚШŔŰШĲǂŔƚƣĲŰƣŔċũШ
ĦŸůůƨŰŔĦċƣŔŸŰШтШШƓƖŸŉĲƚƚŔŸŰċũШĦŸůƓĲƣĲŰĦĲ 
ŔĬċШcŸƨŊċċƖĬШ ŰĬĲƖƚĲŰΝЯШ~ċƖƣŔŰШuƖŔƚƣĲŰƚĲŰΝЯШ?ŸƖƣĲШ
ÑŸƨĬċũШéŔŉƣƖƨƓΝЯШuŔƖƚƣĲŰШuċǃċШÅŸĲƚƚũĲƖΝ 
1University of Southern Denmark 

Aim: This study explored the competences acquired by the students 

participating in an academic psychology master-course in existential 

communication. Methods: Phenomenological interviewing were 

carried out with five students from three consecutive years (2021ï

2023). Findings: We found three aspects of learning existential 

communication: 1) a change from an antagonistic standpoint towards 

developing a curiosity regarding their clientsô religious approaches to 

existence 2) expanding their own horizon from avoiding existential 

and religious themes as being outside the psychological realm towards 

a sensitive and active way of addressing these 3) a change towards 

commitment to existential communication resulting in a sense of 

professional identity. These learning experiences enabled the students 

to work on a non-judgmental and open approach to the client. The 

findings support the value of professional competence, more than oneôs 

own worldview, as a basis for existential communication. 

 

EΝЮΞШ҇ШEǂŔƚƣĲŰƣŔċũЯШƖĲũŔŊŔŸƨƚЯШċŰĬШƚƓŔƖŔƣƨċũШƣőĲůĲƚШŔŰШ
ƓƚǃĦőŸũŸŊǃШĲĬƨĦċƣŔŸŰаШÂĲƖƚƓĲĦƣŔƻĲƚШŉƖŸůШ?ċŰŔƚőШ
ƓƚǃĦőŸũŸŊǃШƚƣƨĬĲŰƣƚ 
cĲŔĬŔШ[ƖƏũƨŰĬШÂĲĬĲƖƚĲŰΝЯШuŔƖƚƣĲŰШuċǃċШÅŸĲƚƚũĲƖΞЯШ ŔĬċШ
cŸƨŊċċƖĬШ ŰĬĲƖƚĲŰΞ 
1Aarhus University, 2University of Southern Denmark 

Aim: This study examines whether Danish psychology students 

consider themes of existence, faith, spirituality, and religiosity 

important for understanding human nature and psychology, and 

whether they find these themes represented in their studies. 

Methodology: A survey was conducted in spring 2024 and distributed 

to all four Danish universities offering psychology programs. 

Findings: Three universities participated, with 524 respondents (393 

complete answers). 88% found existential themes important, while 

60% valued religious and spiritual themes. Additionally, 67% reported 

existential themes in their studies, but only 16% had encountered 

religious and spiritual themes. The results highlight a strong student 

interest in existential topics but a significant underrepresentation of 

religious and spiritual themes in curricula. This gap raises questions 

about psychology educationôs scope and its ability to address diverse 

understandings of human nature. 

 

EΝЮΟШ҇ШcŸƓĲЯШƣƖċƨůċƣŔĦШƚƣƖĲƚƚЯШċŰĬШůĲŰƣċũШőĲċũƣőШ
ŸƨƣĦŸůĲƚаШ ШĦƖŸƚƚрŰċƣŔŸŰċũШċŰċũǃƚŔƚШŸŉШΞΞШĦŸƨŰƣƖŔĲƚ 
?ċŰŔĲũШìċũĬőĲŔůΝЯШEůŔũǃШÂƨƖĦĲũũΝЯШ?ċƻŔĬШ ĲƣǍΝЯШéŔĦƣŸƖШ
9ŸƨŰƣĲĬΝ 
1Regent University 

Aim This research aimed to examine potential protective mechanisms 

that buffer the effects of traumatic stress on mental health. 

Methodology The current study (N = 202,898) utilized data from the 

Global Flourishing Study (GFS) across 22 countries to investigate the 

moderating role of hope in the relationship between traumatic stress 

and mental health (anxiety and depression) while controlling for key 

demographic variables (e.g., age). Findings Results indicated that hope 

significantly moderated the relationship between traumatic stress and 

mental health outcomes. While traumatic stress was positively 

associated with higher levels of anxiety and depression, individuals 

with higher levels of hope exhibited lower psychological distress 

despite exposure to traumatic experiences. The strength of this 

buffering effect varied across countries, suggesting sociocultural 

factors may strengthen or weaken the protective role of hope, 

implicating the need for culturally responsive interventions. 

 

EΝЮΠШ҇Ш ШĦŸůƓċƖċƣŔƻĲШƚƣƨĬǃШŸŉШĲůŸƣŔŸŰШƖĲŊƨũċƣŔŸŰШ
ƚƣƖċƣĲŊŔĲƚШƨƚĲĬШċŰĬШċǭĲĦƣŔƻĲШƚƣċƣĲƚШŔŰШƖĲũŔŊŔŸƨƚШċŰĬШ
ŰŸŰрƖĲũŔŊŔŸƨƚШƓĲŸƓũĲ 
ĬƖŔċŰŸШ9ŸƚƣċΝЯШìĲũũŔŰŊƣŸŰШüċŰŊċƖŔΞ 

1National Institute of Science and Technology in Social and 

Affective Neuroscience (INCT-SANI) and UFABC,  2Sao Paulo 

University 

There is a consistent association between religiosity and life 

satisfaction. Previous studies indicate that positive affect could 

mediate the relationship between religion and life satisfaction. Aim: 

The aim of this research is to compare the reported frequency of 

positive affect and emotion regulation strategies used by religious and 

non-religious participants and evaluate a mediating effect of these 

affective components in relation to life satisfaction. Methodology: We 

collected the data through a cross-sectional survey with measures of 

religious affiliation, religiosity, positive and negative affective states, 

emotion regulation strategies, and life satisfaction, within 880 

Brazilian participants from a diverse set of religious identities. 

Findings: We found a mediating effect of positive affect on the 

relationship between religion and life satisfaction (r=0.2) and a direct 

effect of religion in the outcome variable of (r=0.306). 

 

EΝЮΡШ҇Ш ƖƣŔǯĦŔċũШfŰƣĲũũŔŊĲŰĦĲаШ ШƣŸŸũШŉŸƖШƕƨċũŔƣċƣŔƻĲШ
ċŰċũǃƚŔƚШŔŰШƓőĲŰŸůĲŰŸũŸŊǃШтШÂŔũŸƣШƖĲƚƨũƣƚ 
ÑŔċŊŸШÂĲƖĲŔƖċΝЯШ~ŔƖŔċůШ~ċƖƣŔŰƚШxĲċũΞ 
1Centro Universit§rio de Bras²lia 

Aim: This study aims to analyze interviews regarding belief in 

miracles among family members of infants with congenital 

malformations, comparing a manual approach to identifying units of 

meaning with an AI-assisted approach. Method: This empirical 

research employs a descriptive phenomenological framework based on 

Amedeo Giorgiôs methodology. Data were analyzed manually and 

using a generative AI model, Mistral 8X7B, fine-tuned to identify units 

of meaning (UM) as outlined by the method. Findings: The manual 

analysis identified 147 UM, while the AI-generated analysis produced 

101. In the manual analysis, the most prominent themes included the 

belief in miracles as a form of healing and the lack of expression of 

this belief to healthcare professionals. In contrast, the AI analysis 

highlighted the absence of dialogue about miracles with healthcare 

providers and personal transformation following a miracleðthis latter 

theme ranked eighth in the manual analysis but third in the AI analysis. 

 

EΝЮΣШ҇ШÑőĲШƓŸƚƚŔĤŔũŔƣǃШŸŉШŔŰƣĲŊƖċƣŔŸŰШĤĲƣƽĲĲŰШƓŸƚŔƣŔƻĲШ
ƓƚǃĦőŸũŸŊǃШċŰĬШƣőĲШƓƚǃĦőŸũŸŊǃШŸŉШƖĲũŔŊŔŸŰШċŰĬШ
ƚƓŔƖŔƣƨċũŔƣǃШŔŰШÑƨƖťĲǃаШ ШƚǃƚƣĲůċƣŔĦШƖĲƻŔĲƽШċŰĬШůĲƣċр
ċŰċũǃƚŔƚ 
~ĲĤƖƨƖĲШ?ŸŌċŰΝ 
1Afyon Kocatepe University 

Objective: The main purpose of this study is to examine the cumulative 

development of research in the psychology of religion and spirituality 

(PRS) and positive psychology (PP) in Turkey within the framework 

of integrating these two fields. This study aims to determine the extent 

of overlap between the two fields. Methodology: This study follows a 

quantitative design and uses systematic literature analysis and meta-

analysis methods. For the systematic review, Turkish and English 

articles published in WOS and TR Index databases were analysed. The 

literature was analysed and concepts at the intersection of both fields 

were selected as keywords for the study. Findings: The current state of 
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research conducted in Turkey in partnership with PP and PRS will be 

identified and the possibilities of positive PRS psychology will be 

discussed. In addition, the findings will give an idea about potential 

research areas for researchers working in the field of PP and PRS. 

 

[ΝЮΝШ҇ШÉƓĲĦŔǯĦŔƣǃШŸŉШƣőĲШŔůċŊĲШŸŉШƣőĲШƚƓŔƖŔƣƨċũШƚƓőĲƖĲШŔŰШ
ƓĲƖƚŸŰƚШƚƨǭĲƖŔŰŊШŉƖŸůШƚĦőŔǍŸƓőƖĲŰŔċ 
EĬǃƣċШuċƓĲũċűƚťċΝЯШuċƣċƖǍǃŰċШÉťƖǍǃƓŔűƚťċΝ 
1University of GdaŒsk 

The aim: Exploring the specific characteristics of the spiritual 

dimension in individuals with schizophrenia, with a particular focus on 

its multidimensionality and importance in shaping psychological 

functioning. The method: quantitative (Expressions of Spirituality 

Inventory by MacDonald) and qualitative analyses (projective 

questionnaire of unfinished sentences My Spiritual Experiences by 

SkrzypiŒska), allowing for the exploration of subjective experiences 

of the participants and a comparison of their spiritual dimension with 

that of healthy individuals. Findings: It was demonstrated that the 

spiritual dimension in individuals with schizophrenia not only exists 

but also manifests differently than in healthy individuals. It was 

revealed that spirituality in these individuals often takes specific forms 

shaped by their unique experiences. It can serve as both a source of 

emotional support and a factor influencing their interpretation of 

reality. 

 

[ΝЮΞШ҇Ш ĲĲĬШŉŸƖШ9ŸŊŰŔƣŔŸŰаШ ŰШŔůƓŸƖƣċŰƣЯШŰĲŊũĲĦƣĲĬШ
ƻċƖŔċĤũĲШŔŰШƣőĲШĬĲƻĲũŸƓůĲŰƣШŸŉШƚƓŔƖŔƣƨċũŔƣǃШƽŔƣőŔŰШƣőĲШ
ĦŸŰƣĲǂƣШŸŉШÑƽĲũƻĲШÉƣĲƓШÅĲĦŸƻĲƖǃШŉƖŸůШċĬĬŔĦƣŔƻĲШ
ĬŔƚŸƖĬĲƖƚ 
ÂċƨũШÂƖŔĲƚƣĲƖΝ 
1Northern Illinois University 

Aim: Substance use disorders (SUD) present a global, endemic health 

threat. The Twelve Step approach (TSA) represents a successful 

treatment model for SUD. The development of spiritual beliefs is 

critical in TSA. Social Psychology has introduced Need for Cognition 

in understanding attitude change. Need for Cognition represents the 

level of cognitive processes invested in a decision-making process by 

an individual. This paper will explore how Need for Cognition is an 

important moderator variable in understanding the development of 

spiritual beliefs and practices with agnostics and atheists. 

Methodology: This paper uses qualitative methods (interviews and 

naturalistic observation over a 10-year period) to explore two specific 

case studies. One individual (agnostic alcoholic in AA) demonstrated 

a low need for cognition. The other individual (atheist IV cocaine user 

and alcoholic in AA and NA) represented a high need for cognition. 

 

[ΝЮΟШ҇Ш7ŸĬǃЯШůŸƻĲůĲŰƣШċŰĬШŸƻĲƖĦŸůŔŰŊаШìőĲŰШƣőĲШ
ĦƖŸƚƚрĬŔƚĦŔƓũŔŰċƖŔƣǃШƓƖŸůŸƣĲƚШƣƖċŰƚŉŸƖůċƣŔŸŰ 
[ċƣŔůċШ9ƖŔƚƣŔŰċШ9ŸƚƣċШ[ŸŰƣĲƚΝ 
1Universidade de S«o Paulo 

The objective of this paper is to present the importance and presence 

of the cross-disciplinarity in reflecting on the physical body, Physical 

Sports Activities (AFEs), Mental Health and Quality of Life, including 

the religious and spiritual aspect. The methodology used was initially 

based on the author's studies on Quality of Life and Psychological 

Well-being, added to the author's life story and cure for a physical 

pathology, Chondromalacia Patellar, plus the life story and 

transformation of two of her patients, through physical activity and 

psychotherapy. A survey of studies was also carried out. From the 

analyzes carried out, the importance of Sports Activities and 

Psychotherapies for the Psychological, Relational and 

Religious/Spiritual Well-Being of individuals in the different phases of 

the life cycle was reinforced, which certified the relevance of the cross-

disciplinarity in the field of studies, research and practices carried out 

within the scope of Psychology of Religion. 

 

[ΝЮΠШ҇Ш[ċŔƣőЯШƚƓŔƖŔƣƨċũŔƣǃЯШċŰĬШƽŸƖťƓũċĦĲШƖĲƚŔũŔĲŰĦĲаШ
fŰƚŔŊőƣƚШŉƖŸůШċШÅŸůċŰŔċŰШƚċůƓũĲ 
fŸċŰċШ?ċƻŔĬΝ 
1University of Bucharest 

Aim: This study explores the role of workplace spirituality in fostering 

resilience among Romanian employees within a predominantly 

religious cultural context. Methodology: A sample of 510 Romanian 

employees was surveyed using the Spirit at Work Scale (SAWS) for 

spirituality and the Resilient Behavior at Work Scale for resilience. 

Bayesian regression analysis was applied to assess the predictive 

relationship. Findings: Results indicate that workplace spirituality 

significantly predicts resilience (ɓ = 0.42, 95% CI [0.37, 0.48]), with a 

99.99% probability of significance. Given that 80% of participants 

identified as Eastern Orthodox, findings highlight the role of religious 

beliefs in workplace coping mechanisms. Integrating spiritual values 

in organizations may enhance employee resilience and well-being, 

supporting faith-based coping strategies in professional settings. 

 

[ΝЮΡШ҇ШÑőĲШůĲĬŔċƣŔŰŊШƖŸũĲШŸŉШƖĲũŔŊŔŸƚŔƣǃШċŰĬШƖĲũŔŊŔŸƨƚШ
ŉƨŰĬċůĲŰƣċũŔƚůШŔŰШƣőĲШƖĲũċƣŔŸŰƚőŔƓШĤĲƣƽĲĲŰШċƣƣŔƣƨĬĲƚШ
ƣŸƽċƖĬƚШƖĲŉƨŊĲĲƚШċŰĬШƓƖĲŢƨĬŔĦĲаШÑőĲШĦċƚĲШŸŉШÑƨƖťĲǃ 
EƚƖċШuċƖċĦċΝЯШuĲŰċŰШÉĲƻŔŰĩΝ 
1Ankara Hacē Bayram Veli University, 2¢anakkale Onsekiz 

Mart University 

Aim This study explores the relationship between attitudes towards 

refugees, prejudice, religiosity and religious fundamentalism, focusing 

on whether religiosity and religious fundamentalism mediate the 

relationship between prejudice and negative attitudes towards refugees. 

Methodology A survey was conducted with 505 participants aged 18 

and over living in Turkey using predefined scales. The collected data 

were analyzed using SPSS, and mediation and other analyses were 

performed to test relationships. Findings Prejudice predicts an increase 

in negative attitudes towards refugees. However, religiosity and 

religious fundamentalism partially mediate this relationship. Prejudice 

significantly and positively affects religiosity and religious 

fundamentalism; religiosity and religious fundamentalism predict a 

decrease in negative attitudes. In conclusion, while prejudice directly 

affects negative attitudes, religiosity and religious fundamentalism 

mediate and indirectly mitigate this effect. 

 

[ΝЮΣШ҇ШÅĲũŔŊŔŸƨƚШĲǂƓĲƖŔĲŰĦĲШƖĲƻŔƚŔƣĲĬаШfŰƣĲŊƖċƣŔŰŊШ
ƓƚǃĦőŸũŸŊǃШċŰĬШƣőĲŸũŸŊǃ 
cċŰŰċőШìċŔƣĲΝ 
1University of Leeds 

Aim: Psychology of religion and theology both explore religious 

experiences, yet often from fundamentally different perspectives. This 

study integrates these disciplines to examine religious experiences 

within altered mental states. Methodology: Semi-structured online 

interviews were conducted with 15-20 Christian adults who 

experienced mania or psychosis and reported significant religious 

encounters. These interviews explored participantsô interpretations, 

emotions, and the meanings they attributed to their experiences. 

Findings: This paper argues that a comprehensive understanding of 

religious experiences necessitates an interdisciplinary approach that 

integrates psychology and theology as complementary lenses. This 

integration offers new insights into the interplay between mental health 

and spirituality, emphasizing the importance of both personal 

narratives and clinical perspectives in meaning-making, and provides 

a valuable framework for pastoral care and mental health support. 
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ÂŸƚƣĲƖШ ĤƚƣƖċĦƣƚ 
 

 
ÂΝΜΝШ҇ШШũŸŰŊŔƣƨĬŔŰċũШĲǂƓũŸƖċƣŔŸŰШŸŉШőŸƽШƓċƖĲŰƣċũШ
ƖĲũŔŊŔŸƨƚШĤĲũŔĲŉƚШƚőċƓĲШŊċůĤũŔŰŊШĤĲőċƻŔŸƨƖƚ 
cŸũũǃШÑƨŰƚƣċũũΝЯШsĲċŰШ]ŸũĬŔŰŊШΝ 
1University of Bristol 

We aim to explore from a longitudinal perspective, the influence of 

parental religious beliefs and behaviours on their child's gambling 

behaviours and to build upon previous research identifying the 

protective factor of religiosity against gambling habits. Analysing 

questionnaire data collected from 4,152 participants across two 

generations in the Avon Longitudinal Study of Parents and Children at 

multiple timepoints spanning 24 years. We hypothesize that parental 

belief in a divine power and regular attendance at a place of worship 

will protect against offspring gambling behaviours. The study also 

identifies whether these protective factors are specific to strategic or 

non strategic gambling, as well as problem gambling behaviours; 

whether mother's or their partner's religiosity has a stronger protective 

impact against gambling and which childhood stages are most critical 

for shaping future gambling behaviour. 

 

ÂΝΜΞШ҇ШÑőĲШƖĲũċƣŔŸŰƚőŔƓШĤĲƣƽĲĲŰШĬĲƓƖĲƚƚŔŸŰШċŰĬШ
ƖĲũŔŊŔŸƨƚШĦŸƓŔŰŊаШ ШƚƣƨĬǃШŸŰШƽŸůĲŰШŔŰШƣőĲШƓŸƚƣƓċƖƣƨůШ
ƓĲƖŔŸĬ 
ÅċĤŔċШuĲƚŔťĤċƝΝ 
1Ķstanbul University 

This study aims to reveal the effect of religious beliefs and the religious 

coping methods used by women who experience motherhood 

physically, cognitively, and emotionally in the postpartum period in 

coping with the difficulties they face. The participants in the study, 

which was conducted with qualitative research method, consisted of 

14 women who had postpartum depression and belonged to the Islamic 

religion, who were reached by criterion sampling and snowball 

technique. The studyôs data, which was conducted through in-depth 

interviews with a semi-structured interview form, were analyzed 

through descriptive and content analysis. According to the research 

data analysis, it was understood that people experiencing postpartum 

depression received support from their religious beliefs and that the 

support they applied positively affected them. 

 

ÂΝΜΟШ҇ШÑőĲШŔŰǰƨĲŰĦĲШŸŉШƖĲũŔŊŔŸŰШŸŰШƚŸĦŔċũШĬĲƚŔƖċĤŔũŔƣǃШ
ƖĲƓŸƖƣŔŰŊ 
§ũŔƻŔċШ~ŔťťĲũƚĲŰΝЯШÉƣĲƻĲŰШ]ƖċőċůΝ 
1New College of Florida 

Within the psychology of religion, little research has been conducted 

with the Social Desirability Scale Outside of a Christian sample. There 

is a positive relationship between religiosity and social desirability, 

however homogenous samples make it difficult to generalize. This 

study examines the impact of different backgrounds on self-report 

measures of social desirability. Using religious priming, the study 

analyzes the influence of religion on self-report of prosocial behavior. 

The survey was distributed to religion centered online forums, yielding 

193 participants aged 18-74 from 15 different religious backgrounds. 

Religious Orientation and Centrality of Religion inventories were 

completed. Future analysis will use ANOVA to examine variation in 

response between the primed and unprimed conditions. It is predicted 

that the condition primed for religion will have more socially desirable 

responses in both religious and nonreligious samples. 

 

 

 

ÂΝΜΠШ҇Ш~ĲċŰŔŰŊШŔŰШƚĦŔĲŰĦĲШċƚШċШƖĲƚƓŸŰƚĲШƣŸШĲǂŔƚƣĲŰƣŔċũШ
ƣőƖĲċƣ 
 ċƣċũŔċШüċƖǍĲĦǍŰċΝЯШsĲƚƚĲШÂƖĲƚƣŸŰΞ 
1 University of Essex , 2 University of Warwick 

We tested whether belief in science as a source of meaning fulfils 

existential needs. We predicted that spirituality of scienceðthe 

capacity to experience transcendent meaning through scienceðwould 

buffer against existential anxiety and increase following death 

reminders in secular people. We conducted an experiment with secular 

participants in the UK and US (N = 697) and manipulated existential 

anxiety by asking them to write down thoughts about either their own 

death or dental pain. We found moderate evidence against differences 

in spirituality of science between conditions, with exploratory analyses 

revealing that only 35% of participants reported explicit feelings of 

existential anxiety. As such, the existential threat may not have been 

experienced by all participants. Overall, spirituality of science does not 

buffer against existential threats, aligning with Kierkegaardôs ideas 

that religion might be the key to existential security. 

 

ÂΝΜΡШ҇ШEĬƨĦċƣŔŸŰċũШŰĲĲĬƚШƖĲũċƣĲĬШƣŸШƚƨŔĦŔĬĲШƓƖĲƻĲŰƣŔŸŰШ
ŔŰШůĲŰƣċũШőĲċũƣőШĦċƖĲШƚĲƖƻŔĦĲƚаШ ШƕƨċũŔƣċƣŔƻĲШĲǂƓũŸƖċƣŔŸŰШ
ŸŉШċƖĦőŔƻĲĬШŉŸĦƨƚШŊƖŸƨƓШŔŰƣĲƖƻŔĲƽƚШċůŸŰŊШƓƖŸŉĲƚƚŔŸŰċũƚШ
ƽŸƖťŔŰŊШƽŔƣőШƚƨŔĦŔĬĲШŔŰШ ŸƖƽċǃ 
ÑĲƖĲƚĲШ]ƖƏůΝЯШШxċƖƚШxŔĲŰΞЯШxċƖƚШsŸőċŰШ?ċŰĤŸũƣΟШЯШ7ŢƏƖŰШ~ЮШ
cŸŉůċŰŰΝЯШШ ŰŰċШ7ċƖċŰΠЯШ7ĲƖŔƣШcŸŉƚĲƣШxċƖƚĲŰΝ 
1University of Oslo , 2University of Inland Norway, 3 MF 

Norwegian School of Theology, 4 Linnaeus University  

Aim: To explore archived qualitative data gathered among 

professionals working with patients at risk of suicide or with suicide 

cases, seeking to identify whether there is a need for developing 

suicide related education of students and personnel within mental 

healthcare professions in Norway. And if so, what may be relevant for 

further research? Methodology: Through three sub-studies, Braun & 

Clarkeôs Thematic Analysis is used to inductively and deductively 

explore seven archived focus group interviews among personnel in 

mental healthcare institutions, hospital chaplains and journalists 

covering suicide cases. Topics: Self-perceived suicide related attitudes, 

experiences, and needs. Findings: Prelim./Unpubl., Substudy 1: Data 

revealed a comprehensive understanding of suicidality. 

Simultaneously, severe clinical and personal uncertainties caused by 

the complexity of suicide were reported. External strategies as 

procedure tools were emphasized, but also internal resources like 

intuition. 

 

ÂΝΜΣШ҇ШcŸƽШĬŸШƣƖċƨůċƣŔĦШũŔŉĲШĲƻĲŰƣƚШċǭĲĦƣШƓċƖƣŔĦŔƓċŰƣШ
ƖĲũŔŊŔŸƚŔƣǃШŔŰШċШƓƖŸƚƓĲĦƣŔƻĲШĦŸőŸƖƣШƚƣƨĬǃШы xÉÂ 9ьШŔŰШ
ÉŸƨƣőƽĲƚƣШEŰŊũċŰĬе 
sŔůůǃШ~ŸƖŊċŰΝЯШfƚċċĦШcċũƚƣĲċĬΝЯШsĲċŰШ]ŸũĬŔŰŊΝШ

sŸŰċƣőċŰШsŸŰŊΞЯШ9ƖǃƚƣċũШÂċƖťΟЯШ?ċŰŔĲũШ~ċŢŸƖрÉůŔƣőΠШШ 

1University of Bristol , ΥCoventry University, ΦUniversity of 

Connecticut , ΧAarhus University 

We aimed to investigate the causal relationship between traumatic life 

events and their potential impact on subsequent religiosity. 

Methodology: We did this by utilising the longitudinal aspect of 

ALSPAC (Avon Longitudinal Study of Parents and Children) a birth 

cohort based in Bristol, UK. We used four different types of life event 

as the exposure: individual events, grouped events, weighted severity 

of events, and total number of events. This was to give us a well-

comprehensive view of their impact and also align with literature 

suggesting the type of event was important to how religion was 

impacted. To gain a causal estimate for this relationship we established 




